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Preface
by
Dr. R. Krishnamurthi Sastri

1. The Vedic heritage of Sanatana Dharma (cdled Hinduism ) is a discipline
and way of life for the development of both the individual and the society with
emphazs on charader, competence, commitment.and concern for excdlence
Adi Sankara Bhagavadpada's commentary on the Brahma Sutras (by
Badarayana, the most important text of Vedanta) isa comprehensive tredise on
the philosophicd and theologicd elucidation of this Dharma. For its clarity
and brevity, it has no paralels in the world literature. Of his logic and
language, which is more beadtiful, it is difficut to dedde. The
Sarvamatasamarasya (reconciliation of al religions) cannot be better

summarised than through his own words. (Q?—Wﬁ T&T- ST - SUTF-Fae
T - ST T ST 390 T ey SYiezdd i -2-2-« ) the

teating of Vedanta is that athough Brahman is one, it has to be meditated
upon or known with or without the relationship of the adjuncts respedively.

2. There is an enormous literature eplaining the minutest points of the
Bhagavatpada's Sutra Bhasya. The Vivarana axd Bhamati schods -
commentaries on commentaries - are well known. (Panchapadika-Vivarana-
Tatvadipana and Bhamati Kalpataru and Parimala). There ae dso ather
independent commentaries on Bhasya - Prakatartha Vivarana, Anandagiri,
Ratna Prabha, and Brahmavidyabharana dc,)

3. At the same time, there has been attempts to summarise the Bhashya for
easier understanding and recaitulation. Of such works, the most important
one is Vyasika Nyayamala of Sri Bhaaatitheeta, the 11th Pontiff of Sringeri
Mutt. This has been trandlated in Tamil by Sri Jnanananda Bharati. The other
well known summaries. are:

i. Brahmasutra Vritti by Sri Sadasivendra Saraswati

ii. SastraDarpana (By Amalananda - author of Kalpataru)

iii. A summary of lectures in Tamil by Sri Veppattur Subrahmanya
Sastrigal

iv. A summary of ledures upto Chatussutri by Thethiyur Subrahmanya
Sastrigal.

4. A dightly different attempt to summarise the Bhashya has been made in this
bodklet. Thetopicsinthe Bhashya ae explained :- "Bhagavatpadain hisown
words'



It is hoped that this will give abird's eye view of the Bhashya for those who
have no time to study the Bhashya from a competant teacher .

Our thanks are due in no small measure to Dr. Mani Dravid for his valuable
suggestions to improve the presentation of the Acharya's Bhashya and for the
Bhumika. Our thanks are dso due to Sri. Satish for his help in the proof
reading and the corredions.

5. A summary of Adhikaranas subjedwise is given in Appendix. |. The other
appendices are: |I. Bhagavatpada's quotable quotes. Appendix Ill.. Slokas on
Bhagavatpada. Appendix |V Purva Mimamsa.

6.This is the ninth publication in the Vandanam series. Sandya, Devata, Guru,
Gita, Upanishad, Nama and Vedanta | (Advaitasiddhisarasamgrahaha), Nama
Il (Stutimanimala of Sridhara Ayyaval).
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¢, 3T ST AT HATHT SHFHGHIT S T a1 -
AT - AT AT SR TeT e T fefqus ad: gagieqasiad: HR-
OITq- AT, AgaIfd TR (2-2-3)

1. Brahman

1. That omnisicient and omnipotent source must be Brahman from which
occur the birth, continuance axd disolution of this universe that is manifested
through rame and form, that is asociated with diverse agents and experiences,
that provides the suppart for adions and results, having well regulated space
time and causation and that defies all thoughts about the red nature of this
credion.

R, TE T (O - - ‘ARG WA SATH ST | ST STt
sfrafer | st yarfer- srfmifasTfr -2 (2-2-)
2. And the sentence defining this is: "From Bliss certainly al these beings

originate; they live by Blissafter being born; and towards Bliss they procedd
and into Blissthey get merged, (Tai Ill .vi)

3. acpEe TReH-oied AT g | afe afeg T frEmias | -
@|VE, 995, §6-310h-gafEa | FeEReee & gemee eRsene-
FrseT: Tl & - 4TaT: - TP | G - HATHATT 5 - A feqed - Traha: |
Hal fR-sretfede galfd, T T-sreH-fe-3ia | afe fe T-sto-srfere-
Tfrig: g al STt - 318 - 712 gefiTq | st T | (2-2-2)

3. That Brahman, again, will have to be ather familiar or unfamiliar. If it be

familiar, it need not be deliberated for knowledge. Again if it be totaly
unfamili ar, it cannot be deli berated upon.




This is explained - BRAHMAN DOES EXIST as a well known entity -
always, pure, intelligent, freeby nature, omniscient and omnipotent.

From the very derivation of the word Brahman, the meanings of eternality and
purity etc are known, this being in acoord with the root-verb krah. Moreover,
the existence of Brahman iswell known from the fact of its being the Self of
all, for everyone feds that "I exist", and he never feds "l do not exist" And
that Self is Brahman.

Y. AT FEOT ATy FT: ST -STAI-Had T8 -38HT ST gfaammT
forgtda | .7 TTacead T e FET: Swforge-3TEd | T f8-ud g @ v
e FRMT afsmid = 3 eRiAg 799 M | . o - i weTs-
FiorTHa T& T-IATors fIadiafors T-3fd | (3--9-22-12)

4. With the help of the Upanishads, the nature of Brahman with which the
individual soul becomes unified in seg when its limiting adjuncts become
quiescent, is now being ascertained.... The Supreme Brahman, considered in
itself cannot logicdly have both the charaderistics, for it cannot be admitted
that the very same thing is naturally possessed of attributes like form etc., and
that it is also without these, for that is <lIf-contradictory. .. Therefore, it is

established that Brahman is without any distinguishing feaure and has but
one aped and not two or an oppcsite one.

«, 34 - BT T&1-mEd | AmsyfnRrRTE R, afgwd T
wataTe-faafofas | ‘a=fe safia wafa afex sk wafa ', 790 &1 gauma-
IT-THT F A (T&-%-4-2%), T TACRAM T=golI AT 5T
T T AT o1 - AT - =0T - AT qaged a7 F
TN -3 qeT THAY (BIarl-9-y-¢), Fatfor warfor fafaey . mrfy
FearshEeaeRd’ (T-37-3-22-v), frwe Ffw T fFRae fFrese ¢
AT W g FUEiEHe] (39-5-22), AfT Jfd ¢ (T--3-5) 3T
‘TR ¢ (F&-3-¢-¢), ‘AR EPAA | 3T I9 weEE -
srfera- e s fear ggiafeq ST | aoT-STferT- ST seoT:
YT - SUTHF - ATRFHOT: Tl SqTEI | (2-2-5-2R)

5. Reply - Brahman is known in two aspeds-one posessd o the limiting
adjunct of diversities because of modification, name and form and the other

4



devoid of al adjuncts, Thousands of Srutis show the two aspeds of Brahman
due to the difference of Vidya and Avidya. Thus

i. Where there isduality as it were, then one sees mething else; for
one where everything has beame the Self, then what one would see
and with what ? (Br,4-4-15)

ii.  Where one does not see anything else,does not hea anything does not
know anything , it is Infinite, where one sees mething, heas
something, knows mething, it is finite. That which is infinite is
immortal and that which isfiniteis mortal. (Ch.7-24-1)

iii. The Supreme Sdlf after creaing al forms and then giving them names,
it utters those names" (Tai-A-3-7-7)

iv. It iswithout parts, without adion, without change, without defed and
without virtue or vice It is the supreme bridge to immortality. It is
like the fire which has burnt its fuel. (Sv.6-19).

v. Notthis, Not this" (Br,2-3-6), "It is neither gross nor minute (Br.3-8-
8)That whichislessisdifferent and that which isfull i s diff erent.

Therefore, in the state of Avidya, all adivity comprises of the meditated and
meditator of Brahman.

&. UF TR ReRTO - 3T - STTCHaT - ST g RoT - Sufeaam - 37fir-7far-

Erfércr SR TR TR Sfgeme arRmfdmier-ar fHotas
WAl | E-TRATT S-SR - ST (A -suiee= 5 Sy

FICT T QY IUFEAT 3 TG T T SO | (2-2-5-2R)

6. Thus, athough the knowledge of the Self is the cause of immediate libera-
tion, when it is imparted through spedal adjuncts, (their relation is not
intended) the doubt that arises whether it refers to Para or Apara Brahman ,
hasto be dedded by considering their purport.... Thus, the next portion of the
Brahma Sutra is begunto show that the teaching of Vedantasis that athough
Brahman isone, It hasto be meditated upon or known with or without the
relationship of the adjuncts respedively

9, T FEUTsAfChERGAE TomaTET | 7 8- srmrer-arfea
UH-SUGHTE | gaeT f ST aegeraes SeETfe s wadifa fratie |

5



I T FROMHEE | T T J@Afdich fhfaes @vafd ‘e qmaeqy

ARAEHAATEAAT (BT.6-2-¢)IATIRUNG | CHIFET T G loIggid-
AT - - TR Tl - ST - ST el - STkl | (3-R-19-3)

7. Nothingispossbleto exist separate from Brahman, asthereis no proof. In
fad, we ae not able to find any proof for the existence of anything else, It has
been established that the birth etc. of everything which has origin is from
Brahman. The dfed is non-different from the cause. And anything which is
birthless and which is different from Brahman is not possble. Becaise it is
understood from Sruti "O amiable one, in the beginning, Sat alone was, one
without asecond." (Ch.6-2-1) Because of the assertion that when one is known,
everythingis known, the existence of anything other than Brahman cannot be
conceived.

¢. TEAT TRV ATARTRFIN 131G -SRI - eI - ST e T - ST - 37 T
T | (3-2-¢-3¢)

8. Of that Btahman itself, in its empirical existence, where thereisadivision
of ruler and theruled, another charaderisticis being described. (3-2-8-38)

e, Sffe: SyaReT-ofE yfagwefd , wemafdegfos: | o - oM, T faw-
T JEATSTT AR | LT SSRGS T R SEasgEd af-
A | ST & SAfETeRmER - G- AT e e doha -G g
HE-F(q-SATTAFT GWTHIHHRAT | 9 TEHTIRE @IS AT g:@T-
AT arfeq | ...0d TERT SHETTRERT TR ST SEia=aTeTa | 38:
HAHT GEHTH: | (R-3-29-93-03)

9. Theindividual soul is apart of Iswarajust a spark is of fire. Part is meant
as apparent, as the partlesscan have no part in the literal sense, We dedare
that Iswara does not suffer just like the Jive suffers the misery of the
Samsara. Theindividual soul due to ignorance seem to become identified
with the body etc. and it suffers the misery occurring to the body due to its
belief that the misery creaed by ignornaceis its own. But Iswara has neither
such Atma-body identity nor the atachment to the misery. Even though the
Self is one, this kind of injunction and prohibition are passble owing to the
"body-association” "Body-association " means the awntad with the bodes.




o, FeAMY Ffdeaer GoIATY- ATHRRENRY FATGERS B 7 guf fHfls-
TAHTET | FT: | TIATCER: | TRAT - TR - 38 g9e: §99a:891-
;- Al FROTER ATCE: TAMT U Ay - AT AT |
+ T - T ST - TG T g=35g: TG 3f qamaomrramgar
TTIETNT: Ted SaT- 370 -39 - ST -2 - ST | (2-%-%-2%-2%)

10. Although there is difference between Upanishads while aeding space
etc., there is no dfference dout the Creaor. How? The Omniscient,
Omnipoatent, Omnipresent, the one without a second is dedared asthe caise
in one Upanishad. In the same way, it is dedared in other Upanishads......
Therefore , it foll ows that because the word Sat is used in common parlance to
imply things manifested through name and form, Brahman which existed
before aeaion is mentioned here & Asat before aedion in a secndary
sense owing to the esence of manifestation.

22. THT-SURTHHRTT o FeH -GN+ (MIHTRRoT T | T H90 -
FROTT | FEHTG? TR | U8 TaTeer=r ST T-37%d | (2-
¥-]3-%)

11. Brahman hes to be amitted as the material cause & well as the efficient
cause. It is not merely the efficient cause. Why ? Because the propasition and

the illustration may not be contradicted. Like this, the propacsition and the
ill ustration will not be contradicted in the Srutis.

gR. FH-{ET AT (ITHROT THf=-3(q- o7 Toe- e Sffi:
TRET: | TR S-S TR |--- 95 Fowored-1-38 -
FETHAFA-3 | TR | AT & F Faac TR e
fAHOTAT FFETRIAT-SeTf:, AT TR TAATeAT JETHREE |
...... I (I A A R B R G AR KR B L L B A B A U GER
FIIET FIITH - T - ST -qfe, T -2 T4 | 3T 70 -Ferd -
e -F-3f = | A7 g | Fforgmmre | gfarn f5-3g T afa-
e gfare-Afed | T fe 3 afqo: Ier: qo FEe gidig T |




FIOTHIHIT a7 qafefd, Tq-91g0] | FE0q | To1-9Tq | §f &
TRIAT 9T FROT - AFT=Behd FIROHIHAT G307 T TN | TET IRETear
JEH{aaT fRRT T - ST ayaeT: Ow: J: Jhfaafir=s=r T
AT 0T Ggefed | ... 31feq SETRIEer 97 S q9TRadT arET
AT BreAfT AT T GE9FId, FTEA, U TATCATTT SHRATIAT 7§73
BT | ... 3T AT -T2 - ATTHTATRAHZT T S Fel ST HROT =i

fera | (R-2-3-9-4R)

12. The objedion to the view that Brahman is the material as well asthe dfi-
cient cause of the universe, that was raised from the stand pant of the Smritis
has been disposed of. The objedion from the standpaint of logic is now being
met. What was said that this universe does not have Brahman as its material
cause, since its charaderistics are different, is not wholly true. For it is a
matter of common experience that from a man, well known as a mnscious
being , originate hair, nail etc., that are different in nature (being insentient)
and scorpion etc. grow in cow-dung etc. known to be insentient,.... Objedion:
If Brahman, that is conscious , pure and freefrom sound etc. be acceted as
the cause of the dfea that is oppased to It, being unconscious, impure, and
possessed of sound etc., then it comes to this that the effed was non-existent
before aeaion, Thisisnot desirable for you (vedantin) who maintain Sat-
Karya. Reply: Thisisnot objedionable. Thisisonly adenial. and thereis
no denial of that which is denied. This denial is not cagpable to deny the
existence of the dfed before aedion......... There is nothing incongruous in
our Darsana. What was sid that when the effed merges with the cause, it will
tarnish the cuse with its attributes, is not an objedion. How? There ae
examples. There ae instances where the effeds merge with the caise; they
donot palute thelatter with their peauliarities. For instance, plates etc., clay-
transfigurations having high medium and flat differences in their separate
state, do not palute the original substance with their attributes.... There is
another example, As a magician is not himself affeded at any time, past ,
present and future, by the magic conjured up by himself, it being ot aVastu,
so also the Supreme Self is not affeded by the world which is non-red......
Therefore, it stands firm that in accordance with the Vedas and reasoning
conforming to the Vedas, conscious Brahman is the material and efficient
cause of the universe.




23, TAT JhaT THRRUETEAREROTRROM 3 -ag=mamafaf: Ffag-afy-
- ATRTETAT- 4 - ST R RO -7 - AT Ffafirgaar  swemar o
U | (R-2-%-2R)

13. Hereby, by the reasons advanced for refuting the theory of Pradhana & the
cause; it isto be understoodthat the theories of atoms etc as the cuses,which
are not acceted by the wise people like Manu, Vyasa, and athers, are dso
explained as not to be acceted.

2%, T TR -3 MR A T - STHTARE T - TG, FeIahIoTdT
- STHTOTHIT Jq-FREA-TAT | T I - -G Had-30 | ST o -
-3 - TS T | v @k TR | quTe- - ST - SeTe s T -
s afg-FRIoT 6 -Sf=T- TF - JegaTd T - SR M S ST %o -
T FAER 3T ¥ | T T YR - SehTeAA A= s T AfgawmroT weaegTeqm -
TRATATTRTHATT | T T T SRACTa - FTTE T GEeis=ae wafd |
..... TR - ST ST ST - ST WIRFHTaGeoT T aggaeate-
AT -3 | (R-1-§-29)

14. Objedion: Therefore, the asertion that Brahman is the materia cause is
impro-per, for it leads to a denia of the well known dvision between the
experiencer and the thing experienced. Should anyone raise such an objedion:
This is the reply: It can exist as e in the world. This division can be
upheld from our point of view aswell ., asit is ®en in the world. Thus, though
foam, ripple, wave, bubble, etc, which are different modifications of the seg
consisting of water, are non-different from the sea still amongst themselves,
adion in the form separation and coalescence is possble. And yet the foam,
wave dc, donot lose their individuality in relation to one another , even though
they are modificaions of the seaand non-different from it which is but water.
Again even though they do not lose their identity they never become different
fromthe sea...Thusit is sid that though al things are non-different from the
supereme cuse, Brahman, still there can be such distinction as the experi-
encer and the things experienced on the analogy of the sea and its waves.

2., YT I ATTEIG AR ISl [T STgaafeis TRerishifa: |
T -3 fraeT: TS T - FREEROTET: - S - TR |




FRI - ATRTRTNCH TG S, FIOT T F&, T -HIRTT - (CHTE A - -
T FATNHROT- ST HTEE - | Fd: ! ARAHORTRIG: | SRR
358 - AT - U (A T (AT FIem T8I - SR -39 | T qiedan
Qo 9 g foreT - ST - TRt ARy A givahald 9’ (314 -
g-%) 3f | vagTh WAl v AR JRTHAT fRTaT § g A
IR GE FaTcHehed - T e 9o | (R-2-8-29-Ro)

15. Assuming, for the sake of argument, an empiricd difference between the
experiencer and the things experienced, the refutation under the previous
aphorism was advanced by holding that the distinction can well exist as obser-
ved in common experience But in redity the difference does not exist, since a
non-difference between the cuse and effed is recgnised. The dfed is the
universe, diversified as ace ¢c., and the cause is the Supreme Brahman. In
redity, it isknown that the effed has nondifference fromi.e, non-existencein
isolation from, that cause. How? From the text "about origin etc". About the
word "origin" --It is sid after the assertion that the knowledge of all follows
fromone" "As, O amiable one, al things made of clay are known when a lump
of clay is known, since amodification has peedt asitsorigin and exists only
in name, as clay aoneistrue. Theideaimpliedis: When alump o clay is
known as nothing but clay in redity, all things made of clay, for instance, pat,
plate, jar, etc., become known since they are non-different from clay, becaise
of speed it is sid.

2% FeaAY G @l FeadaqwhenT  HRT- ST - 37, 989
ST Y A | T Afer fearonedr g g | e ae fad -
-3Tfe srfed a1 TRedsd, Fgme e | 7 F 76 FHgfqa=T: 3Th-
ferar=T AT - 3T - 3116, T TR 11(R-2-9-3R)

16. We sped of that entity as the aeaor of the universe which is by nature
eternal, pure, intelligent and which is greder than and dfferent from the
emboded being. With regard to that Brahman, the faults of not doing what is
beneficial and the like annot arise, for there is nothing beneficial to be
adiieved o harmful to be eschewed by It, which is by nature dgernally free
Nor there is anything to debar its knowledge or power sinceit is omniscient
and omnipotent.
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92\, TUT FTeh AT (U -0 - SATHTZAT HETIHTSAT: -T2 - AT ez - -
e R frgaTel AT - Ve R TT - TR TAATT & U agf ATT-
HEAAT TR TEREfE T W 7 Rfdamon suena aer-3rdane-
F(ETH-QUOT-STTUATq | qATHEe & U3 Qrglid | TRt = Sor 3k
o o | IR T-sEe RN - TR - S - R gfosd | o
AT ST SR ATel T T T -G | (R-81-¢-R%)

17. For on the authority of mantras, corroborative statements, Ithihasas and
Puranas, it is known that Devas, Pithrus, Rishis and athers, very powerful and
sentient as they are aeae by themselves through mere will and without any
external help, many such things as bodes, palacechariots etc. of various
shapes. The spider also credes its threads by itself. the danes bewme preg-
nant within itself; the lotus stalk moves from one lake to another without
waiting for any vehicle; Similarly, sentient by Itself may well creae the
universe by itself without the help of external means.

g¢. T AAG FOATMRRIET | FO: | 4 | 399 g F&0T: g oqd ud
foreRTafaeahoTT T SEACTSTEIT ad, THfHrRaeT TR, G e
ZATE TS 2qaT 3T ST ey JTHErT  (3.6-3-1)
3 (R-2-2-R9)

18. Thereisno passhility of change of Brahman as a whole. Why? Becaise
of Srutis. It is sid that it istranscendent of modification just like the aea
tion of the world by Brahman, for the material cause and its product are men-
tioned separatly - That Deity that was guch, deliberated, let this be so, that |

manifest name and form after myself entering into these three Gods as the
individual soul.

2, JIT @ik FEAq-ATHIOT T AT 9T AfTRET  Fhf=erieT-
FAREAT F9G GATETT: T909: FRTGEAERY Waf, T4 = -S=gayeT-
(R ST e dlereT ffvafsfa | T f8 e w&br-
SR, e ToT =ra: fear a7 Guafe | TRfer=T Serfor Ty - e -
- ST gt ofr (R-2-2¢-33)
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19. Asinthe world it is ®en that though a King or some auncill or of the
king whohas got all his desires fulfilled, may till without any aim in view
indulge in adivitiesin the form of sports and pastimes, asasort of diversion
or as inhala-tion,exhalation etc.proceal spontaneously without depending on
external motive, so also God can have adivities of the nature of mere pastime
out of his gpontaneity without any extraneous motive. For any motive imputed
to God can have neither the suppartt of logic or Sruti. Similarly even in the same
Brahman there can be adiverse aeation without any destruction of its nature.

o, ITRFAHTY T- 33 IO | GG | S R Fae: Faar fmt
gfe i wman -odT 2T I e T | 7 g R fige- e |
T fe ST ot g i | e ofo 3q) e st 3ft aem)
;G -gTfoTaRTTraT fawmr giuffa T-sr-STaRe- o | (R-2-
2R-3Y)

20. No partiality or mercilesqess can be darged agsinst God. Becaise of
depen-dence Had God dae the aeaion with differences merely on his own,
then there will be dharge of partiality and cruelty. For who is not dependent,
creaorship will not happen. God dces this unequal credion depending on
other fadors, What isthe dependent factor ? We say it is dependent on merit
and demerit. Therefore , it is not the fault of the God, since the unequa
would-be aedionis dependent on the meritsand demerits of the beings.

g, T UF TEHTIL: - o - SATHHAT - ST AT : - A - faehrd grfa-2fa |
...... TEIT T QAW ZA | (R-3-9-23)

21. It is God Himself abiding in these dements as thier Self, that creaes every
eff ect through profound meditation.......... showsthat He doneisomniscient.

R, T FET ARG - 28 - ST ... (R-%-2-3--3R)

22. Itistaught herethat the agency is of the Supreme Brahman. ...It isto be
understood that the products of water and fire dso develop similarly.

3, T - “Sqsr F=aeT:” (T.R-%-@) I T ‘afoedr Fumt T=4me-
UF - ST - U - U - 32 - AR -[&o o9 ' (BT, &-2%-R) a T T~
FAGHTETRL- SATHAT I | T TR eTed U g/ srel- -
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RIRIE ﬁn‘g’ WSW mﬁm SRCEEEERINICINE
ARGETIS T | (2-2-3-)

23. Thatis - "To be head df, to be refleded on (Br.2-4-5), and "A man
well informed and intelligent can read the muntries of the Gandharas,
similarly in this world, a man who has a teader attains knowledge" (Ch-6-14-
2), these Srutis show that the help of intelligence of man isrequired. Like the
delibe-ration on Dharma for knowledge, Srutis are not the sole means of valid
know-ledge in the deliberation on Brahman for knowledge. But, the Srutis
and also the personal experience & applicable ae means of valid knowledge'

because the knowledge of Brahman is the culmi-nation of personal experience
and also the subjed isabout an entity.which aready exists.

Y, IAT TR - T AR AT(: FROT G/ 36T TRV TSI
PR (2-2-3-3)

24. Or, the Sastra, Rig veda dc, asenumerated is the valid means of knowing
the red nature of Brahman.

R, TA-56 AT GAARE GAICAGTROT FEITRIETe- SR, .
(2-2-%-2) ‘G GrA-2HT TG UHRAATEAE (BT=l.&-2-R). SATcHT
o1 $EHF T AR (V. 2-2-2). ‘Teagel- ST - ST - ST - 37T,
AT F&T FATL: (F7,R-0-2%), ‘FEIGIT W (PE.R-2-22)
TR | T T dgd T TeHT Sereeuq 7T g sam s -
FEMT I, YA-ET-FYAHET-TIFT | T T AV Fae T e -
TR, T WA (T8 -2~ 23) TN AR T |
TR Tt st gl s, ‘aemta’ (3.8 -¢-v) 3fT
TRATCHITTET AT - TR | - 2-%-%)

25. That Brahman, which is omnisicient and omnipotent, the cause of the
origin, existence ad dislution of the universe is known from the Vedanta
Sastra only...."O Somya, thisuniverse, in the beginning, was Sat only, one,
only one and without a second "(Ch.6-2-1)," In the beginning, this only one
Self was " (Ai-1-1-1) "There is nothing prior or posterior, nothing interior or
exterior to that this Brahman. This Self is Brahman, the dl experiencer, " In
the beginning this Brahman alone was immortal" (Mun2-2-11) etc. When the

nature of Brahman has been dedded .corredly, correlated and understood
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from those words, it is not proper to imagine some other meaning, for that
will result in rejeding what Sruti says and imagine what Sruti does not
intend. Nor do those words have their purport in establishing the nature of the
agent, as"What That will see ad through what? "(Br,2-4-14), this Sruti
negates adion, instrument and result. Brahmanisnot an objed of perception,
even though it is an established pasitive entity, "Thou art That" (Ch.6-8-7),
without this Sruti, the unity of Self and Brahman cannot be known.

&, I T [EIATIRGST Fefam | & 7fE, yerfemmorfarreegamed-aq-
T | TEET FET: AoaTeg T 7 AT - I T : FIAIGIaRT: Fea g |
T T FARGEEACR  FEIEET J@0T HeT digfaedr st
(F-2-3) o fffrmadanfamm, ‘¢ & faamfe @ &7 e’
(T.R-%-23) 3T T | FuT-SNfEA AR RIS waf- - ggrEmgfed a9
IUTA - FE@T: ST, ‘A g o fafg e afedgumad’
(97.2-%) B 1| (2-2-%-%)

26. Hence the knowledge of Brahman is not dependent on human adion.
What then? It is on the thing itself, like the knowledge of athing got through
the valid means , such as dired perception etc. It is not possble to imagine
such a Brahman or its knowledge to be brought into contad with work by any
logic. Nor such a mntad with work of Brahman is possble by virtue of its
being the objed of the ad of knowing.,as from the Srutis, "It is different from
the known and also dfferent from the unknown" (Ke.1.4), "Through what one
should know That by which al thisis known." (Br,2-4-14), the objea of the a¢
of knowing is denied. Smilarly, the objed of the adion of meditation is also
denied. The Sruti "That which is not reveded by speech, by which speedis
reveded " after dedaringthat Brahman is not an objed, says "Know that
alone & Brahman and not what people medidate.” (Kel-1)

3. FEATGFIA
2. IAT=ARATGTT T R =geal T Sl Tacaequ aTIE HTiT=gIaTfT TT2-
Fe-fosTiT afeeemmrT serraar fofiartT | FRe=fT arr- s -
fogrfr dfemma --ff W e gfarreaf-smarferg - sraiwa fRfafefa | afeof-
17 fod AqaaT Ter- 3T | (2--2-2)
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1. It was $rown that certain words which have familiar other meanings and
werein doubt, infad meant Brahman as the sentences have dea indicaions
of Brahman, Again, some other sentences which are not-very clea meaning
of Brahman are in doubt about whether they speak of the Supreme Brahman
or any other entity. The second and third Padas are begunto ascertain this.

Note: The following table lists the words which have been determined to refer to Saguna or Nirguna
Brahman as the case may be in the context in which they appear. In Kata, 1-3-9, theword refers

to Brahman and Jiva. Thosein 1-1 are Spashta (Clea) and others are Aspashta. (not very clear)

SALERCY Te /TR TERT
. %3

9-3-2% Sl g-2-3-¢
g-3-2 e foa=t g-2-3-2¢
:-v-23 ERCAIEANRE 2-3-19-3Y
R-&-R o797 Ut g-3-20-3%
g-3-22 Bk 2-9-2-¢
R

w-R-% EASARE 9-3-%-23
3. IH

g-2-% AT g-3-§-3%¢
R-3-4 PTG g-3-2-¢
R-R-20 THIITAHTATIT 2-3-5-3
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¥, dfE

-4 HTaHT: 2-2-5-3%
. BT
g-3-3 R g-2-0-4
g-3-9-¢ feoaa: 3o g-2-9-30
g2-2-¢ HATHTT: g-2-¢-33
2-22-% oToT: 2-2-9-33
3-23-9 SfeT: 9-2-20-3Y
3-9%-¢ AT TOERR: 9-3-¢-¢
¥-94-g T ge: ¢-R-%-23
“-29-2 EEEIRIE g2--9-3Y
9-23-3Y AT 2-3-3-¢
¢-2-2 &L 2-3-G-2%
¢-93-3 SRIGE g-3-28-%0
¢-2%-% ATHRT: -3 g-3-23-%2
&. JRERTIH
3-9-2-3 SRRt 9--&-¢¢
3-¢-9-¢ T £-2-3-20
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%-3-\9 [EEIRLEE 2-3-23-y

¥-G-§ 3{TCAT AT 3 32 9--%-5-2°
Y-y-2\9 T2 TR 9-%-3-2¢
AL GIED

3-2-]3 q79T: 2-2-28-¢

w-2¢ q Jfeq=a. 9-y-G-9%
¢. 3939

Y- TR A& YFHFT: 9-¥-R-¢

3. S

2. faeaed fR-sre fvissRmead auT-Teted - sttt - sTfaraeder ot
SRTCHAT- ST FATHAT T-I@ | T F-UIeTeT - Seqf: -SUd | aT: &
Tt T AT AT T (BT&-2¢-3), ‘@ AT U WEEW SATHTSSRISALS -
TArsWr J& (T.9-9-Rw), ‘T I i a1 faok=g (F8.1-2¢), ‘i
feT: FmEadrsd [T’ (F8.R-2¢), TS AEATgITR (T.R.6.2), I
SHTEATCRATI T AT SATRETOT (1.6 -3-R), ‘¥ UF 38 T2 31T T@ERT:
(3.2-%-9),* TR’ (BT.&-¢-9), AL TS (F,2-%-20), FTATHT F&
TP (F,R-0-2%) AT ReAemTfe: 9T Saer-sarf afaaaf= |
(R-3-2¢-29)

1. From the Srutis, it is understood that Jiva is eternal; Similarly, the
birthlessness changelessness it is the unchanging Brahman itself exists as the
Self and it is Brahman. What are those Srutis? "The individual self does not
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die" (Chand.U..6-11-3) "That Self is undecaying, immortal,undying, fearless
and Brahman" (Br.U.4-4-25) Theintelligent one isnot born and daes not die;
This ancient one is birthless eternal and unchanging (Kat.U,1-2-18) "Having
creaed that, He entered into that (Tai.U.2-6-1) "Let me manifest myself as
name and form entering as the individua self' (Chan.U.6-3-2) "This Self
permeaes those bodes upto the tips and nails (Br.1-4-7) "Thou art That "
(Chan.U.6-8-7) "I am Brahman " (Br,1-4-10) "This Self , the percaver of
everything, is Brahman" (Br,U.2-5-19) These and aher Srutis speak of
eternality deny the origin of the individual Self.

Q, YRR S [T ST-HHOTSET: (R-3-20-2%)

2. This reference to hbirth and deah of the individual Self is in secondary
sense.

3. T S-S - SUTTEIH R - ST - ST faed | /e fg a@or: 9a=-
R - A -- ‘FRFAA< J& ¢ (3.3-9-3¢) ‘qd AT el
(F.R-2-2), SAIISATET: Fed: AT 03 (T.%-4-23) TATCY PAY | qe
T F&T oo - AT ey - ST Ay REEfa . T |
(R-3-2R-2¢)

3. It isonly the Supreme Brahman itself which while remaining immutable
appeas to exist as an individual soul owing to its association with limiting
adjuncts. The dernal consciousnessof the Supreme Brahman is mentioned in
these Srutis "Knowledge, Bliss Brahman " (Br.3-9-28) "Brahman is Truth,
knowledge, Infinite" (Tai,2-1-1) " Without interior or exterior, entire, pure
intelligence done" (4-5-13) If the individual Self is but the Supreme Brahman
Itself, then it can be understood that like fire possessing hea and light, the
Jiva isalso pessessd of eternal Conscious-nesshy itsvery nature.

Y, T Q- e S -G - Fe aEee S wigefa | we T
FET: - Fo e - STTATAH | TET-fang:-Shae | @91 F ¢ | a7 O Wers  SATcHT
Frs FRmT: Y (F.9-%-RR) FEAATNEHRT Sfrafawar e i
TR GHAr (e | (R-3-23-2%-3R)

4. Now if the individual soul be none other than the Supreme Brahman then
the soul should have the same magnitude & that of the Brahman' and asit it is
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mentioned in the Srutis that the supreme Brahman is omnipresent, so the soul
also should be omnipresent. Thus only will those statements gand vindicated
that are made in the Srutis and Smritis about the omnipresence of the soul as
"That Self is grea and hirthless which remainsidentified with the intelled and
in the midst of the organs' (Br.4-4-22)

. TERRYERET O Jgw: o @AM | TG T - 6] - A= 17-378
Porst frarfi-zfa 7 | qoRT FqmihgweEn: SR FROn- - HeT -
T | FThIsfT & geahal womguTery fRaTg Tadar @ 2 | qaze dem
foame: TTq- FqHe: FTA | FOTATTREET Fgea - GTEI | (R-23-2%-
39)

5. Everywhere it is e, the tendency to adivity is precaded by the ego-
consciousness Asinl go, | come, | ea, | drink . Again for the intelled that is
equipped with the power of the agent and possessd of the adility of doing
everything, we have to creae some other instrument that can be used for
acomplishing everything. . For despite the ability possessed by an agent, heis
sea to engage in works with the help of some instruments. In that cese, the
argument is only about the term and not about the thing itself., since aentship
is conceded for one who is different from the instrument.

&. T W Fgen]-SATHT: TWART, AT | T e fg- ST
T Fgcard-fraty: vafa, TARETIg | T T Fgcard-Afwearia e -
i, FIET G TETA | (R-3-20-%0)

6. Itisnot posdgble for the gyent to have natural agentship, asit will result in
negation of liberation. If agentship is the nature of the Self, there can be no
freedom from it as fire can have no freedom from hea. For one who has not
got rid of agentship, there caanot be the adievement of the highest human
goal, for agentship is misery.

9. ST FRAFOHAT - Af AR Rl o sTfarT-fafeerer aa:
T ST FA T - ST ST - ROt - g - 73 - dag gl

% e Iehed - oo SR g, degueegsa T faeme arRrfifagaefa |
o AT T T ST qATHeERT: T UF- U - 25K AT | qd:-T-00
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FifedT T T Feg=d | Sahaua a0 dackent e -

T - 330 FAARIem=IT | (R-3-26-92-%R)

7. During the state of ignorancewhen the individual soul is blinded by the
darkness of ignorance, Samsra nsisting of the aent and the experiencer
results from the behest of the Iswara, who presides over al adivities, resides
in al beings, who is the witness, imparts intelligence and is the Supreme soul.
Only by his grace liberation from knowledge is posshle......Iswara makes the
individual soul do acawrding to the dforts of Dharma or adharma already
done by him. Therefore the defeds pointed out do not arise. Iswara is only
the dficient cause just liketherainin alocaing the inequality of the results
which depends on the inequality of the Dharma axd Adharma done by the
individual soul.

¢. AT gEAITEE: W FHTeh: - A EIR e [ (R
TR JATEd SAaeTTad, | .. GERuiul 8T - QeI ol Jgeiat: id-
T HURahT i T=siq-3id-Tavaead | (3-2-2-2-9)

8. It hasbeen urderstood that when the individual leares the previous body,it
attains another with the help of the cief Prana, accompanied by the senses
and the mind, and also the tendencies of the previous birth resulting from
past adions due to ignorance..lt is to be understood that when it aaquires
another body, it goes with the subtle parts of the dements.

Q. I FHICT TEAGATEET: FAHITT AR T a9 39 77 /R
TEHN IR AR TGTHTERE RN TR T | Hg or-

HTHIET s, ST OHIfed 9 JadTe | T: FaTad FaeT 3UIS:
FHT: Foeh- SR -STF lel FIFIAT-U -3 - SFaa et | (3-2-R-¢-22)

9. When the results of those works for enjoying which the soul had ascended
to the lunar world, get exhausted through enjoyment, then the watery body that
had been produced for that soul for enjoyment in the lunar world gets
melted by the touch of the fire of sorrow enkindled at the sight of the
exhaustion of enjoyment , like snow and hail melting at the touch of the sun's
rays or the solidity of ghee being removed by the touch of the flames of fire.
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go. TARfET W TG T | ... d T HIH TGN FAHRATTEAT
qTHT TAAT ATT T @k Tedaieted | (3-2-3-23-32)

10. It isnot that all go to moon........ As for others (evil doers) they enter into

the placeof Yama (hell) and suffer the torments by Yama in acordance with
their own misdeeals, and then descend to this world.

22, SEAVES TEHR - ST - AR T & T ga
SATHRIEH WAT; TqT TAEIAIT;  TQT AT GT=IT 3T ... 3@ ATHE-
feqeararafia ST ST Tg=ad | (3-2-%-3)

11. As the liquid body formed in the lunar world for the sake of enjoyment
starts to melt after the exhaustion of enjoyment, it bemmes aubtle like Akasa.
Then it comes under the influenceof air. Then it comesin contad with smoke
etc...Hencein this context the dtainment of a state of similarity with space
etc. is meant figuratively here by "becoming space' etc.

2R, AETATT FIGATRRITICHTIT - STTCITT IR HEAT awTaared | (3-¢-
“-33)

12. The souls descend to this eath with the showers of rain after staying in the
akasa -like state for short intervals.

23, ATEFRETINE TaHOTR TEd . 313 -Sie: - Srfafiay sfenfy savamen-
AT FAT T TGEG: @IS o | [ | F9T AggHTIeHTa ST -

ITRAT AT | (3-2-§-R%-R9)

13. In the same descent, what happens after the shower isread....The souls
merely comes into contad with paddy etc which are inhabited by other souls.,
just like the mntaa with air, smoke dc as before.

2. TAAT J TEIT- FACITIG: TUS= ... e qgeh e Yiee: TRATAifa |
AR T GiY: -7 WARFTHEISAR | 3d: | Hleed - ST |
7 {2 o AT T ST @ | - e -
AU | SRS HTETT: -T2 T | (3-R-2-2-8)
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14. Now, the different states of the souls are daborated. ...What was sid
that the aedion in the intervening state isred isnot so. The aedion in the
intervening state isthe product of Maya , there being ot the slightest touch of
redity init. Why? Because of the nature of swapna not being a mmplete
manifestation of the totality of attributes of a red entity. What again is meant
by totality? It means the adequate space time and circumstances and also its
not being sublated.

2, TAFTIEAT RIFFT | GEATeT-gat wead | ... T8 Jhaed Sauaa—e-
T GYEH-3: | TRMATA T AT Fg=T-TaT( AT S -3ufe 7
-3 | .. FTEITRTHT Y- 370 0T T HRONG - (o8 - ST - ST
AT | ... 0T A G T T -S| (3-3-%-9-¢-9)

15. The drean state was considered. Now the state of dee is being conside-
red. The ésence of dream is cdled sleg. This occurs in the nerves and the
Self colledively and not dternatively. Since the Self itself is the locus of
dee, for that reason that wakefulness occurs from the self always... It is the
very same soul which had gone to dee and attained its own self, that wakes
up again and none dse.

9% SATET GOaT a9 o YA 37 Sfhan: Fate | ¥ g ey 3fa wmmm-
S | T AEA- AT STRTRarEer wigaefa | T - -3 - -39a 1.
T @rehsfer affe:-ra: ga 3fq | TREmIT- srdET: - graaT- sa=s: |

7. T - Ho=T: , FREHT - TAHUITd - 30 2T | (3-R-%2-20)

16. People cdl one & unconscious, in a"swoon" state. When this is exami-
ned, it is said that unconscious gate cannot be the waking state. He does not
perceive objeds with his £nses. It is not adkwnoledged that one who is un-
conscious des. By processof elimination we redise that swoon is a state of
half sleq; because of unconsciousnesshe is asleg and because it is different,
heis not aseep.

¥. ST

2. JETAY] O 7 PR eIy ST | hi=q- SRR -Seufe -
AWM, HE | ... FHRFEAY @ T TR A0 | ...
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TEEITRTRT T TR T - FeAfoT e STt fasmae, aa: - gfasi: &0 |
T IfETerT Je8- W Ieh Fig | G- SaoTeaed - 3f-

ICTEA | ... AT ST fEfefe | (R-3-2-2-9)

1. In the Upanishads, it is e that Srutis deding with creaion are different.
Some say that Akasa originates others not. In order to clarify the meaning of
Sruti with regard to creaion in all Upanishads, the succealing sedion is
begun. ...Now if Akasais not the product of Brahman, it will remain unknown
even when Brahman is known. This is not proper as it will invalidate the
Upanishads........ Therefore Akasa dso originates like fire and the rest.....
Therefore it isestablished that Akasaisa product of Brahman.

3. T R ATaREaTly e g (R-3-3-¢)

2. By thisexplanation of space it has been explained that air is suppaorted
by space

3. T2 -30q; -ATAREaT: -TAd 2 (R-3-%-20)

. Fire comesfrom air.

Y. HATT: A o T | (R-3-%-22)

4. Water comesfrom fire.

. GO - ST=T3Tea - STV ST (1 B | (R-3-5-2R)

. Earth, by the word food, comes from water - thisisthe intention.

&. VATSTIRATT: TE0T- ST - AT Ararfeawrd Fomr=g fom | ... -

ST - STHSTT: - TG, A - TR | (R-%-2-R-RR)

(S

6. Such products as flesh are generated from eath after it has become tripartite
and is eaen by men.

9. A AET-AfTHIT-FOT TAT T IGATAET - U9 - U - ST e |
a3, T-UAET: PR A | At T i fos e | L9 G-
IFIATT FOTT T AT ERAT T F0T: - SR T FOM - I
R AT T AT QAT - I TCH FOM 36 | (-3-2-29)
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7. If the senses have mme out of the dements, then their creaion and
disslution follow as a matter of course from the aedion and dissolution of
the dements and so no ather order need be seached for these. There is
evidence to show that the senses are of elements,........... Again even if the
senses are not the products of elements, till the order of the aedion of the
elements is not disturbed by the senses; it can be ather that the senses
originate first and the dements later or that the dements comes out first and the
senses later.

¢. TF TIT BIRIET: TEHTG-F&T:  Scqa=d T qromrs -7fy-3fe-ard: |, @nfe-
G- TTOTHT- 3T 1T: -2 Z2a | (R-%-9-2)
8. Just as it is understood that world etc come from Brahman,so aso the

organs are from the Supreme Brahman, ...In these, it is to be @nstrued that
Pranas come from Supreme Brahman just as gace

©,, T - UHhTERIT JTOTT: 3Toae: Fraz=id g | (R-%-R-8)

9. Therefore, it isproved that Pranas are deven by name and form.

¢ o, ST JHaT: JTOT: FIART=AT: | ST I Greequii=aal 7 RATgede,
FeaAEEAT AT | (R-%--2-9)

10. The Pranas under consideration areto be understood as atomic. The atomi-
city issubtle and limited and not like the ultimate gom, as it would then
make the adivities over the entire body impassible.

22, JEITT JT: ST - F&A TR 3f-AfAfezler | R-%-%-¢)
11. Like other Pranas, the dief Pranaisthe product of Brahman - extends.
¢, TIG: 910 AT FROTHT: | (R-%-0-)

12. Pranaisneither air nor the function of the organs.

23, SV GEA: JIOT: JATSA: FANITOEG | AT T-ZRIT ArEEiEsar 1
TEATGeATH( ¢ R-%-§-23)

13. Thischief Prana must be considered to be aomic. (subtle and limited)
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9. SATfarfefiy: - srmfe- srfimf=fir, -gaarfi: -srfafed ammfe s & -
FY Fadd 3fer IfAe=ie | (R-%-'9-2%)

14. It is sid that the organs of speed etc, engage in their respedive works
when they are presided over by the deiti es identifying themselves with fire ec
i.e, with light etc.

24, ARATARTIIS UTOTT-ANTEI-30 | (R-%-<-2'9)

15. Speed etc, areredly independent entities different from Prana.

26, TImRIeT  yodE: -3 SerfeRATd- HiagE - STefd | afE @k ggad A
ST T - 3TTEE: -7 I FaoT-3TERrefd 2fd | (R-3-¢-29)

16. Disslution isin the reverse order as compared to credion. It is eenin
theworld that a man descendsin the ladder in areverse order of ascendence

g9, T T fagrfemier-aft-snaf~iw acramf gfanfed f ‘qe=emmmT-
ITeaTfe: ¢ 30T Qe Ty ATATHTAC | I § FeiTcHcaasiaTg faaerfs-
TTAT R Jafd | (3-3-%)

17. And yet the aedion of space ¢c. also also has no absolute redity; for

under the gohorism "the effect is non-different from the cause since termslike
‘origin’ etc are met with, we showed that the whole aedion isbut Maya.

@, A

2. JH- T -Fea =T - for - forw ot - g - foeg. ST -
TV -STTT Rgmm | (R) TeHiomafT  gan]-SaeaT - Wi -
TT: (3) STHTAIT=R Ffafor ferens gseyeram=eed faraer deator
-0 () AlETRAT faafyor. -agwion = fawy-sramr («)frAfy afsg
TR | (&) T SO - S TR o - ST e - = - 3T - 3 -
T-AfTTRT (\9) AAT(AIHAT: -safiior: frmmmfm: s figfea
(¢) ‘oTeH-Teq ' ‘A-3e’ 3fq Aufie: - 3T FHEIIEI:
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1. (1) When it is established that it is incompatible that the objed and subjed
which are the ontents of "you" and "we" and which are cntradictory in
nature like darknessand light can have mutual identity.

1(2)itis al the more incompatible for their attributes to have mutual iden-

tity
1 (3) the super-imposition of the objed which is the content of the cncept

"you" and its attributes, on the subjea which is the content of the ancept
"we" and whichis the nature of Consciousness

1 (4) and contrarily, the superimpasition of the subjed and its attributes on
the objed.

1(5) are posdgblelogicdly to be not -red (non-red, Mithya)

1 (6) Still, after super-imposing the nature and its attributes on one another,
because of non-discrimination.

1 (7 ) after mixing uw the Red with non-red. which is due to the non-red
knowledge of the substance and its attributes which are dsolutely discernible.

1 (8) the worldly behaviour continues "l amthis' and "Thisismine".

. SATE - FHISTHATET AW | =9 - Tfded: T EELETE: | § HiTq
- STATAT 3T Faf~r | HEq G I IS 59 - Shga=aar ym
T | 3T I AT T FIIqeied R - A4 | GaraTfy g o -
FGIEAT T SR | T T @hsTHa: - FRAAT & Taad- ST,
TRTR: HigdEaiefd |l (2-2-2)

2. What is super-imposition? It is awareness of what was £en in another
locus and is the form of memory. Some say that it is superimpasition of the
attributes of one thing on another. Some dso say that the superimposition on
another is an illusion because of its non-discrimination. Some others also say
that the superimpasition on another isimagination of oppaite &atributes there
itself. In any case there is no straying away from the awarenessof one thing

as omething else.  Similar is the worldly experience - shell appeas like
silver and asingle moon appeas as two.

3. FF JT: TATCH - A Sy fsragaiom] | @&l f& /isaferd o
farr fararaerae a; T T T e gy | =9 | 7
AT - 3T - UhT=T - ST, ST e TR Ty ing:;

26



e o -qrsaferd v oy favma- srefaaesafifa ; swersht &
ATHIET TTOT: AEATHATS AR ;- 3765 TAITHIT -7 ST -
A 1 (2-2-2-)

3. How then can there be a1y superimposition of any objed and its attributes
on the Self whichisnot an objed.? Everyone superimposes smething else
only on the objed before him. You asrt that Self cannot be an objed and
cannot be referred to as "you". Thereply - The Self is not absolutely beyond
comprehension as an objed,; because it is comprehended as the objed of
"I"., it isan immediately percaved entity and it is well known as the inner
Self. Thereisno rule that any objed hasto be superimposed only on an-
other objed infront. Thoughthe spaceis not an objed, children superimpose
on it ideas like surface ad drt. Similarly, thereis no contradiction in the
superimposition of non-self on the inner Self.

. T fE - ST Fo | ST ST ety qorsmeaEEeTfE AR -
AT - AT T | STATET A STAfRagraReaa = | (2-2-2)

4. The Sadtras like "A Brahmin shall perform saaifice' etc become operative
based on the superimpasition of caste, stage of life, age, condition etc. on the
inner Self. Superimpaosition, we have said, is cognising something as me-
thing else.

«, TEAT - PRy ey They a7 oTeid fae: GHaT aT-3f arermi-
AT - ST TIT SR - D@15 FZT5E TRISE frwrfiy =ity oganfi
T g ; TIT- ST - T AT HE: ARSHISEA 3 5 T 37T
A FHEHT - TR THATE | U - TR A - SR TR or
TRRTICHT - ST & F G TIeH e GaaTeoT afgmeoT- 1= : aoTfey - 37t |
T - ST - AT - 3] O RIBISETET  raeaeT:  dgeiheradd:
TIARIAL: | (2-2-2)

5. Thus - One superimposes external charaderistics on the Self - like one
thinks "l am hedthy, " " | aminjured”, when one one's wife or children are
hedthy or injured. Similarly, one superimposes the charaderistics of the
body, onthe Self - | am fat, | am thin, | am fair, | stand, | go, | jump - etc.;

Likewise the charaderistics of the senses on the Self - | am dumb, | have one
eye, | am a ainuch, | am ded, | am blind ; Similarly the daraderistics of
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Anthahkarana like desire, will, doubt, perseverence dc. are superimposed on
the Self. Thus one superimpaoses the notion of "I" on that Self which is the
witness of all manifestations and conversely superimposes that Self which is
the witness of everything on the Anthahkarana etc. Thus this superimposition,
which has neither beginning nor end, which flows eterndly, in the form of a
mystery, which propels the agentship or enjoyership, isexperienced by all.

&. T -UaH-FHUTH-STATH TIUSAT STfrfa #eeel | Al 7 TegeaeTra-
RO foITeTg: | O A, T AQATH: , Tehe AT O a7 SO & 7
TTAA | THA - ST - HTH - STATCHA: - TR - T [ohed T JHIT-T8
HTERT: GIfRAT: ACHET TGT:. FEAOT T Jrarer fFfr-gfans-arRfr |
(2-2-2)

6. Leaned men consider this Superimpositin as defined as avidya, nescie-
nce They said that the redisation of the red nature of that entity by discri-
mination as Vidya. When thisis ©, the locus on which thereis a superim-
position, isnot conneded to the bad or good charaderistics of that which is
superimposed, With this understanding of the superimposition mutually on the
Self and non-Self, known thus as avidya, nescience, all worldly behaviour or
valid means of knowledge and oljeds is engaged in; similarly, al Sastras
containing injunctions, prohibitions and liberation.

9, T I - ST ETATOT SearaifT ywonfy et 3, 3= - -
AT AEAHTHATRAET THIGeT - FFII T JHOTITTagTT: | 7 fg-3fsarfor-
FPIETE TeARI(E SATER: GHA | T T FATGFAA=R0T a1 SATTR: FWafd |
- ST - ATCHATIT Qe FITFATIAA | T T - T - T (- T ST -
ATHT: FHIGEAT-STT | T T JATGem=aeoT T foRfe | g - S7fem-
T T o e AT (2-2-2)

7. How then can the perception which is the valid means of knowledge and
the Sastras betheobjed of one with Avidya? The answer: - For one who has
no notions of "I" and Mine" in the the body and the senses , cognisership is
incompatible ad hence the incompatibility of the ativity and the valid
means of kn owledge. Without the help of the senses, no perceptual function
ispossble. The function of the senses isnot posdble without a base. With-
out the superimposition of the base (body) on the Self, no one can funtion.
When al these ae not present, cognisership is not compatible. Without the

28




cognisership, perceptual funtioning is not possble. Therefore, perception and
the Sastras are for the onewho has avidya.

¢. EATIRNY: - -STERT | 7 & AT Iryfehin: SaiT §a= qf 3ear-
fefram gfdge I1d qar =D, SgES T T ; T T T
afpEgTeT AT - STl Bl Tonfig - s, eftagergstor-
QY uid AREEET; v g AT Sgeuem: FRes- AhE:
FEIREGAT TG qal =, TEIaa Jod=d | 37d: 99 T9T-
fefir: qeuToT g | AT T IR U ST TerTie -
G | T - e Ty eI TeeT TR -dehle: T

fa frrfEa | (2-2-9)

8. This behaviour is not different from that of animals. It is just like that
animals when they hea sounds which are unfavourable turn away and when
favourable move towards them: - Just like by noticing a man approaching
them with araised stick, they begin to run away thinking "This man wants to
hut me" but they approach another carying green gass in his hands ;
Similarly, knowledgable men when they see strong, uproarious people with
evil looks and upraised swords turn away and are dtraded by men with
oppasite traits. Therefore, the behaviour of men and that of animals with
regard to the means and ojeds of knowledge ae similar. It iswell known
that the behaviour of animals presuppaoses lack of discrimination. Therefore it
is concluded that the behaviour of the knowledgable men becaise of the
similarity with animalsisthe same for that time

o. MM T FER T4 JREERRT T-AAET Ao W mae= -3 -
faa, T T g - ST T - ST aa e e e - TR - 3T -
T - ST - ST, ST, STRRIRMT | 9T T T - SATH AT

[ . o o . o o
AIAHTT IR - STIAITA[&TI T T-3Tdd T |

9. Although a man ading intelligently becomes fit for Sastric duties not
without knowing the relationship of his Self with adifferent world, still the
fitness does not require the knowledge of the redity of the Self, which is not
of this Samsara, devoid of the differences due to Brahmana , Kshatriya €c,.
beyond hunger and thirst and known only from Vedanta., becaise it is not
necessary and it is contradictory to fitness. Also before the dawn of such
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knowledge of the Self, the operation of the Sastras does not predude the
man with avidya.

&. SyfeEar

g, THTACHMT -3~ STEATRT: JTEeT STarsy . T AT 9T -
FTATTTAAT; et f& &7 5 7 & T fomr oy gy freafa, arf-
Tfeaer T8 Y- ST «; YR T JAgT:; Fa: ? e qer disEmn: -
arerq; stfaETferaRt & a1 Ao iaeaT WHTaRrET AT -
gy, TE7 T faTRIT: | 3R GOTRoT SfaT: (2-%-3)

1. But this primal state is held by usto be subjed to the supreme Lod hut not
as an independent thing. That state has to be admitted because it serves a
purpose. Without that latent state, the aeaorship of God cannot have any
meaning, in as much as God cannot ad  without his power (of Maya) and
without that latent state, the @sence of birth for the freed souls cannot be
explained, Why? Becaise liberation comes when the potentital power (of
Maya) is burnt away by knowlewdge. That potential power, constituted by
nescience is mentioned by the word 'unmanifest' It rests on God and is
comparable to magic. It isakind o deg slumber in which the transmigrating
souls sleg without any consciousness of their red nature.

[aad

R, ACAETFI HIFG ATHEREE . ... FTq TAEENCH ... B
ATAf-Y(a. . . ThT & AT AT, Ao e (- q e - ST (2-%2-3)

2. Thisthing, that is avyakta, is metimes referred to by the word space......
Sometimesit is cdled immutable..... sometimesit is cdled Maya...... That Maya
issurely unmanifest... for it can neither be ascertained asred nor asunred.

3. TET-ZEIT FEETfEAr Faf~’| ff R0 F&r TR T SAaRT
AT SATHA(h SRPITEH 3 TTOEaaT: ITh: ST SHT =T I -
THRASTIATG , FERnslT amt § ufd frmnfe g seeer i ar o
qrfmfafaecre: ¢ 3fq T T-AFEA. L THROTY ¥ T aifeda-

[aN
ATHEAT ATHETAT: JUTIRT AT A=AVT-STHTAT =4 | (2-%-2)
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3. So aso here (in the Swetaswetara)." The teaders of Brahman say "Is
Brahman the cause (of the universe)?' Making the start with this, it is sid
"They entered into Brahman through the Y oga of meditation, saw the hidden
power, existing identified with the Deity Himself and remaining hidden (ie.
superimposed on Brahman) together with its congtituents. Thusiit is the power
of the Supreme Lord which creaes the universe that we come acoss in the
very beginning of the text. Towardsthe end o the topic dso that very power is
met with in the text, "Know Mayato be Nature and the master of Mayaisto be
the gred Lord and "He who, though one , presides over every source'- by this
that power is understood........ From the trend of the context it is held by us that
this very divine power in which names and forms remain undiff erentiated and
which isthe latent form of names and forms is mentioned by this mantra.

Y, T & - U~ TRHTH: - ST TSR ToHAT - ST Tl 39 UIfeHTa( |
IR AgTATAETEEaE: - ST : - - STATfATAT YT 78T Sfie: JFea | 7o -
ST - STEAW- 3150 A7 aaT || ¢ (TR AT 2-28) (R-2-2)

4. This appeaance of the supreme Self in identity with the three states is a
mere superimposition, asin the cae of the rope gpeaingasa snake dc. With
regard to thisit is sid by teader Gaudapada versed in the traditional views of
Vedanta-"When theindividual deeping under the influence of beginningless
Maya is awakened , then he redizes the birthless, sleepless, dreamless, non
dual,

W, SIVAEEE T SR AT fads A T RT3
(R-2-%)
5. It is held that the knowledge of Brahman, culminating in persona redi-

sation, has a perceived (or tangible) result in the form of removing ignorance
and leadingto liberation.
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2. HIEH

¢, QrEaTedeg TRMATST a5 THOTFaHafd A0 T: FIHTEfT HRoT-
AXTOT- ST FHHTAT: - AT - U JeT=qaTT Joafd | G4Y-Ud Jel=qaaTHy
YUY SgATTT w0 FROT foawfafiay | gamgeREeT e gfh
ST 7 | (2-4-2)

1. Samkhyas and athers, holding the view that a pre-existing entity can be
known through other means, and inferring Pradhana (Primoridal nature)and
other entities as the source of the universe, intrepret the sentences of Vedanta
acordingy. They think proper to define the caise of credion in the senten-
ces of the Vedanta through the effed with inference only. Samkhyas al so think
that the mntads between Purushas (sentients) and the Pradhana (insentient)
have dwaysto beinferred.

U d ‘W‘W‘W - qg?h_ TV - 3R ﬁ—m’ a;rgﬁqg_
TETY THTEATOT- ST a7 ST | 3T T FROTE g giT
W: Wﬁﬁl’: ?ﬁ?@l’ﬂﬁﬁ': Wﬁﬁﬁ T | veennes Eﬂ'@ﬂﬁﬂﬁ'-
HTAT - (R T T TREAT TeaagT@d | F1a% & Tead- - ‘Haa:
TR - ST - STAHG-TO: T (2-3-22) TF T OF JAWMT TGhART Hed-
TR S-S -T2 TR | - srw e s,
TT| (2-%-2-2)

2. Now, theremaining is questioned. what was sid that Pradhana is not
mentioned is not establisheal ; Becaise in some recensions of the Vedanta, it
is head words which are suggestive of Pradhana. Therefore, it resultsthat the
cause Pradhana is established in Veda itself and has been adopted by the
gread Rishis like Kapila and athers........... Although it is an inferred entity,
Pradhana , is ®e in some recensions by the word. It isreal in the Kata
Upanishad, "The unmanifest (Avyakta) is higher than Mahat, Purusha is
higher than Avyakta' , Where, the Mahat, Avyakta, Purusha, which are well
known in the Smritis are themselves remlleded here by the same name and
order . Pradhana is mentioned which is well known in the Smritis, becaise the
derivation, which is not manifest is unmanifest, is possble, it is devoid of
sound , and Avyaktais well known in Smritis as Pradhana.
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3. ‘ITVITHHT BIEAIFFOIT T&T: IoIT: GoTATT TEIT: | STAT FHT JHTONSTIIT
STETAT JRARTIASTS: (39, % -0 )| ¢ 375 & 771 SIfEaIgaenres: ;-9 -
Ty srfirdiaed | @ifed T TEATHHRETd | 3[F O TRREITRET | F
T ATAITTHFEATT | T T - ST - I TH : -ATNEAT BEAFI ...,
AT AT T ChedT FIUGTHIHI | (2-%-2-<)

3. "One goat (birthless entity - Feminine) gives birth to many being akin to
itself of the wlours red, white and black - One goat (masculine) lies by her
side enjoying and another goat leares her after enjoyment " In this Mantra,
by the wlours red, white and Hadk are meant the qudlities rajas (adivity),
satva (tranquility) and tamas (inertia) The red is rgjas snce it is pleasing;
whiteis Satva, sinceit isof illumination; black is tamas, since it hides. The
state of equal balance by the qualities of its congtituents is mentioned as
"red-blac etc"........ Therefore, the postulation of Pradhana by the foll owers of
Kapila is of the Vedic sourceonly.

Y. ¢ 5 To AT SATHEES A 194 | THT 7= ST (5T - T - STars -
T | (T.3.%-%-29) 3T | ATE-H= 757 757 A1 3 oA TATSTT
TSR] AT ToTEEAGIA | @ U oY= TS aaTd: §E | qar
TSR ST T AT ATRISET ATadd = qali Gied: G =T |

YA TR HERTET: THA{Had: T | TeIET RN T FHfa (i
ToT: ' (TieT-FT-3) 2 | T yfoufnear wafafoiemr o sfafeet

TSR AT - STTET - T I faaasd TaTEAn | (2-%-3-22)

4. "That in which the pancha pancha janah and space ae placead, that very Self
| regard as the immortal Brahman. Having known Brahman, | am immortal,
In this mantra, one number fiveis head of in connedion with another number
five., for the number five is used twice These mngtitute twentyfive. By these
the number of thingsthat can be enumerated as twentyfive crresponds exadly
to the number of categories mentioned by the Sankhyas. "Primordial Nature is
the undiff erentiated; seven counting from mahat are both sources of others and
are themselves modifications of Nature, and sixteen are the evolved products.
But Purusha is neither a source nor a modification of it". Since the number
twentyfive, known from the Sruti stands for the twentyfive cadegories,
Pradhana and the rest have the Sruti authority.
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. FITETIAAT T-3T F0-Tafaad §&d | foT wafd T g Fie-
T:-T-3T T TEEE T ®A ¢ (3.3.«-R) | TEHE-T-09 7
I TR ST | AT F-Ud- 31 gfserer | aeeft wyfiac
AT AT 2 TRIAT: | (R-2-2-)

5. The pure knowledge of the see's like Kapila is regarded as unobstructed..
There is also the Sruti. Who saw Kapila emerging out in the beginning of
creaion and filled him with knowledge after birth, Therefore it is not proper to
make their view appea aswrong. Moreover they establish their interpretation
with the help of logic, For that reason also the Vedanta has to be explained
with the help of the Smritis.

&. T WEAT A= -F4T HeSRIATEAT 4eT: JaTcHHAT- ST [ HTT: - JETcHaaTaT -
SATIHT G1h TBT:, TIT §9 UF ARTATIHHT WaT: GG THIGIHRTT- = -
AT G- ARICAFAH AR HIg- e | Aq-9d-Gag: @HIeHs
T TSR T T~ 30 Jaed o 3 ITig wmane fafsT faer-
T yarde 2fer | qr TREmmfeRifr fos: -aeT - | (R-R-2-2)

6. Sankhyasthink - Just asit is seenin thisworld, the pats, platesetc. which
separately are made of eath have eath as their common substance before;
similarly things with external or internal differences are of happiness ,
misery, and delusion; it is logicd that they were of common happiness
misery and delusion before. That which is of common happiness misery and
delusion, is Pradhana, insentient like eath, and which engages in adivity on
its own neture in a diverse transformation to serve asentient being. . So they
infer Pradhana on the grounds of limitation etc.

(Note : The above six are the summary of the Sankhya system by Bhashyakara. What followsis
the refutation. The same procedureis followed for the refutation of other systems)

9, T HrETTREH(TTq - AT -4 S FOT TR QY- AT | 313158
fe T | Fen] STT=E S - SPAgersETId- RO | UF fE ... AR
8T EET TAAMT ‘(BL&.R.3) (2-2-4-%)

7. From the Upanishads "It is not possible to have the mnclusion that the
insentient Pradhana projeded by Sankhyas is the caise of the Universe,
Becaiseit isnot mentioned. How? Because of the fad of "sedéng". The caise
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has the quality of agent of sedng. It is head " That saw(thought). Let me
become many "

¢. Tgh TAT -3 qegeaar=t A - ST Safr: , STHeIRaf, Teud |
AT | SATCHIERIG | ... I S - ST g0 ad AT SR
(BT.&-3-R)..... AT & T J@: ... 0T & 90 SE€H | T T =016
QT AT St Ty iagHeid | (2-2-9-%)

8. What was sid that the insentient Pradhana is referred to by the word
Existence and that "sedng" is ascribed to it in a secndary sense just asin the
case of water and fireiswrong. Why? Because of the word "Self"...."Let me
manifest name and form by Myself entering as the Jva that is but
Myself"........ Jivais sntient...... Self is the same & one's very essnce....The
insentient Pradhana camnot be the essenceof sentient Self.

e, T m—dﬁd"l{—ﬁlr*ﬂleww.{ qﬁ@q{ﬁ- et 2 W W—ﬂﬁT—
HTT-3TQ ‘T aaqshdr’ 3fq a6 390l -Aaiqes afem-
Eqﬁ':??{ ‘W'Wﬁ%y WW%TWWSJW “(BT.&-2%-
2) 2T AT | A - e T T=geaaT=t aq- Sr- 3 ATedd- gy
A F- TS -3 T T ST e - SF - 3fer- STt &4 |
(2-2-4-9)

9. Theinsentient Pradhana canot be implied by the word 'Self™ . Because -
the super-sensuous Existence forming the topic under discusson is referred to
in the text as "That is the Self" and then saying "That thou art", the need for
devotednessto "It" is advised for a sentient being who has to be liberated.
Still 1ater, liberation itself is taught "One who has a teader knows, For him
that much delay as is needed for freedom; then he comes identified with
Redity" If by saying "Thou are That" the Sastra can make one understand the
insentient Pradhanato be the meaning of the word "Redity", then it means to
a sentient being desirous of liberation, "Thou are insentient" and the Sastra
speeking contrarywise, will beameinvalid because it means evil for a man.

2o, Af-IFATCHT T T=geedT=d W AT deamfr 2fa-2g-sufed wnq-a
AGTERT- #AVT- SHATCHETAT T(TBT AT -3 JE - AT - 3T g -7
A T |, ... F-T- T - A .. T -T T F=geaa = | (2-2--¢)
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10. If in the text it has been taught that the not-self Pradhana is "That Self -
Thou art That", the teader desiring to teach the Primary Self should have
spoken later "Do not cling to it as it is the nonSelf* and advised its
rejedion.He did not say thus...Therefore, Pradhana is not referred to by the
word "Existence'.

22. T F=egaT=d FROT T HAT ‘ToAacgeT: @ffq am.... & fe-arfar
Wafd (BTE&-¢-2).... TIRTET-38-STCHT-S4C | ... 37T JFCHT - T Tt

AT oA F=ssga =4 STd: HROT T I | (2-2-«-2)

11 It ishead in the mntext of the "Existence' being the caise........ When the
Purusha is cdled swapiti, (he slegs)......... he bewmmes his own Self. By the
word, swa, the Self is meant. ....Therefore that in which all sentient beings
merge is the sentient "Existence' which is the cause of the world and not
Pradhana.

2. FATT T JIH T FROML....... que & 99y ITFAY FATRROT-
FIA: (2-2-9-20)

12. How Pradhana is not the cause of the Universe, In all the Upanishads,
uniformly, it isknown that the sentient isthe cause of the universe.

23, VARG T §AT TR A FROT 5. ... TG qag T S0
FROT, T- 3T T -T2 | (2-2-@-22)
13. By the word swa, it is head the omniscient Iswara is the cauise of the

Universe. ... Therefore, the Omniscient Brahman is the cuse of the Universe
and not Pradhana or anything else.

9%, 71§ Uad-Frehd SfqTRngaT: - #ad- ST l: - AT | T 1§ -3
qre3] WauRrg. Sa= HROT FBEeT T4 qresr Tiemad | 3reedm 231

<

aNlaN

TAHIGTT TR | ... FROTOTAT T-37 T RYR{erd T T |
TRETHARTE: | TR fe- 30T ReRf=Te - Srarea T | ...
T T3 - 3T~ ST AT AT - 37 ROARH (AT T - 39 | . 3039 7
T - 3T<h - STeGaT=Acd glcd AT | TEHTq - STATOTHE TeTa = - 313~ Sfiar- o= -
AT - ST FBTHTY TRICTTI AT - aheg - ST Z4d | ... 74T
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TE=geg: ied: TAT-AEsiT T TPl T and afewRsfr wwrshiva | -
sEHRTERTSTT T Afeh TART T - STfaTgHefa | STdeT ATfed- AT
T ST | (2-%-2-2-9)

14. This sntence of the Katha Upanishad is not meant for proving the
existence of the avyaktha and mahat of Sankhyas. For we donot come acoss
here the very same Pradhana, as it is taught in the Sankhya Smritis as an
independent cause cnstituted by its three dtributes. The only identical thing
we @mme acoss is the word only - avyaktha....From a consideration of the
context also, the Pradhana postulated by others does not emerge as the
meaning, because the word is recgnised as occurring in a simile ill ustrating
the body. Here in the simile of the dhariot, the body is understood by the word
avyaktha.. Thus when we run through the context, precealing and succeding,
there remains no scope for Pradhana postulated by others. ... An additiona
resson why Pradhana is not meant by avyaktha or is it to be known is that
three things aone, Fire, Jiva axd Paramatma ae met with in the Katha
upanishad. in conformity with what has to be said for the granting of bomns.
The way in which the word mahat is used by Sankhyas to mean Pradhana's first
evolved effed is not what isin evidence in Vedic use. Similarly, the word
avyaktha cainot mean Pradhana in Vedic use. Therefore, the inferred
Pradhana has no Vedic authority.

2, T- ST -F=0T Yfored GTeaaTeed TR - ST . ... FoRIT- st
FROT-ITEG | THEIG | ... TEFE-Scq=] SAlfd: THET delia=eagoT
TR T TH(CAT-F- 3T JfAear | J o - U - 399 -
- =TT 7 [OEEEHOT | T7- v qRa: -] AT - SeTf -
HTHTT T I - ST | - ‘A Ufed & do: -ag7 T3 aa]
TS TEaeT ¢ 3T ... T - TR -G A=Y - SRR | (¢-%-R-¢)

15. By relying on this mantra, it is not possble to infer that the agument of
Sankhyas have Vedic basis. Nor does this mantra independently justify any
argument at all. Thisagjaisto be understood as the material source of the four
classes of beings (born of eggs, moisture, uterus and eath) and consisting of
the dements counting from fire, viz, fire, water and food (i.e, eath) and not as
the three dtributes (of sattva, rgjas and tamas.)..Thus, the followers of certain
Vedic recension say that the origin of fire water and eath is from the Supreme
Lord and also their colours asred etc. "That the red colour that (grossfire)
has isthe mlour of the (unmixed element ) of light; that which is the white
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colour is of water., that which is the black colour is of food (Ch,6-4-1) ..
Therefore it is not incongruent to apply the word , aja, to fire, water and food
(eath).

28, 7 ARG - ST FATEAT Yfewed TemET Fd=dT | FEq | FATHET |
T {&- vt werfearfe: -qearfr | - U9 IR TR G guisfe, 39
TR - ST ;TG MR 1. 37 T rafaEriaaemm |
AAfaanT fe wafa-STTer- ATREmAT T |, - T e - 3TIT-
JOT-UF G- TN AW faed= T G HIeT |, qai: qufs 247 1.....
AT -T5F ToAoT: 3fT-37: ST 77 JEaEI T qoTey: 7=
fafder: (2-%-3-22)

16. Even by the mention of the number, no inference ca be made that the
Pradhana dc has Vedic sanction. Why? Becaise they are many. These
twentyfive entities are diverse, they do not have five ammmon qualities to form
five groups, by which alone one muld split up the number twentyfive into
another five groups,..... Becaise thereisan excess, the twentyfive cdegories
are not meant. The excessfrom the twentyfive cdegories are the Self and
space -Therefore, by denotative sense only, some beings are meant by
panchajana and not the caegories of Sankhyas. ... Just like seven sages are
seven In the verse following "That in which of the five quintuplets’, the five
Pranasare enumerated for proving the swarupa of Brahman.

29, T AT - - 377 - VT - I - AT -3 | e Fyfer-sraammar-
- T - STHROTAE AT |, T - A T- 3T ST s -
FTARET: TOA |, 30 -F g - AR AT RIS T J8f%s,
TR - %8, 7, 7 F9¢ W= fqherar-va-2fd | Jee f& fem
Y d ERT AT | el § ey apeaeEted 1430
fayee: | T JRfaea I S - TR T T | (R-2-2-2)

17. The difficulty is, No, because, there will arise adefed of there being
no scope for other Smritis. If by arguing urder the fea of some Smritis
having no scope, the theory of God as the caise is objeded to, then other
Smritis peeking God as the cause will be left without scope. Therefore the
Kapila Tantrais contrary to Veda and also contrary to the teadings of Manu
which follows Veda, not merely because it assumes an independent Prakriti but
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also because of multiplicity of souls. Vedas are a authority by themselveain
what they reved, just as the sun is with regard to its colour. Whereas the
words of human being is dependent on other source and has the intervention
of the memory of the author. Therefore it does not matter if the Smritis have
no applicaion in matters contrary to Veda.

2¢. AT : TTFEITE Jal-aTRTA T -3aed ST - oA Jrod=ir
TG, T TSI TERAFTAY T SR AT HT-TaTaes a4 | 38
T - e AT agfrfae: R T fRm: | L. 3R geaEe-ua-
UARERA, T A @l JdAT- SIS T %f%rrr BB IRIEELTE
- - Fre-go. | e f dtn s
frferfir: -aue g@-3:@- TR AT T3 | ... 34T ST
F P B £ ) 0 e 0 e (B OO ) B e e T i P =
T fRars - T Jadar wafd | .G -SafT 59 SEEeEsneTe T -
FETTRROTH | ... T - AT A TR TI: -3 -3 mg |
. 37T T AT T3 heaTd - HE e JIf- St T ey | . 4=
fe-smyh qofe et 7 son-sgergT 97 | L ST o
WTATII: TITET TROTH: . .. T -J4TTe JeuTat T3 -3 U - 13 |
. TS TSIy - STe=, AT = Jedshedd -3 - 31 -
Al 1., AR T FEAAG- T - ST - e AT 7R - ST
SEIIET T T | .. RERes3T - 5T G- S W: | S - afsarfor-
ST, FT-UHTET | TEHTL- 3T - STHASR AT S 1., 3Fel: -
T-AFET-FAE THAATRATET T AT - 37 - g -2fa 1... Sif-
VT - ATCHRCA - THI-UR T R - s - fariee. =
AR - ST TRRTET WS 7-STSTae | SAagR g 3 947 T8: - ad-
AT -0 T T 3f T Frefasa: Tigdsar ar wafd | (R-3-2-(2-20)

18 Sankhyas and others cite the texts of Vedanta and intrepret them in
suppart of their views. What was done before was just to prove that their
interpretations are mere falades and not the crred explanations. But here
follows arefutation of their reasonings independently of the texts. Thisisthe
difference
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18 (1) If thishasto be dedded on the strength of the analogy alone. then it is
not seen in the world that any independent insentient being that is not guided
by some sentient being can produce modifications to serve some spedal
purpose of man; because what is noticed in the world is that houses, palaces,
beds, seds, reaedion grounds etc., are made by the intelligent enginee's and
others at the proper time and in a way suitable for ensuring comfort or avoi-
ding discomfort,.... Therefore, by reason of impossbility of design as well, the
insentient Pradhana should not be inferred to be the cause of the universe.

18 (2) For instance a magnet though possessing no tendency to ad by itself,
il induces that tendency to iron; Therefore , adion can happen only in the
case of an omniscient cause but not in the cae of an insentient cause.

18 (3) Because weinfer that even in those @ses, the milk and water develop a
tendency to ad when they are under the guidance of some sentient beings.

18 (4) Of the Iswara with omniscience, omnipotence and the grea power of
Maya, adion or inadion present no contradiction.

18 (5) For the grassetc eden by a mw aone changes into milk, but not so
when rejeded or eden by a bull etc... Hence the modificaions in the
Pradhana cannot occur naturally on the analogy of grass.

18(6) Henceit iswrong to say that Pradhana ads for the sake of the Soul.

18 (7) Of the Supreme Being, there is the greder advantage that It has
inadivity from Its own point of view and has adion from the stand pdnt of
view of Maya,

18 (8) And since there is no external fador to excite them there can be no
origin of mahat and the rest that results from the disturbance of the balance of
the three onstituents.

18 (9) The theory of Sankhyasis self-contradictory. Becaise, sometime they
enumerate seven organs and some times eleven... From thisalso, the Samkhya
Darsanaisincoherent.

18(10) Soit hasto be understoodthat this state of one being the &flicted and
the other the afflictor isa aedion of nescience and it does not exist in the red
sense.... But from the Upanishadic point of view,one should not doubt evenin a
dream the esence of liberation, becaise it is admitted that that the Self isone ,
that the one canot be baoth the subjed and the objed and that all the different
modifications are mentioned in the Upanishad to be based on mere speed. In
the empiricd experiences the state of one being the tormentor and another the
tormented is to be acceted as it is, and it is not either an objed to be
guestioned about or explained.
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2. TA SRR AIeTedTaT TRTE X JeaeTdT Seeacafafeaife | sm-3fi-
rferent FrgTsfe facda | ... FRIEOT § T Siegare agfRuser Fmmior a1
ﬁmmﬁ?@ﬁ st | grf?rf% AT - STTCHR A T - ST =T ST

IAR | ... ST & T qiear TR - Sehdeagz: | .. 3w  q
T RIS - TFHd T -3 - 3Tasad | 39 -3 =
faeerd o-3uHd RN SRR | L AT qRiqaar awd-
T -SUFA e -3 - SUFeeg AT | T J ATeqaT g o wad (-
2--2-3)

1. By the refutation of the theory of Sankhya, it should be @nstrued that the
theory of Yoga has also been refuted , .Their refutation centres around only
the daim that liberation can be dtained through Sankhya knowledge or the
path of Y oga independently of the Vedas. For the Upanishads rejed the daim
that there can be aything apart from the VVedic knowledge of the Unity of the
Self that can bring about liberation. .. But the foll owers of Samkhya and Y oga
are dualists and they do not pereceave the unity of the Self. Vedic knowledge
and meditation are referred to by the words Sankhya and Y oga for these latter
have an affinity of meaning to the former. Sankhya and Yoga have their
applicaion in so far as those feaures which are not antagonistic to the Vedas.
If through inference and suppating reason they are onducive to the
knowledge of the Redity, let them be so conducive, But the knowledge of the
Redity springs from the Upanishadic texts alone....

3. IR

2. T AR -SIT: - FROTGAGHATIAT O Fgey FHASATE
T - A, YFAaged: YT 1o TaeaId- a1 - Te@aTT |
T - ATET SETUTT SRR s WA FT s STy Je=F T 1( R-
R-R-29)

1. The postulation of Vaisesika is this: - The qualiti es inhering in the causal
substance reproduce the same new qualities in the dfed., as it is sen that
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white doth is born out of the white yarns and the mntrary is not seen.
Therefore, if the sentient Brahman is accepted as the caise of the world, then
in the world, which is the effect, sentience will inhereinit.

. TS A7 TTRAT- T e ShfIeaTommTReehTaT FTNT STiem=: qTET-
TSATRATET faufer | T F a0 - TR I GarHi=aET a=r For-
FIGRAOT Fed FASATT- A | FROFPTET FE IO | FaT 57 T
FUTRATCAT q&T TRATIFTAT STCOTIaZeT:  IFHeAT 9w YFHTa - AR
AT | RATFIOTRIEG TRATS T 0] TTRATO e - 3T - TR,
FHET TRATOTC - ST | SR fe Zopafat TRemer aoiaf= |
T 3 R TR - ARAT T T SOREHATRAT JFHTEA - TR -
FAY | A § HFEHATIAT AT FT- AT, TGTHET TEeaeaed -
TRATIRIRT- ST | FQTT 8T THIVET TG a7 FHRI UFAlEar
TRATYY: T - STTCA T GHTAST T | (R-R-R-22)

2. Thisistheir process The ultimate aoms with colour and atomicity remain
for sometime without producing an effed . They then with adrishta and aided
by conjunction begin the entire dfed starting from the dyads, Qualiti esin the
cause producenew quadlitiesin the effed; When two ultimate goms produce
adyad , then the alour and qualities inhering in the ultimate dom like white-
ness etc producein the dyad aher whitenessetc. But the speda charade-
ristic - the @omicity - is not produced in the dyad, for they postulate that a
dyad comes to pessessa new magnitude. They say that dyad is microscopic in

size and short in length . When two dyads produce atetrad (four atoms), then
the whiteness etc. inhering in the dyad, produce other whiteness etc. in a
similar way. But the microscopic size ad short in length inhering in the dyad
do not produce their counter-parts, as they postulate that tetrads have grea
magnitude and have length. The same line of argument ensues even if many
atoms or many dyads or the aoms in combination with the dyads produce an
effect.

3. T 918 30 GYfTed - TRl & @ qreaartT g Wi S99
T - TG -5o0: AR ZU | T JTafch - 9199
TS TGRS G : - -2 - 5 - ST -3 TR | 9 - 379 - 37939 -
- T 7@T fda - STTRd=aeTd: AT | WS T-38 - T
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TEfeHh A, GEEIA-F, ATIA] | T-F-FHROMA FET Ffaqem-2fa-
3 TEATITET ST FROTHIT FORGTERT: | AT-3A11 e et -
I - IoT: - TR G- ST TGfAaT: TAoe: TReaes=, a9 -
ATFIIRTqC T T - SRhaT - et TRt ey o
A, ¥ JoIHIG: | 0 Wihle T AT -0~ FTUTR F - ST dodhd
TS - STTF=0T TR qaT SRS FHHOT FTYCCTIA | T - A1 - U - 31T
uF T | vanT IR St | oF S ST - §vafa | R

0~ 0~ ~ N FaN haN N
{N{IIQ'-?ﬁ STRTIITATI BT FHId TgIEATI I 0T A3 |

3. That doctrineislike this, It is seninthe world that the doth etc. which are
posesed of parts are produced from yarns etc, which they inhere and are
helped by conjunction. On this analogy, things that are cmposed of parts are
produced from those things in which they inhere ad are helped by
conjunction.  When this whole and part division ceases, it is the ultimate
atom, the last of the processof cesstion. This whole world-mountain-ocean
etc is a mmposite thing, because it has the dharaderistic of compositeness
just like that which has a beginning and end. As an effed is not produced
without a cause, minute aoms are the cause of the world - Thisis the opinion
of Kanabhug. These four elements - eath-water-fire and air - are asumed to
have four different minute aoms. When they read the ultimate disintegration
and since further division is not possble, they become ultimate aoms. Thisis
the time of dissolution. Then in credion, some adion depending on adrishta
is produced and that acion wnites with another atom, Then in the process of
dyads, air oriiginates, Just like this, fire, water and eath. The same is with
the body with its ®nses. Thus,the ettire universe originates from atoms. From
the mlour etc. inherent in the aoms, the lour of the dyads etc. are produced
asinthe cae of yarn and cloth. Kanadas (Vaiseshikas) think thus.

(the refutation of Vaiseshikatheory)

. TEF AT TCATOTT: TRATSATT -Td: - 317 &6 = V[ TG Heald 7 AT
T TRATES, FT AT FAHIT- A0 -§HATq-F qal AeaHe =99 A 7379 A7
T, A AT -SE0T: -7 ST oA 3-sngw & a ==,
T - ETATS UTRHTTSeATE AT - SRR, T I 3710-3f 5w |

4. Like this, even from the ultimate aoms, which are minute, arise dyads
which are microscopic in size and have no length, and triads which have

46



both magnitude and length but not the minuteness or from dyads which are
minute and have no length arise the triads which have magnitude and length
but not minuteness and absenceof length. Similarly, if the insentient universe
emerges out of intelligent Brahman, what do you lose? Therefore, by nature
the aomicity (minutenesy does not reproduce itself: it is to be understood
that such isthe cae with the sentient Brahman.

. T - AT - e - ST §a0T: FAT: - GT: |
FHIAT AATGHT GARTEIATT | FHORT wrcTd- i fRmfr- s |
FTTH Ao STTaq-T- 3oy - o & &g | sngwsfr afe gae-
srfiramaTfe: -ar FuT-28 fRmfy weoT AT - SRR, 6 - SRET-- U -
AU 3AT & TG | T & T - STTTI T - SATCPT: Tl Twafa IRIT- 30T
19 | TRITTAY & 7RT-SATHT: T A - ST FIer S | o - 37T -
afe- 1T g8 i JemeaTasa | Siiae fe aod T- ey o i
Tafa | ory-oTeey-Stee FHon (fE-3f-s=T qo: - SeremaTy AT
TATT-STOMHAT a7 | STy T-srew-fafim - 1]y - steehet - 3Teued -
AT | T -3 I -SAfSd @ Tadd gadafd ar-3fq qied-
TfsRATaT - AT | (R-R-3-23-219)

5. Thisis sid here - It has to be almitted that the @njunction of the @oms
existing in their isolation is dependent on adion; since this is €en in the
conjunction of yarns depending on adion. It hasto be admitted that some
cause isasumed, since ationisan effect. If this is not admitted, there can
be no cause, and there will be no initial adion. Even if thisis admitted, and
some cause is assumed for adion like effort, impad, etc. as is common
experience, thisis not passble, and there will be no initial adion in the aoms.
For in that state, no effort which is aquality of the soul can happen, asthere
isno body, Effort which is of the quality of the @man springs when there is
the onjunction of the mind and atman established in abody. By this also, the
seen cause like dfort etc. hasto bergeded. For al these amme dter credion
and hence @nnot be the causes of the initial adion. Again if it be said that the
initial adion in the goms is due to adrishta, then it hasto inherein the ama
or inthe goms. In either case, adrishta canot be the adion in atoms, since
adrishtaisinsentient. It has been proved inthe examination of Sankhya theory
that an independent insentient being which is not dependent on an sentient
being reither ads nor makes anything else ad.
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&. TUT-UF - 0] - st ot Ug- 20 qHATIHON Sawae arer Saed
vd GEATTsfT guaTiraTse=afiE: O - SR - S - U G SHaT-
fafiy; T - AATHEHT | T3 O G- A G974 FoTdasy 3fd-
IATET-UT JTqHT | R--3-23)

6. Just as the dyad, which is absolutely dissimilar from two atoms, bemmes
con-neced with them through the relationship of inherence, similarly
inherence dso which is absolutely dissimilar to the inhering things sould be
conneded with the inhereing things through a separate relationship of
inherence, since similarity of absolute difference exists. Therefore, it follows
that for successive relationships of inherence, other relationships of inherence
have to be imagined; thusinfinite regress results.

9, A T-30: JIFTITET a7 FEREETET aT- ST aTsTHEeTET
FST- TR TARWEN | JqaiT T-370q | .. e, . 5T - e
........ -3 R .. ST s | R-R-3-29)

7. Atoms have to be acceted as naturally adive, inadive, both adive and
inadive and neither adive or inadive, as no ather aternative is posdble. All
the four alternatives cannot fit. ....because they are dernal..there will be no
disolution, ...there will be no credion..... mutually contradictory.....and non-
eternal adivity will result.

¢. QAT TN - TR FoSqIET aa: T e 7 dafa T TqfaeT
T - A TRHTOT: - (A SAIHAT T ereher - ey e -T-3fq
TEIHT SATT=B T IU-SNGTET FemT 03 | 3 SIfeHed-
AT - U - (e e - e T | TCHaRIROTIAT S - A eaed 7
AT - ST e - ST - 2f-ard: | (R-R-3-24)

8. The Vaiseshikas assrt that the ultimate aoms gand at the last limit of a
process of bre&ing y o composite things till there can be no further
division, that these goms are of four kinds possessed of colour etc, that they
are the mngtituents of the four elements and the modifiations of the dements
endowed with the qualities of colour etc. and they are dernal. This tenet of
their is baseless For by virtue of possessing colour etc., the aomicity and
everlastingness of the aoms gand contradicted; that is to say the @oms
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becme grosser and less eternal than the ultimate caise, a position that is
oppdasite of what the @aomistsintend.

Q.. TPREETERIPT ST TRET, SREEREPT: JEAT SATT:, SRR FEHa
q<T:, TR W Mg -3 - T - T W—W—W—W
B - Y5H- AL - GEAaH - ARG -JUAT T Sloh &adw | T - TRATIT: -3 -
S - ST -0 AT -7 AT | ST T S-S - TRE- U &1q |

T | (R-R-3-28)

9. Earth is gross with qualities of smell, taste, colour and touch; water is
subtle with qualities of colour, taste and touch; fire is subtler with qualiti es of
colour and touch; air is aubtlest with quality of touch - thisis how it is sen in
the world. - four elements have greaer or lessnumber of qualities and with
differences of the charaderistics of gross subtle, subtler and subtlest. Are the
ultimate goms considered likewise with greaer or lesser qualities or not? In
both the caes, the defeds cannot be explained. If they are likewise....... non-
atomicity will result.....if they arenot, ....infire, touch will not be present etc.

%o, TIHRRUETET dSfafaXfT Ffzaa=iefir: Gehmarte-37RT-sTsia-7fi-
TRT-3UEE: | 9T J HTIHRROTETET 7 HizaE Bl HA- - ofEm
TR -3 - el - AATRTO AT @i | (:-2-2-29)

10. The theory of Pradhana & the cause has been partialy accepted even by
the Vedic scholarslike Manu with the view that it is helpful in some aspeds as
Satkarya vada dc. But this atomic theory is not accepted by any worthy
person in any asped. Therefore, this should not be taken in any asped by
the foll owers of Veda.

22, ST T IR —Wﬁﬁ—m&ﬁ—w_gﬁ-ﬁ_w_ﬁﬁq_w_
AT - AT - SR - S WT=s T | T4 A -33: I 3 |
T - TN ql5%8, SATHA IO - SR8 | FITIET | .o
T T 33ITYR: HTTT: TG TeE: o7 AT 319 Tge a7 37t: 7 Feqfd-
TAT 3l AT 2q: oFfed | (R-3-3-29)
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11. Moreover, Vaiseshikas admit as the subjed matter of their scriptures, six
cdegories - viz, substance qualiy, adion,class, distinction and inherence
which differ from one another like, man, horse, hare. Having defined them to
be s0, they admit contrary to their own theory, that on substance done the other
caegories are dependent. But thisis not tenable...... hereis no such overriding
reason that apart from six caegories imagined by the Vaiseshikas, other cae-
gories greaer in number - say a hundred or thousand - are not to be imagined.

2. T - TR - Toh - HEoe T - STaRIOT- Y gt - gfayaoz = f2re: -
FeTfefiy:  STTROTEaeaTd - e - U - T - 1. TOT[ROTETS. T

ST -3f TR | (R--%-219)

12. Since this doctrine of atoms is based on the poaest logic, it is
contradictory to the Sruti with God as the caise, and it is not accepted by
worthy persons like Manu etc, who abide by the Vedas, the aom-cause theory
hasto beignored by personswishing hghest good,

¥. A5 (FTieash-aTiaaRT)

7. EIvErETAr AT - aE R - - sieEe=T T sy -3fd-
I | : - STIAATRT: -3fq SATR TR - TR TRgTT  Ta] - T fias
3f- 3 - SEFI-ITIEAT: | § T qguhe: Ffaufiard - fAieia-ar | @
ST AT WA - - g -qaifeqeaaniad:, H4q- FemTedamEaTeT:, =
I WA 3T | T ¥ FAfEaeTaieHr aTen]- 3§ %g- 3
TS T i 7, (599 39 T, A-amEq- O | g |
ifad ®IET: -TPUe:-F | TgET T TIATCRATE: BT - 3507- 30T
TITAT: - JIISATICATI Sewaw 3 A7 | T & - T - ST 6T - e -
TETT: TR | TST-STeTel TeeaagR- SATeIeMT Hewa=d 3f 7= |

1. It has been said that the doctrine of Vaiseshika is not to be relied upon
sinceit is built on wronglogic, it is contrary to Vedas and is not accepted by
worthy people. He is a haf-nihilist having an affinity with nihilism. It is now
explained that the full-nihilists are not to be relied upon all the more. They
are of various kinds, depen-ding upon the differencesin the doctrine or of the
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persons who are taught. Among them there ae three schoadls - i) Sarvastitva-
vadins (Soutrantikas and Vaibhashikas). ii) Vijnavadins (Y ogacharas) and iii)
Sarvasunyavadins (Madyamikas) The Sarvastit-vavadins, accet both externa
and internal things. External are the dements and elementals. Internal are the
citta and caittas. Elements are eath etc. Elementalsare lour etc. and organs
of sight etc. The four kinds of ultimate @oms of eath etc., have the charac
teristics of solidity, fluidity, hea and motion and get massd together in the
form of eath . Similarly, there ae five skandhas (groups), like, i) colour, ii)
theideaof "I", (iii) fedings, iv) conceptual knowledge, and v) attitude. They
also combine to form the basis of internal dedings.

2. T WIAT RTIQT 91 HT T : GaraT R -T- ST, T - 7T
AT - SOOI - ST BRI | TET 7 -STTRHTAET 7 fhfaq- o7
FURITAET | v, dea- AfaTfeFon  RERMARRA e
AT - ST - SATAAHT - ST ST=T: T 3fT | (R-R-%-2%)

2. Although no sentient permanent experiencer or ruler isaccepted, the world
ly transadion is possble because of mutual causes due to nescience. When
thisisaccepted, nothingelse isrequired. Thusthe cmbination of things is
possble by the mutual cause and effect revolving like a whed aways.

3. AT T IATRAT: Feraf=d raareg FATq- TAd-Fehd fioTh-T-30q | aafv
T T - ST AT - STTRRT -3 - ST=reaet | W= - Uefe] - 3T -
AT FreTe -3 a=e |, g fhe R e afeeeR AT
T AT, FERIATSH TR AR , STTaRoT- ST TaHT=H - ATHREH-3f | (-3~

¥-3)

3. Moreover, the nihilists sy that whatever becomes an objed of knowledge
and is different from the three caegories, has an origination and is momentary.
As for the three they say they are - pratisamkhya-nirodha (artificial annihila-
tion), aprati-samkhya-nirodha (oppasite of pratisamkhya nirodhanatural anni-
hil ation) and akasa is the mere @sence of any obstruction.

(The &ove three ae the view points of redist schod of Buddhsm--
Soutrantika and Vaibhashika. Thisisbeing refuted.)

9, TF-3H- AT | ASTTRGH  SHITHRR: ;T - - 377
BFeT TITFEqeT: TFdeqa THeh-dIeT: qfer-svaedhsiT Tgar-
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IsTIRTOT 7 - STUTH: T - UET - STHTfe: | qgeraaTe - ST -3fa -3 |
Fa:? WA -3=dTcarq | fRafcaetsr T ggerEiafg- s |
FI T FEATIC-FAT Wi TG -7 (R Tewg: - g e
T - T T G- ATRAIEET | ST - AT - e - ST -
AMEHAT | AT - T TR - 13- T | G- 99-

- SATI: | TS - STTTIRT T TaTHAT BRI G |

4. Thisis being said here. The combination will not emerge.(is not passble)
from the two types of combination which are postulated by Buddhists - a
combination of the dements and the dementals arising from the aoms or a
combination of the five groups of things arising from those groups. Why?
Because the components of the combination are insentient and consciousness
can flash only if a combination of things is arealy there, Since no other
steady sentient , which is experiencer or a ruler is accepted, and adivity is
acceted independent of any agent, it will result inthe non-stoppng adivity .
Also, the airrents of consciousness cannot be determined to be different or
non-different, and as momentariness has been accepted, no adivity is
possble. Therefore, combination is not possble. When combination is not
possble, the mundane transadions will be nullified.

. G- STTT: ETar Ffe Garae R f=immemq | T -@d | 39 8-
TS - AT -SRI - SeTf e T Waq-wad | T g
HATaTer: R ST | .. T ST SeT T e - ST
e WA WA T T J AT Raq | - 3TATg-3- 0T | (R-3-%-22)

5. A combination may be if any cause for the combination can be ascertained;
but it cannot be ascertained; For although nescience can be the cuse for one
another, the ealier ones will merely giverise to the later ones............ So even
if nescience dc. be the sources of the emergence of one another, let them be

so; till no combination will be adieved thereby, for there is none to expe-
rience That isthe opinion.

& STRHA - ST - ST AT (A T - SaTahg: - Tfed-2fd | a7 -
Serfrfime T svafa-2fa-2e- S -STIRE | GOTEETTe: -3 -
T - FTRHHT STTA T 417 - F8Ad 2 | 7 -0 sngmr=aar
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TATIAT: OTT: -SRI TR SR e feee a1 e -

ST - SR - 3T | (R-R-%- Q)

6. It has been said that since nescience éc. are merely the causes for the origin
of one aother, the formation of an combination cannot be adieved. Now the
compatibility of even this assumption of being the cause of origin is not
tenable. Thisis being proved. This is the postulate of those who argue by
momentariness. With the emergence of the entity of the succealing moment,
the antity of the ealier moment is obliterated. By such apostulation it is not
possble to establish a cause and effed relationship between the preceading and
succedaling entities. It isincompatible for the succealing moment to have its
cause the precaling moment which is either already obliterated or is being
obliterated becaise it is non-existent.

9, STT-IAFAT &1 Folcq™ FAW, qq: TIagr-SR: T | TgET-aqd-
gty farereT Sereq 3d s € | FEgEET T -Ser- styfaaeaTg - e
TIT- ST (R-R-%-2)

7. If then you say that effea is produced without a caise, their own postulation
will be nullified. viz, the perception of colour etc. and happinessetc. as a
result of aaquiring four kinds of causes. And if origination is without a caise,
then anything may originate anywhere athereisno hindrance

¢ gfiear-sTafaeiear-fARrEr: -t | e 3o | R | eTfes-
G | ... T AECHATIIERT TREa:, ., AT TR §ead: GO - TR
Ffcraey RMEIE- T | (R-3-%-3R)

8. Thereis no passhility for both aritificial and natural annihilation. .. How:?
Because there aan be no cessation.......They cannot relate to the dain..... it

cannot also relate to the individuals,.... Therefore, there is no passhbility for
both the annihil ations postul ated.

Q. I qVM-TT-AWIE FRrsE-eman 7 femefif. ... AR T-
YR TR | IR TSR TR -39 et -
AR | SATHAHTIAT - AT ‘AT AR FT: ¢ (T.R-2) FAregfa:

ATHREE T TG -TRfg: | (R-1-%-3%)
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9. As for their view that the two kinds of destruction and akasa have no
redity.....lt isillogicd to say that akasa is a non-entity., it is not different
from the aitificial and natural destructions as an entity. Vedic authority
(Tai.2-1) "From the Atman, Akasa was born" and ahers, it is known that
akasais a substance

go, AT T IAIRMG: T TGT: AOTHRAT - NI - STFT AfTRaT-
I | T T G AN | FTE: ATHT- ST - ST STOTH -
FFEIA: | T F STGSARHGHT Tl GHANT | . T Tl - THTT SIS -

AOTEAGA o7 fOTehed - ST - 2T - STTRETAT SATRIRTT T | (R-3-%-3%)

10. Moreover, when the Nihilist asserts al things to be momentary, he will
have to assert the percever aso to be momentary. That will not be posshle.
Remembrance means recdling to mind something after its experience. and that
can heppen only when the agent of perception and memory is the
same......When thisis 9, and one and the same person is present during the
two moments of experience and remem-brance, then the momentariness theory
cannot be sustained by the nihilist.

99, FOFA-ATITAT SATRIHEHT: 40 (O - STTITRR RO - g T=sd i -
TG - WA -3 Uad- TP | ... T STAEG-9T: Serd | ...,
TEHTT -3 JRTITOTT TR - SeT - eI AT - U gavTifed: &d-
IR - ZZAT - SIS T - THTAT - HT9 - STy - g WTA: | (R-R-%-R8&)

11. The nihilist theory is untenable for the aldtional reason that, by not
accepting alasting and persisting cause, it amounts to saying that something
comes out of nothing. ...Therefore, since it is not seen that origination
comes from absolute nonrentities like hare's horn etc. and it is en that
origination comes from existing things like gold etc. , the asertion that
something comes out of nothing is not tenable.

2. AfR T-ITATATT- WA - ST, TS -Hel - SA TR -SRI -
ST AT - AT T | STTEET o] | (R-3-2-9)
12. If it isaccepted thar something can come out of nothing, then people who

do not make any effort and keging quiet can get their desired results.
Because doing rothing iseasy.
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@, Ag:- TRTHI

2. U ATRITATEATIHT THIATITE Y 3o JRTfay fFamardr 4ig sert
TEAfagd | aifafche T AR aRgi- AfafTRe- e qegRee
FremaTegfHad faefar | T-s@r-gra- i | 76 g SeaeseaeTe: -
Y | AT FEaTE TeareeT S0T- e U TR TEN: 99
ST | T AT AR AR SR | (-2 -3¢ )

1. Thus, when the defeds of the impossbility of combination based on the
external things were pointed out, now the Vijnanavadi Buddhist stands.
Sedng that some of the students who have atachment to the external things,
the theory of the existence of external things was taught Thisis not the view of
Buddha. Hisview isonly of group-consciousnessalone. In that Vijnanavada,
the dedings of the means and oljeds of knowledge ae posshle internally
only by the clour superimpaosed on consciousness. Although external things
may exist, means of knowledge dc dedings are not possble without the
superimposition on consciousness

. T I -TI-TA U-3F GaAagRl 7 fasmeafafchT ararsat
AfET-3fq | a-STEHAT-3(d-318 | ........ AYTfeaq-F-38-39=9Y | 91
TR e - TR IAT: fHT-UF aTe - 37T TTemimeRanT Jaf=,
U ARTRATERT 71T SeTfeyear: Mgy sefr-3fa-sm@md 1..... ST=AOT
T - Faf WS T | aeTg - S
ITTAT AT -3 (R-R-@-R¢)

2. How again it is known that there ae no external things apart from the
subjedive agnition and all these transadions are only internal? Becauseit is
not possble. .....Thisisalso to be seen like adream. Just like in a dream, the
magic, mirage water, phantom city in the sky become perceptions without the
external things, similarly, it isknown that the perceptions of apill ar etc. in the
waking state ae possble. ..It is not admitted by me that even without such
mental impression, knowledge can have avariety in conformity with external
objeds. Hence dso, external objeds do not exist.

(Refutation of Y ogachara schoal)
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3. T WG- 3T ATeRe - 3T - TG, I | FEAT ¢ ST | STad 8
ofq-ged aTelsd T e gl qe: TE 3T | T-T-SUGeIed - U - STl
G-I | (R-3-4-R¢)

3. It cannot be asserted that external things do not exist Why? Becaise they
are percaved. Things like apill ar, awall, a pot, a doth etc ae percaved with
every ad of cognition. It is not possble for percaved thingsto be non-existent,

Y. T TAYTICTTII - STCICAT: WG -3~ | FEq? Fowiq | 9w fg wafq
TAARTRGAT: | o JHI=I? a7e-S@mar-sfr g | A & @y-sves 75
Tfigeed AT mar-STeed:. ... 79 SNG-STos a5 TriTieh FEiad-
- STFCITAT ATA | (R-R--@-R%)

4. The perceptions of the waking state cainot be similar to those in the dream
state. Why? Because of diffegent charaderistics. There ae differencesin cha-
raderistics between the drean and waking states. What are the differencein
charaderistics? We say it is aublation and non-sublation. When one is awake,

the objed seenin adream is aiblated "falsely percaved by me ..." Like this the
objed like apill ar etc percaved in awaking state is not sublated at any time.

., JEFT AT TR AT - e Eedd I | aefaameaT |
FA-TAT | T AT ITGAAT-STIET AT - AT THo : - AT - 3T |
ST fSTIRT & Jeae AT aTgaT wafed | Suead Ty -3/ fhfer-
fT-faf=ar- AT w9 | (R-R-0-30)

5. What was said that without the objeds the diversity of experience ca be
explained by the diversity in tendencies is to be refuted. It is sid here. There
is no existence for tendencies in your view as external objeds are not
perceived. It is predsely owing to the perception of objeds that a variety of

tendencies can arise. How can a variety of tendencies arise when objeds are
not perceived?

&. JSATGAMTEE T AEATAET TRAfTd TafT AT - ST - 37 -
FfEITEEET AR A - Stfeaeot wfagh-srefd | T & Fwe-
T - UR - - oy, Feer a1 sty e - i
T - S A T - SaE R §9ad | (R-R-«-32)
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6. The ego-consciusnessthat is assumed to be the aode of tendencies is not
also pasdble s momentariness has been acceted and it has no stable form.
That cannot be the aode of the tendencies like the sense perception. When
there is nothing which runs through conneding all the three periods of time,
or some unchanging witness, the worldly transadions involvong remembran-
ce reaognition etc., contingent on past tendencies dependent on place .time.
and causation etc are not possble.

%. AT

2. U-UAT- BT - TR FRIFAT AremaTers T R T | -
femeg FavEToTTfafg 2t qq- R T-omew: R | T f&-ord 98-
THTTIRIGT  IRIaEI: - STAea - T TR - 31T [ - ST - 37T
I aRS: | (R-R-4-3R)

1. Thus both the postulates of Buddhists - those who believe in external things
and those in consciousness. No effort is made to refute the @solute nihilist
schoadl since it is opposed to al means of valid knowledge. The worldly
transadion conforming to all means of knowledge cannot be denied as long as
adifferent order of redity is redised, for with no exceptions, the genera rule
prevails.

R, T TG | FETRNOT FATEET AATRHERT: IOTHET T T T
TR BEER- U | T - ST -S| ST -7 - ST
FARFTTTTEG | ... AT~ 71T - ST : -3 ITAUHT:  HTCRI: -
3i-SThT: | (R-3-9-3R)

2. No use of elaboration. From every paint of view, when the Buddhist schod
is examined for itsjustification, it bresks down like asand of well. We do not

seein this any justificaion. Therefore the nihilist schod is unjustifiable. It
should not be followed by those who seek the highest goal at any time.
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9, AT:

g fomogwg gert feead | 9 TN verdT: SHAT S - ST - 31 -G -
FASR- = - TToIT AT | S g1 Tt A1 STSfTaRedT | FETaeT TR -3 -
=TT 3fer B | T -3 - ST T - ST T ehraT AT - Sfiarfed -
F:, [EOTICART:, qUICTRT:, FIAICTR:, ATRECHE:-T T T |
T - 3T - O - ST - THET - A T - ST R e T - a0 | §e
T-2 HAFE T - AARI | (2) S, (R) |r=fe, (3) @
feq T Afed T, () Teawe:, (@) WEfEd T-6hea3, (8 ) IR F-
AT, (\9) TR T AT T-AahATT-300 | UIH-UT-Uhed - e -
AT - T2 T Tt | (R-R-6-33)

1. The postulate of Jainas is being refuted. Theirs are seven substances. i)
soul ii)non-soul iii) attradion iv) control v) austerities vi) bondage and vii)
liberation. In brief, they have two substances, soul and nortsoul. They think
that others get included in these two acordingly. They also think of these
two substances in another way - cdled astikayas five in number. - soul, body,
merit, demerit, and space They describe many subsidiary divisions of eat one
of these acordingto the assumptions of their own doctrine. And in all places,
they apply this logic of what they cdl as ®ven facds. i) may be it exists ii)
may be it does not exist iii) may be it exists or may be it does not exist iv)
may be it is indescribable v) may be it exists and is indescribable vi) may be it
does not exist and is describable vii) may be it exists, may be it does not exist
and is indescribable. Thus they apply this logic with seven facds (sapta-
bhangi-naya) to unity and permanence & well.

(Refutation of Jainatheory)

R, -3 -TTH: -Jeh: 3T | T | UHRIGH-3R0AT | T & oRfam-afifr
Y- - AT - g amTaT: afe sfidrsoraq | 3 o @ geret fifiar
AT U -SRI o q4F a7 & AT 91 7 ;| I 74T a1 ;- S
-3 - AT TTIRTET T ST - ST &1 | (R-2-5-233)

2. This assumption is not justifiable. Why? Because of its imposshility in

one and the same thing. It isnot possible for such contradictory charaderistics
as existence and non-existence éc, to be ssciated ssimultanowsly with the
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same thing., like ld and hed. These seven caegories that are definitely
ascertained to be so many in number and such in charader, must either be just
as they are described or they must not:  Otherwise, the resulting knowledge of
such an indefinite nature, which may be ether asit is described or may not be
so, will certainly be unauthoritative like doubts.

3. FIT-URC - 4T foegd - srhEr : SIe-aTE T Ua - TS
ST - STehTeE - TR 2 G6dd | F9q? g fy s gfo sméar
T | FTR-TREATOTATET o T - TR - ST TRfsS=T: SATeHT -3 -
TeTIRA - T - ST Toed | (R-R-§-3Y%)

3. Just as the defed of the impaossbility of the cntradictory charaderistics in
the substratum arises, aso there aises the defed of the emboded soul
becoming limited (or of a medium dimension). How? The Jains think that the
soul has the dimension of the body. When the soul has the dimension of the
body, then it becomes of medium dimension, non-omnipresent and limited
wherefore it will result in the soul'simpermanence.

Y. T T TARIOT- 371 - ST - ST - STRTATTY - U - Se T AT, ST - 31f-
- ST 3T | Foal: ¢ FARRIfCE IR | 31 - S - ST -
AT TR - s F S e - amier,
ffamae = THifead- e 799 | da9d 9Hg-SRgWET T

e [y Iy (oY hd o LT N
FALFINANTT A THGEI-GIRAPR FHIe T =8alq - Seataa

wafd-3fd | (R-1-&-3%)

4. It is not possble to justify without contradiction the size of the body for the
soul even by assuming the increase or deaeease of parts. Why? Then,the
defed of mutability will result. Mutability will become unexplainable, when
the soul increases or deaeases by the accesion and depletion of the parts.
When it is mutable like leaher etc., impermanence will result. Then,
assumption of bondage and liberation will get affeded - which is that the soul
surrounded by eight kinds of karmas, remains aurk in the seaof this samsara
;like a battle gourd and it floats upwards when that bond is sapped.

., AT T I AT - ST (e -3 o | 984-
AT - S Y- TR - ST AT - e e - SR S| -
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IR RHATOTAT- U T -7 - ST - ST - IRIRITH: | 37T g -
HTOT - ST AT - [T : - 3710 - STTEAT: - STATSIATRHATeT U7 S &1, qaz
- STFIZTT eGT- U - 3TU: -HE-AT Sf1e: - ST -7 IERARATT: | STz
HITAA - ATEAHTT HAH - FTEITAH- T -SU T | (R-R-5-3%)

5. Besides, the Jainas hold that the ultimate size dtained by a soul on the eve
of liberation becomes permanent. Similarly, the ealier initial and intervening
size of the soul can also be permanent and there will be no dfference. Thus
the soul will have the size of one single body only and it will not acquire any
other inflated or deflated body. Or the explanation is: Since the ultimate size
of the soul is permanent, its sizesin the ealier stages also must be the same
Therefore, as there is no dfferencethe soul hasto be almitted to be gomic or
big at al times and not of the size of the body. Then,the postulate of the Jains
also like Buddhists is ill ogicd and should be ignored.

¢. R fAfoRmoT are:

2. ATEZAT: - A 4 -FR0T-A07- ff- 3 @i T Tart: T - 3T
TRV -STAEET: | TRV - 33 - Ffmamrorifa aorafer | (R-3-19-319)

1. The Maheswaras (Saivas) however think that the five cdegories - effed,
cause, union, observances and the end of sorrow have been taught by the Lord

Siva for the removal of bondage of the aedures. Pasupati is the Lord and is
the dficient cause.

(Refutation)

R, T - TR - ARG SRR T-307Ed | R
ST | ;- o | e mfrierfee:
ST T CRITTEh: - STERTIEAT - TR T4 | (R-R--19-29)

2. For the Lord, there can be no causality for the world by being the Lord of
the nature and souls. Why? Because of incongruity. What is incongruity?
Non-lordship will result for the Lord like us as the defeds of like and didike
will have to be atributed to him., since his credions are of different grades,
inferior, mediocre and superior.
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3. 7% pargeTfafias SFaRIs=oT da=d TaTesT: -SR3TT | 7 - GaeT-
FHOT: G TWATT, TATIEITARIOT FaTeaTq - (AR | AT Sy
;AT - AT T - AT | T-17-37: FfTaIq-Fmg: o=
T FoT 1A, FRIRROTHTIET - U - ST - TR | (R-1-'9-3¢)

3. Godwho is different from nature and soul cannot become the ruler without
some relationship. But the relation of conjunction is not possble,since God,
Nature and souls are dl omnipresent and partless Nor can be the relationship
of inherence, becaise it has not been proved which is the base and which is
that is based. Nor can any other relationship be inferred from the presence of
the dfed, sincethat very causal relationship has yet to be establi shed.

. FEATfET: F-3A-Tq0 | T | T8 e -oooT-9a9 -3 | oHfg
ANTHTS TEATET FRUMREwY fAeuafa-3fd.......... 37 - 37 - |
........... TA-STATG- AT AT - ST AheUATy, A - ST
FARTAL | (-R-9-3¢)

4. How isthis for the Brahma-vadin? Thereis no dfficulty. Becaise anin -
describable mutual identity relationship is sustainable. Moreover, the Brahma-
vadin ascertains the ause dc. from the strength of the Veda................. Here
lies the excdlence.......... Like this, the incongruity must be levelled against
other outside-Veda postulates of God acaordingly.

@, AT - AT - AR T - 3390 | ¥ fg TRaew: 3R
e FeTTe - ST Jadaq | T-T- U -Suvad | 7 fe- e sl
T T - S - ST Haf JRTEaesoaTd | (R-3-19-3%)

5. For the aditional reason, God imagined by the Tarkikas has no
justification. God is imagined to impel by having Nature ec. like the potter
does with clay etc. Nature which is beyond perception etc and is devoid of
form etc. cannot come under God's diredion., being different from clay etc.

&, T FOTW TPUCH-ATqE ®OMedH T geursffaefa-oa i
arsfrgreafa-afa | qfr Fowe | AmfieEeTg - FRonme - sty
TR | T -3 WITIEAT T340 | FOTITHETR A7~ ST aT STRoT -39 -
TTATETIT RIS T | (R-R-19-%0)
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6. Just asthe individual soul direds the senses counting from eye dc., which
cannot be perceived and which are without forms , so also God can dired
nature. Even then, it is not sustainable. It is by noticing such fads as the
experiencing that oneisled to infer that the set of sense organs has a director.
But in this case, such experience dc. are not in evidence. And if Nature can.
be equated with the set of sense organs, then God will have the same kind of
experience & the transmigrating souls.

9, ZFT-SATTI: -ATFRTNR AT - 571 | § & e - - T -
FAE | I T TI- 3= euT: fy o sngwree | o gaE-
TTAXOT AT EHTOTT - ST - 34T TR a1, 7 a7 TRf=zaa | Svaamfr

AMSTIH TT | eoveennnnn T -ZACATT 0T =AY SR SRt -
HFAITE TG | oo qq: ST AT - ST - BT - TR g JoT |
T - 3T - ST ATfHRRTRITET SgeRaFRoETe: | (R-R-9-%2)

7. For thisreason also, the postulate of God by Tarkikasis not sustainable. By
them heis considered to be omniscient and infinite. So a'so , Nature and souls
asinfinite and different from one another. Can the limits of Nature, Souls and
Himself be determined by God a not ? In bath the cases, there will be adefect,
........ Thus also when other souls become freein succession, the transmigratory
existenceitself, as also thosein that state of existencewill become to an end.
......... then thiswill lead to the other defed that God will | ose his omniscience

Q. HITIdHAH

2. AT I THfaET-SATSTAT-T- AT FROT- 339 - AN -q9T T
TR |.... . JT- TSI e - 3R7; G- fogamen=_r wafd sifeq
T- 3T (AT T - 1 - T AT - T |

1. The postulate of those who hold that God is both the material and efficient
cause is being refuted. ......... Although a portion of this kind is common to
both (Brahma-vadi and Bhagavata) and should not be amatter of disputethere
isanother portion whichissubjed to disagreement - so that is being refuted.

R, T WFTEAT HA | WA -UF- U -ATgeT: - ey, wmdad,
TgAlIsSH JiWeT JAfS: TTYTIEEI, FHRHUTHEERI, TIHFEE,
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AFEETEEITT T | ATGAT A RATHT-I= | FHHOI A9 ST | TgHT A
;| AT A -8R | A7 AYET: TR : -3 GRuTET: FIT | T9-
T TORA WA ST - STTET - 35T - AT - A - 93Tl - 35T
o TOTERT: Wi Jfmera -2 | (R-R-¢-%R)

2. Bhagavatas think: Bhagavan Vasudeva is one, pure ansciousness by nature
and the supreme redity; He has divided himself into four - in the form of
Vasudeva, Sankarshana, Pradyumna, and Aniruddha. Vasudevais the Supre-
me Self. Sankar-shanaisthe individual Self, Pratyumnaisthe mind and Ani-
ruddhais Ahamkara. Vasudeva is supreme material cause and ather Sankar-
shana d@c ae the effeds. One dtains the Lord Himself by beaming freefrom
pain through worshipping Him by going to temples, aaquiring the requisites
for worship, adual worship, Japa, meditation for hundred yeas.

ER E AU THTHT AT, ... T R AT
ARG T@fT T Ffafre gfoeyer: e fieeq | .7 JgaE-
FFHIT - AT HRIVRERET Slioe-Iefa: e | ST eeTiee ey |
Serfmd {8 Sfaer sTfercmedr ST TS, a3 AT W T
TG, FROTITHT FTEAET TEEAEaTg; Jfaufrsfa = st sfeeierfi- -
‘TTeATY eI ane: ¢ 3 | TEHTG - STHITAT- U e T (R-R-¢-%R)

3. We do not refute........ Supreme Sdlf and Self of all......... What is opined as
exclusive meditation is also not refuted, becauseit is well known in Srutis and
Smritis....... From the Supreme Self Vasudeva is born Jiva by name
Sankarshana, this is not posdble, This will lead to the defed of
impermanence.  Owing to this drawback, liberation consQisting in attaining
God will not be possble for the soul, for an effed gets completely destroyed
on reading bad to its ource The teader (Vyasa) will deny any origin for
theindividual soul inthe ghorism "The individual soul has no aigin, because
the Vedic texts do not mention this and because the soul is known from them to
be @ernal”. Accordingly thisassumptionis unjustifiable,

¥, AT~ AGIAT-UT FeddT | THG-T & Fh Fig: -gagale: 0T TEATe-
SCTEME A | AU T WA g - ST SRR - Ao T

THGETH - ST | (R-R-¢-93)
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4. For this additional reason, this postulate is not compatible. In the world it is
not seen that from the agent, like Devadatta dc. the implement like axe dc
originates. Bhagavatas describe that from the agent Jiva, Sankarshana, the
implement, mind , Pratyumna,is born.

. ST TG U GO Sarfeama - i o afé-S7aer vag o
- O3 - 3T - T - AT - Aol o U3 H: -7 ST aTgedT UF-Ud
w9 fagfor frefrmmr fream=f | .. oanfr qeufar: Serfyy- srheer-anfa-
T Tl - U - 37 - S - AT @ TRRIwaRoT- 3 - AT | F? afg
AT - 37 - ST TFET U3 - U ATgeaTad: - e $3aT: -edaior: -7-
T - U Teeh e - STfEA -3, T - 371 - ST aehe T - TR, Ut -0 - 839 -
oT- ST | RrgTaerf T | W e R a3 - SR
AT ... T-T- OF FEAC-FET: T GCATAHT - (TS | T mi=aer

THETEAT ST : - WA -G - ST | (R-R-¢-%%)

5. It may be that these Sankarshana and athers are not considered to be the
individual souls and so on But they are believed to be Gods being endowed
with al suvh divine dtributes as knowledge, divinity, strength, boldness
,heroism etc. they are dl Vasudeva himself, without defeds, not born and free
from destruction. Even then the defed of the imposshbility of origin persists,
The defed crops up from the other side. If the ideais that these four Gods
counting from Vasudeva ae different from one another and are yet posseessd
of equal attributes, and they do not congtitute asingle Self, it is unnecessary
to creae many Gods snce these divine functions can be acompanied by a
single one. Besides it is against their own conclusion that Vasudeva done is
the Supreme Redity. ...... Besides these forms cannot remain confined to four,
since from Brahmato a blade of grass in the world, all are hisform..

&. fagfars: -T-9f8F-Tm 95 -STedd TRt T - - - - -
Fefagfaraz= wafd 1. JefrarasivTg | TETq- STTar-UsT e r-2fa e 1|

(R-R-¢-%%)

6. There ae many contradictions in this Sastra, like qualities and the things
quali-fied. ....It contradicts Veda............. Discredit of Veda is also seen....
Thereforeit is clea that this postulate is not logicd.
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9o, Telleh:

9. AUk SEAH-ATHIRAT SIFTAH: G TR - ATHT: - T H-
HTAT: A=Ay, aTary TRATEY- et Ja=F TRHRTRoTay oy Tmd-3fd
HATIE: - AT - T AR hed - [T Jq (13T H: T 3(q 7 -311g: | 7
TN - ST AT 3T ST gt STTenT-31fed aedhd Ja-4 g8 ¥ |
T8 U  Fq3T - SATCT-T -2 I | 3 - ST 3RIX Wama-2fer | 3q-f
Fferg-afq wafa-smafa T 7 wafd aq-dede - srerarfrrd | 3ur-srfimt-sor-
TEET | T Sa - Sl Tea - e i - STOaT sTerarfe d-31fY-
FRT 2 STSIHHT g - FJISAHT TR0 SgeAfdih fifor ggamt v
TG - STEfT | T - ST=AfeRahT SRTq - STen: -3fd | (3-3-3-43)

1. Here, materialists who seethe body to be the soul think that thereis no
soul apart from the body. They consider it possble that although sentienceis
not seen to belong to external things like eath etc., taken either individually or
colledively,it may belong to the dements transformed into bodes . Like the
power of intoxication, sentience is consciousness arising from them and a
man is nothing but the body endowed with sentience. There is no soul
separate from the body with sentience given by soul to go to heaven or obtain
liberation. Body itself is baoth sentience and soul.. The reason they give: "its
existence being dependent on the existence of the body. That which exists
when the other exists and that whlich does not exist when the other does not
exist - the former is ascertained to be the dtribute of the latter, like the hed
and light of the fire. As regards the atributes of the adivities of vital force
sentience, memory etc., which are held to belong to the soul acoording to the
believers in the soul, they are perceved within the body and not outside. and
so long as any substance other than the body cannot be proved, they must be
the dtributes of the body itself. Hencesoul isnot distinct from the body.

(Refutation)

R, T-G-UAd- AT Iq- - SATRT SETd- TR g | =feieen- U - 3re-
TEA-AREHE TRE- ST | 97 2RI WA Sge e - STt
T T GE T - 31T~ STHTAT - STgHeE -9 - U foh 7 74 | SgeiaeyoaTd |
¥ f& Seuml SIET: -7 IEE WA | JTOTRIEERg 9efT ¢ JaEed s T 6 |
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RN WIET: W - AT STHA 7 - ST - Faaayered: | AT T afq
fg qreg Sagaemm-uat W sRd g T g-smfa-enmE: | afaasfr
FET- A28 SETRGTNOT-ATHIAT:  ATAA | GIEABOM T
qfafrad | (3-3-3-09)

2. The fad is not that the soul is not different from the body. It must be
distinct from the body since @mnsciousness does not exist when the body is
there. If you think that the atributes of the soul exist when the body exists,
then why should you not also infer that they are not attributes of the body
owing to the non-existence of the dtributes when the body exists. Because
they are different from the charaderistics of the body. The atributes of the
body like mlour etc. exist aslong asthe body exists. But such adivities of
Prana dc. do not exist even when the body exists but it is dead. The &tributes
of body like mlour etc. are experienced by others but not the atributes of the
soul like @nsciousness, memory etc. Moreover, the eistence of these
attributes of the soul can be onclusively determined when the body continues
during a man's life, but their non-existence @nnot be so determined from the
nonexistence of the body. When this body has fallen, it is possble that the
attributes of the soul may continue by transferring themselves into some other
body. Even by this doubt, the oppasite view isrefuted.

IaN

3. fomTorh T ARG FqF 77 T6 T Seqfii=sdita W g | T
fe yEageaAfET sl T gofT | gegae yoiifeaET ad-
Jaafafa =9 | 9fE farEam-aut T dew- g et R |
........ ferrfTforamr  ATeIT- STrATfaaRT(y TR 9= | 370 - 47-09 -
ST TR ToRITAT ST - HTT: - 3R UF Sfeiih: -7 318 - -
AT : | TG HTTET UF T T AT~ 2 - AT : -GgA TN e | Feded
T-ITGRFEAT | TEH-3-AETFH-2q T - TTeITaa 1T 37T - ST

TSI | SeTie-STgT | (3-3-30-G¥)

3. And the oppment has to be asked as to what he thinks the nature of this
consciousnessto be that he wishes to derive it from the dements. For the
materialists do not acceot any principle over and above the four elements .
Consciousness, they say, is nothing but experience of the dements and their
derivatives. In that case , the dements are objeds of experience and hence
sentience @nnot be an attribute of those dements etc., since ation is
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contradictory in itself....... By the monsciousnessis percaved the dements and
their derivatives both externa and internal as objeds. Hence just as the
existence of this experience of the dements and their derivatives is admitted,
so also must be its sparateness from them be almitted. According to us, the
soul is by nature knowledge itself, it isdistinct from the body.. Consciousness
is eternal because it is uniform by nature. Althoughit is associated with other
states, like 'l saw this' etc. as perception, it is recognised. It is also sustainable
by memory etc.

. UF i 2 Suefe: -wafd-swfa 7 7 wafa-sfa 7 ezt wiageefa | ST
O JETfead - 38 - STaT-3T0: | -F- 37w aaed -SuesdT- S isiy
A TSR -3 WY AT -SUGEIE3I | T -3 ae JeAfdi-
- ATCH: - ST | (3-3-30-0%)

4. Thus, it isnot possble for sentienceto be the dtribute of the body, because
it occurs when the body is present and daes not occur when the body is not present.
Itisjustifiable for the body to be useful asinstrument likelight etc, Furthermore,
the body is not absolutely necessary for perception, becaise when the body
is inert in the dream, many kinds of perception are seen to take place
Therefore, the existence of soul apart from the body isbeyond criticism.

22. EHIHET

2. I -FEATITEHHRET -394, qEar (2) ‘STHEe R
AT - AL 3 (9.9, 2--2) 3T fRaTRe serer mefkia | e
TETAT - AT, SR | (R) FgeaaTieyREe-ste a1 frarfafy-
AT (3) SUTRATCRATRTEET T, ... .. GG - FH N edhg e g eddT -

feTaRTaTe foRaTfar eI JaT e | (2-2-%-%)

1. How isit again said that Scripture done isthe valid means of knowledge
of Brahman (1). Jaimini Sutra - "Since the Vedas enjoin adion and those
portion which do not enjoin adion are not necessary," - shows that Sastra
enjoins adion. Therefore, Vedantas are not necessry, as they do not enjoin
any adion, (2) Or itis part of an injunction of adion by way of reveding the
agent, deity etc. of that adion. (3) Or it may be meant for enjoining some
other kind o adion such as meditation..... Therefore, Vedanta becomes
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supplementary to injunction of adion by reveding the nature of the agent and
the deiti es needed for the adion.

R, IFA-AR T - FATT TTETAOT F&, T Ffaraffafaaar-oa
FTEIT T § | . qfq T frfrmey 7o wrmifemmre - srfigenfeam frdfaa
U - AR FETE (T 3 Ih | (2-2-%-%)

2. Here others suibmit - Although Brahman is known from Sastra done, it is
presented as afador involved in the injunction about meditation etc. ....Since
thereisan injunction - just like Agnihotrais enjoined for one desiring Swarga,
- knowledge of Brahman is enjoined for one desiring immortality.

3. Iq-UAd-38- AR - AT - TgoT Foihe GaRTR i 7Rrg st -

UAq FHOT AT AR -SRI 3 wafT fEmem ETEIRIGE
YT - e - SeTeeqd 31 | (3-R-¢-3¢)

3. With regard to the well-known results of adions of credures, which fall
under three d¢asses--the desirable, the undesirable and the mixed and belong to
the state of transmigration, the discussion arises whether these ae from adion
or Iswara.....The result arises from apurvawhich isthe dfed of adion,

(Refutations of the éove postulates of Purva Mimamsa.)

. T TR AR TS (BT.&-2-) 0o FETTT -
W’{(E? R-22) TR | T T @AM GHT e Ty 7 g=gs-
A ST I, YAaT - TR T-T0eTd | T T qUf hgeaed-
T qITETTRAT- ST, ‘T & TR (T.R-%-23) TCATIATRATHRRRRa -
FOTY: | (2-2-%-%)

4."0O Sowmya, Before aeaion, this universe was but Existence, one without a
seond” (Ch.U.6-1-2).......... "All that is in front is Brahman, the Immortal"
(Mu.U.2-2-11) etc. When the words in the Upanishadic sentences have been
ascertained to be reveding the nature of Brahman, and are understoodto be
fully in agreement, it is not proper to imagine some other meaning as it will
result in regjeding what was intended by the Sruti and acceping what was not
intended. It cannot be held that those words have for their ultimate purpose
only a delineation of the nature of the agent, because the Sruti " Whom It will
see by what" etc (Br,U,2-4-13) deny adion, agent and result.
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. FHTE AR -TSFHIT ..., T - ST e o -arae i
TRRIMEE S Gog: WaRar i Garey gfeayfaamyiasy | ...« s
I g T R TR (31.8.¢-2R-¢) 3 et fasar- T
TR AT - SNReaed gfafraa f mq | ... u9-37g8d-
FHRG G AT - R fFreafafa e ... CEERC R IR
eSS AR - TR, ST, - STfazmar #1er 3fa gowae, freas= A
T - AT - ST 7T 7 ResARTea el- I Iehe | (2-2-%-9)

5. Because the results of adion and the knowledge of Brahman are different.
..Thusit iswell known from the Sruti, Smriti and Nyaya that this Samsara is
dependent on the gradation of sorrow and happiness, which is dependent on
the gradation of the virtuous and viscious deeds of the person with the body
who are subjed to the defeds of ignorance ec. ..."Happiness and sorrow do
not touch one who is bodless "(Ch.U.8-12-1) - Because this Sruti denies
contad with happinessand sorrow. it is understood that the result of virtuous
dedds as per injunctionsis denied for the bodl esness-emanicipation. Therefore,
it isestablished that the bodl essness-emanicipation which is different from the
result of adion to be performed is eternal......Thus, if among the results of
adion which are not eternal and also in a graded order, emeanicpation is an
excdlent result, then it will also become impermanent, but emanicipation is
considered to be dernal by all who accept Moksha, therefore it is not logicd
for the teading of Brahman as afador of something to be aded upon.

&. T-T-32 - ATH-UheA A TIC-& | ... T T-FAHEM........ T
fafrefrmamtafeg | ... 7-fr-sre- -FAEHCRRET] |
FITEEY & FATcHRea [T - ST ‘T (B.6-¢-\9), ¢ 38 F&lT-
far “(3.2%-20)..... 3R] AT FRATHRATGIAITETR: TEHHT:
frem | fred g (g.R-3-¢).... I T-va-erdifr-srfeafrafa-
RS- ST |‘Fe 9T ....(3-R-2)¢ fq-F-vam-armdify aq-ma-
A=A eTfemer T Q-S| TET- SUerfeed see-
FATIZIT | 37T T JETATIRAT F&ITET | (2-2-9-)

6. But this knowledge of the unity of the Self and Brahman is not a kind of

meditation, Called Sampat, ....Nor isit aform of medidation, cdled Adhyasa,
...Nor is it a meditation based on speda adivity. .Nor isit a kind o
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purificaion which is part of arite, as for instance the ad¢ of looking at the
ghee oblation....If the knowledge of the unity of the Self and Brahman is
acceted to be meditations like Sampat etc., then the meaning of the words
which establish the unity of the Brahman and Self from the sentences, like
"Thou art That' and 'l am Brahman will get distorted. It will contradict the the
Srutis, ' The knot of the heat isuntied ' etc which are definition of the result
from the cessation of Avidya. Inthe agument of Sampat, the sentences which
tead the dtainment of Brahman, like "One who knowa Brahman becomes
Brahman" cannot be fully justifiable. Therefore, the knowledge of the unity
of Self and Brahman is not meditations like Sampat etc. Therefore , Brahma
vidyaisnot dependent on human adion.

(Notes. Sampat = When an inferior fadtor is meditated upon as non-different from a superior
fador. Adhyasa =M editation with importance to the locus,/symbol)

o, T qEq IfUEd G- STaG-wRgEeT | Fa: ¢ ST | ¥
AT G- Ol - TR - for e - o - e R T - HoTT el -
T T TUT-2Fq-2fq-STTare | FHOT: - G- AT FAAATT b
-3 SITTR] | ST -3 | e TRy -37K-
TIHT-UT AT I | ToF T -39 Foregd Iq-SARAIGET: TN
grta-3fa | Al - Ty - omed: - S1fT- 3 Fayad - - e 7
T | (3-3-¢-3¢-%2)

7. Here it is established that the fruit of adion is posshle from the Iswara.

Why? That isonly logical. It isjustifiable that He only ordains the fruits to all

acordingto their adion, as Heisthe Lord of al, asHe knows the time, place
and environment , and lays down the different kinds of credion,preservation
and dislution. [t is unjustifiable for the result to come out at a future time
from adion which get destroyed the next moment. Becaise something cannot
come out of nothing........ In dl the Vedanta, the aedions are by the Iswara
and He «aedes al beings acording to their ads. The defeds of
unjustifiabili ty of different creaions do not acaue to Him, since the ads take
into acount the efforts made by the aedures.

¢. I HEAq-SoAd- - ety Sl T FHifr- g feaEgeTy,
FreET gfafrerft T oifgaed SERERFEATHY. EOACETITaT T R
TR -3l TAAETTaIgs Qg e RO EETTd -
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IR Fed T FeTeraT v Yeeafd 2fq- -qeuq | THToTTE | T
f& -uaq FmreeT St - gfourfea-wremet ged wETRfefa | (v-3-2v)

8. There ae some people who prattle thus: The obligatory and occasional rites
are performed for the sake of avoiding evil, the optional and prohibited rites
are given wp for avoiding heaven and hell and the results of works which are
to be experienced in the present body get exhausted by experiencing them , so
that when the presen t body falls, at the same time there is nothing to conned
the soul with a fresh body, a man who poceals in this way will acieve
liberation consisting in the @ntinuance in his own red natural state esen
without having redised the unity of the individual self with Brahman. Thisis
wrong on acount of any valid evidence, for it is not establi-shed by any
scripture that a man wanting liberation should ad thus.

9%, TRITATE:

g, frmars I - Ihe-38 TRIVAE-39 ¢ TR -3ATR. . ...
TEHT - [T - 3ToaTq - TR - ST - R R hReGHoT ST~ STHTe -
i TEfd- 31 2-3-¢-1¢)

1. What particular nature of the wordsis meant when it is asserted that credion
comes out of the words? They (grammarians) say it isthe sphota.......... Therefore,

the universe of adions, agents and results ganding for the meaning of the word,
emerges from the dernal word, conceved of as a sphota, which indicaesit.

(Refutation)

2. TRICATIETE] TealM:, FETHeTT T ; T -T-3H FHHOT TEHOM: FRIE
ST | TRIC: - 3T (-3 TOTET Fed el &1 | £-3=32)

2. Whereas those holding the theory of sphota have to facethe difficulties of
rejecting an obvious thing and imagining an unknown. Besides that theory
imagines roundabout things, in as much as these letters, apprehended in
successon reved asphota and then the sphota reveds the meaning.
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23, FEFRHGHET:

7. T FEFHOIIGHOERE TR REETT: AT A, SREROEEIRA
fufan: e YR, aq FHONST FHgwe A -
FIATTIR: | 77 ST A, FAT FARAETAT! AT T, ARGTHRR-
FATRHI:; T g TT0h I FH GO AThROTHgT=ad; d 0F
SRR RaETeT | T & Fefae smrafgenfe Swafy, of-

A RATCHAT T ITEEATEIT | (%-2-28)

1. Qtn: Since knowledge and works produce divergent results, they cannot
ressonably have the sameresult. Ans: That credes no dfficulty; for just
as curds and poison, known to produce fever and deah respedively, become
tasteful and nourishing when mixed with sugar and mantra, similarly
(religious) work also, when associated with knowledge, may lead to liberation.
Qtn: Since liberation has no beginning, how can it be said to be an effed of
work? Ans. That objedion is hollow, since work helps from a distance (i.e.
indiredly) in producing the result. Aswork leads gradually to knowledge, it is
said by courtesy to leal to liberation itself. Accordingly, the statement that
knowledge and work produce the same result reffers to the work that had
precaled knowledge, for the knower of Brahman can have no such rite as
Agnibotra etc. after enlightenment, becaise & aresult of the redization of the
unity of the Self with Brahman that cannot be the objed of any injunction, the
man of enlightenment has walked out of the pale of scriptures.

2y, WINI:

9. TR F&, TIT JISTRITE U - SRRy (g <h ol | 31q Teheai]
TS T-3WaA(T G | T97 T§ T8%cd MG 3T A | L TRz
0~ hd Q ~ 0~
TATTAER: YA | TR § FHRTHAT Sl R haaaai Joed
EC I IRRPPROS T T | GIeReT G 3T TR TR Aol - ST
U Lo, F T IFIAT ARTTEOT T - SATCHRea e - ST

T 1 L. AT S | TEHEERIOTHT J ST AT - 9eded - ST | Ty -

TERET T | ... F - AR IS T Iid-
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afr: -S| T Ry agader gwer e | LA 2 | s -
FETE: | ... AT I TART: T Tfvfe @afd | ... . T6 -

AT JHTI JfaTed SfTcshed SHeaed T=Ie esqagied aTfaeatd--
AHHE - -Fod - TTRTS I | (R-2-29)

1. But Brahman consists of many things. As a tree has many branches, so
Brahman has many powers and functions, Hence baoth unity and dversity are
necessarily true, even as atreg considered as treg is one but has diversity in its
asped of branches. ....... That being so, liberation can well be acomplished
through krowledge from the stand pant of unity wheress cia and Vedic
adivities can be justified from the stand pant of diversity, ....This cannot be
so, sincein the illustration the truth of the material cause done is emphasized
by saying as 'clay alone is true........... How can the unity of the Self,
propounded by the scriptures about liberation, be true when they themselves
arefalse?....... There is no defed. For ealier than the redisation of the identity
of the Self with Brahman, al adivities can justly be true like the adivities in
dream before waking wp. ........ How can the true kowledge of the identity of
the Self with Brahman arise from the unred Upanishadic texts, For a man does
not die when bitten by a snake superimpased by him on arope.......... That
creaes no dfficulty for deah etc. are seen to result from the suspicion of
poison etc......true fulfilment is sen of adesire from sedng of a false dream,
..Hence when all the old ideas of multiplicity become uprooted after the
establishment of the oneness of the Self by the ultmate means of valid
knowledge, there can be no fancying of Brahman as a composite thing.

96 . QY eIoT:

g, AT JrAfIedT A | f- srfiaTiTR - gaeTer afied 3 arafie:
THETITET faeaT gfemfiasT 2fq | .. GEeuaEREET & e -
SrfaTeEETITAT e WA | LA g S TR T T
TRRITETAATTT FRAG T | T gfarEmaarT aRiyg @ | 7 7 0 -
T, FEGA=T (& Tq | AT AR | | aET- TR - 3 U famT
ST - TR - ST Tha 30T | (3-3-32)
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1. What is meant by this sublation of the universe of manifestations? Is the
world to be annihilated like the destruction of the solidity of ghee by contad
with fire; or is that the world of name ad form creaed in Brahman by
nescience like many moors creaed in the moon by the eye disease cdled
timira, hasto be destroyed through knowledge. From the very revelation of the
nature of the rope, mistaken as a snake, follows the knowledge of its red
nature, so also the removal of the manifestation of snake c. on it brough
about by superimposition through ignorance .......... Knowledge aises,
however, from its valid means (like perception etc) and it conforms to its
objed, just as it is. It can neither be produced by hundred injunctions nor
debarred by a hundred prohibitions. For it is not a matter of personal option, it
being dependent on the objed itself. For this reason also, there is no scope for
injunction.
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REFLECTION



9. SrfaTr

2. T~ [RATT ahsd e FeIeaT-3qfezdd 2fd | 3=4d | feg-1feg-

TRF:, 3- - TR, THEHTTERTITETd, 95 ¥ | A f&
Ty JETRT GRS S 7 e e (e @g T LT A | qe-
ST TARRATITR - ST a9 -3UfRTq | (2-2-2-2)

1. Therefore someting hes to be said about the mndition after which the
deliberation on Brahman has to be begun. They arei) discrimination between
the d@ernal and the non-eternal ii) dispasson for the enjoyment of the result of
deals here and heredter iii) perfedion of such pradice a control of the mind,
control of the sense organs etc., and (iv) desire to attain Moksha. Granting the
existence of these, Brahman can be deliberated upon or known even before or
after the enquiry into Dharma but not otherwise. Therefore, by the word , atha,
is enjoined the succession to a perfedion of the pradices mentioned here.

3. TE-SUTET AT AT fRreamanfe- o | ad: -7 -arfiefe-
AT - SYT=T AT - T ST - ST | FagfhegiT - STfy-vam-
TT-3TTE | (2-3-¢-33)

2. Hence it is proper to urderstand from the mantras etc. that the gods and
others have bodes. And since on that acount, they can have apiration etc.,

their compe-tence for the knowledge of Brahman is justifiable. Moreover,
such fadsas gradual liberation, mentioned beame logicd when thisis . .

3. A0 I TAFECRRERT - gt SHATAAT T -9 T 3
FAIT: TG - URahea | ATa-=g0 3o 3fd J-3faem-
RIOTIAT AT - SFRFRETOTT | 3qEReg T- - srfadm: eom-sfa
fera | (2-3-2-3¢)

3. But for those to whom knowledge dawns on acount of the tendencies of
adons before, like Vidura and Dharmavyada, it is not possble for the
knowledge to be withheld, for the result of knowledge is inevitable. 'Four
castes should be read out - The cmmpetence of the four castes to hea and
aquire knowledge of Itihasa and Puranaisreveded in this.
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R. HMEA

2. ST - AGTAAEATT- ATH - TA=Tq - T - Ry - 2fer-amemor
AT TG | “SATCHT AT S ZUA: (T ¥--«-%)..... 4 Faomm: fEmm:
TEITHRge AT | (3-9-2-2)

1. The teader Badarayana thinks that liberation results independently from this
- from the knowledge of the Self, as imparted by the Upanishads. The Self, my
dea is to be redised, ........ The Sruti spesks of knowledge done & the
cause of liberation.

R, 9 0T 7 AT R A AT - rsmeRnifor fwar i
T- ST TATIT - 3T - AT - ST Foeh] - ST - SR TTTaT | (3-9-

«-3%)

2. For thisvery reason, from the fad that knowledge isthe cause of liberation,
the ritualistic works like "lighting up a fire" etc, are not required by knowledge
for producing its own result. Thus the present topic restates the result of the
discussion raised under the first topic with aview to adding something more.

7. - ST FHTA - AT - S feragor e - froeramor et
U -3 T - STATAUAIST SATHET AT Ferygfe: AT-3rdare -2fa Srfrfrm=mat

3. Thisis what Jaimini Acharya thinks - Since the individual Self comes into
subservient relationship with religious ads by bemming their performer, the
knowledge of the Self too, must form a part of the rites etc,even as the purifica-
tion of paddy by sprinkling of water and the objeds they are related to. Hence
the mention of any result that occurs in the Upanishads with regard to this
knowledge, whose purpose is ascertained to be this must be by way of eulogy.

v, T ITearq Tl fiEdd |, HARTE | T TERT-TT-ATHT TR
Fdl HIHT T IERATTATR AT TS~ ST TG -qd: -a AT THROT Fyd: -
ITATEA T | o - TT - TR - ST : - N - 839 ﬁaﬁ-a@w-
TR - STTEATHCAT - FER 0T TRHATCHT Fafea - Sufezad derdy | T T afsam
FAT JGh AR Tegd wAIfT-SfeaAf-3fd Tafa | ... .99 T-vaq fawaeor
TR QAT - T A0 | (3-%-2-¢)
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4. (No,2 is Purvapaksha) By the word "but", the purvapksha is rebutted
....... Because of being taught to be greaer. Had the transmigrating soul alone
inhabiting the body as the agent and experiencer, been taught in the Upani-
shads as mething distinct from the mere body, then the Upanishadic mention
of result could have been an eulogy as elaborated by the purvapakshin. But
over and above, the emboded soul, the birthless God,free from such mundane
attributes as agentship, the Supreme Self, possessed o such attributes as
freedom from sin, is taught in the Upanishads., as an objed to be redised. And
His knowledge cannot supply any impulsion for work; On the ntrary it
uproots all works. ....... All this was elaborately ascertained by us ealier inthe
appropiate context.

. TG T-ATHAY T AT | T T T FHIFS AT ST FH - 37T -
G | T F AEEE afe@wT FwAr v af= L. - AT a4
framar: | (2-%-2-29)

5. Knowledge is heard of in connection of Sanyasins (observation of continence),
Knowledge annot become subsidiary to rites in that order of Sanyasa, since

the rites are @sent and they do not have rites like aynihotra dc. ...For this
reason also, knowledge is independent of rites.

&. TOI g7 SRaum- AT | g 7 Seka: g - fam: @m-
-3 1( 3-%-R-Re) TEATEHEAET IWEARMAT - ffeamT 7-3m@37-
FIITAT | (3-%-§-R&-R9)

6. Henceit is proved the eistence of the stages of life for the continent and
hence dso it is proved the independence of knowledge , it having been
enjoined for the continent. because cntrol of the body and mind are enjoined

as ameans to the aquisition of knowledge and it is necessary to pradice what
is prescribed.

o, TaTE TG - -FHATAITHTHRAETIRT: SATHHI ST ST -
fofedm o | (3-%-we)
7. That fad is referred to by the ghorist in"without any display”. That is to

say, without showing himself off by parading his wisdom, leaning, virtuous-
ness, etc,; he should be freefrom pride, conceit etc.
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¢. IR T T FATfOT- ATHHFRHIOT T - ST - TG |, ., T - ATHHRAIOT
foreraT FeafigT - STeg=d Sl T-SUed=d 3fq | (3-¥-&-3&-R9)

8. Knowldge neals the help of all the duties of the various gages of life, and it
is not a fad that there is absolutely no dependence on them......... Thus the

duties of the different stages of life ae needed not for the fruition of the result
of knowledge, but for the emergence of knowledge itself.

?. UAgTh WAld--T-FAT v fe wEn- i qan- - dEAEe -
FATIAC TR | ... 08 T qlT- AT Teazlg: -3 v -3fe wed-
I - T - ST - ST WAl | (3-%-'9-R¢-30)

9. What is sid isthis: - It isonly whenin grea cdamity, one'slifeitself isin
danger , that all kinds of food are permitted. ...... Only when this is . the
texts, when the food s pure, the mind becomes pure, which makes a division
between what can be eden and what should not be, will remain uncontradicted.

2o, STHHATAFTEE-SA(T-STgAT: FAATT-vT fAearfT wATfT, ‘qrawfiag-
SR SR et fRaed | ... e T-uafr -l
AT | o T - AT - ST ATy fEeRTReETy T T 0F- AR
ST qT: ITRAT: | (3-%-¢-3R-3%)

10. The obligatory rights are to be performed even by one who simply sticksto
an order of life without any wish for liberation, for these ae enjoined by such
texts as 'one shall perform Agnihotra s longasonelives.....These ae means
to knowledge as they have been ordained.......... In any case, whether they be
the normal duties of the different orders of life or the means to aaquire
knowledge, these very same religious ads , viz, Agnihotra and the rest are to
be performed.

2. T foamdd-fF femagwi sifiemnfes & quaT: - framgas @ a8
TR JIATE, T FAGH; S AT Gg, FE¢ T AT 1 L.
T - foremigh fremfieEe e T st ggyger AR
e SIPHM SR T GO R Ad, ad-FUEEE S - gfaa -
RIS T (2T U Uahehrd Wafd-3fa fera | (#-2-2¢)
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11. Question:Now the point to be mnsidered is whether Agnihotra axd ather
rites, not just as they are but as asociated with medidation, becomethe cause of
knowledge to an aspirant for liberation and thus come to produce the same
result as knowledge or such rites do so, equally without distinction, either by
themselves or in association with knowledge..... Answer:.Therefore, the
obligatory rites like Agnihotra dc. both associated and unassociated with
medidation, either undertaken in this life or the previous life, before the dawn
of kowledge, with a view to attaining liberation by one who hankers after it
become the destroyers as far as posdble of the acumulated sins that stand in
the way of the redizaion of Brahman. Thus indiredly, they become the caise
of the redizaion of Brahman itself, so that in collaboration with such
proximate caises of enlightenment as heaing, reflection, faith, meditation
devotedness etc., they come to have the same result as the knowledge of
Brahman hes..

2R, =T T-3AT - ST o qaamrsfr faamamy-sifafad | (3-v-2-38)

12. Even one occupying an intermediate stage , owing to being debarred from
any one of them, is also entitled to knowledge.

23, quUEfT T frgRdT orfoeg: TemmEGaf=fir: -7 - ST eaaRaHTef: -
forzier: - o7grey formmam: @vafa | (3-v-3¢)

13. Inthe cae of widowersand cthers also, it is possble for knowledge to be
helped by such virtuous ads as repetition of mantra, fasting, worshipping of
God etc. which can be resorted to by men in general and which do not clash
with the fact of one's dandingoutside ay stage of life.

2y, AT ‘T ATEAT TUHEHRIET STHTE AT - AT G fergeadar
TET | TG -7 TG | (3-%-%-Y%)

14. Just as the stories occurring in the ritualistic portion of the Vedas, for
instance, "He plucked aut his own omentum etc, are meant for emphasizing
the proximate injunctions, so also isthe cae here, Hencethey are not menat

for Pariplava (aritualist ad. - story telling )

g, T g BFaFY ‘Teamiyy F9qehdl’ YT, ‘YT o A1 waTf=smeag” gfq
T G TRATEIHT: AR (FRhed, ‘aami oe - 3 -Sufeziid |

T T “sfia=AT qeaer fAfgerfode: ¢ gefe afifaq (......af0 7 ‘Tmf
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TG - T AT - Y; qeted T ... SAIuEETHheTy -
THA; U AT - o : - AT - T -qeTardl QT Hghri
gfing:; T @uerdisfy e, . . e rd=dea - ST . L TeTET -
AT - AT TET - 304 A1 U I (Ao g |
(%2-2-])

15. Thusitisnoticed inthe Chan dogya Upanishad that Uddalaka teades his
son, "That thou art", O Svetaketu" (Ch.6-8-7) and then being requested by his
son again and again "O revered Sir, explain to me gain”, he
removes the respedive caises of his misconception and teades that very fad
"That thou art" That very processis referred to by citing the text "It is to be

head, refleded on and meditated upon" (Br,4-4-6)..........Again, the text
"That thou art" spe&ks of the identity of the entity denoted by "thou" with the
entity denoted by "That". By the word "That" is denoted.............. the Brahman

is by natrure Consciousnessand efflugence  This objed cdled Brahman which
is denoted by the word "That" which is free from all mundane &tributes and
which by nature Consciousnessis well known to the people who are aleptsin
Vedanta. Equally well it has been known by them that inmost Self of the
taught is the meaning of the word "thou" which is the see and the heaer and
which isthought of as the inmost entity inhabitating the sheaths garting from
the gross body and which is then ascertained as Consciousness itsdlf. ....as the
meaning of a sentence is dependent on the meaning of the words, it becomes
desirable to resort repeaedly to the scriptures.

28, THT-AMT: FAAT | F: | THG-ST@NG | “Sia=ar q=a=ar -
=T 2f- v - ST fe- S - STaET: JoT - ST g3afd | (2-2-2-2)

16. The mental ad hasto be repeaed. Why? sincethe instruction is repeaed.
The texts like "should be head df, refleded on and medidated upon” indicates
the repetition of the mental aa.

2\9. SATCAT--TF THTI: TIATA: | TTE RATRAGRATAT STl AT -
U-UA-IWTR( e AT STeHfe WET SAdsE ¥ miy W 9.

T - ST -UT - 2798 AeT=adTaTT | (¥-2-2-3)

17. The Supreme Lordis to beredised asone's Self. Thusit isthe Jabalas in
the context of the Supreme Lord, present him as identical with the Self in..
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| am you and You are me...Vedic texts make us understand God as our very
Self.

9. TEHTT -7~ ST - fora T - 37T SEramfeygad: | (3-%-3-3R)

18. Fromthisalso it foll ows that the texts about the Udgitha ec. are meant for
enjoining meditation.

2o, T JaloRy- AT TR | T & T STHE: TR - e -
AR | (9-2-3-%)

19. One should not fix the ideaof the Self on symbadls, becaise an aspirant
should not trea the separate symbals as himself.

o, FEE: U WC-3(T | FEAG ¢ SeRuIG | T SHRIIT-
TfeeaTear ZoT WAt | (¥-2-«-§)
20. The ideaof Brahman Itself isto be superimposed on the sun and the rest.

Why? Becaue of superiority. Thus the sun etc ae seen to be superimposed
with a superior idea

¢, ATfEcATfends va-eray-SEmfey R | g ¢ SYTe: | ....dEHd-
STFTHAT STIATEHTT: - 377 - SErATfey fore-2fer gy | (- 2-4-€)

21 Theideas of the sun etc done aeto be superimpased on such subsidiaries
as Udgita @c. Why? Because of compatibility, ...Hencethe conclusion is that
the idess of the sun etc. which are not auxiliaries of rites, are to be
superimposed on the Udgita dc., which are the auxili aries of therites.

. AR UT-ITRHIA-3f | FH:? T | ... ST A7 FHFIATIAZHT
..... Afr 7 cmafe-od o7 99 SNETCEyaTeRIT. . AR - - ST
Tafd | (%-2-8-9-¢)

22. One should worship mentally only in a sitting posture. Why? That is
alone is possble........ Upasana is the flow of a arrent of similar

thoughts......... Meditation means is that makes the flow of a current of similar
thoughts. .In sitting posture, Upasana becomes without any stress.
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3, I-UF-37 feRT-3r I a7 79 GrardoT-UhmraT Hafd a7 -vd- Ui
=T - foe - T - e T T - FoR T - SPaom | ('9-2-9-22)

23. One should medidate there only where the becomes concentrated easily in
resped of diredion, place ad time. Spedal regulation like, eastern diredion,
forenoon., doping downtothe ea& etc isnot mentioned.

Y, W—@—ﬂﬁ?ﬁ{—ml (9-2-¢-9R)
24. One should contemplate on the thoughtstill deah.

3. TOT-IUHER:

9. T G- T -3 (e - ST - 1T - STt - fepe e -
STET AT - AT -~ - ST - 311 TaagT= - JeaaeT-fafa: | (3-3-2-%)

1. Again, it is e that by way of demonstrating the unity of the purport of all
Upanishads, the Uktas (hymns) etc. enjoined in one Upanishad are alopted in
other Upanishads.. And from thisit can be concluded on the logic of frequent
occurrencethat the medidations also are the samein al Upanishads.

2. fOIT 7-vF e auede G AT - 377 - ST ST - 377 -
AT AT forar SRy vl | epd-sniEr | (3-3-3-w)

2. It having been established thus that all the Upanishads present the same
ideas about all meditations, the qualities of any meditation in any one
Upanishad have to be combined with the same meditation everywhere dse; for
their applications are not different.
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3. Same Upasanas and qualiti esto be alopted between Upanishads.

3-3- Upasana Upanishads Quality to be
adopted
4-9 Om Ch.u. 1-1-1 Udgitato be
qualified by Om
5-10 Prana Br.6-1-14 & Vasishtatva
Kow.2-14)
6-11 Brahman All Upanishads Ananda dc;
8-16 Atma Ch.6-2-1 & Br.4- | Identity of Jiva
3-7 & Brahman
10-19 Sandilya Br.5-3-1& All qudlities
Agni mentioned.
1831 Saguna All Upanishads Path of Gods
20-33 Immutabil ty All Upanishads Negation of
duality
21-34 Limitation & Mu.3-1-1 & Same
Duality Kata.3-2) conception
22-35 Inmost Self Br.3-3-2 & Br.3-5-1 Same Vidya
24-38 Satya Br,5-4-1& 5-5-2 Satya
2539 Dahara Ch.8-1-1& 8-1-5 | SatyaKama &
Br.4-4-22 conroll er
3155 Udgita Ch.1-1-1 Udgita
Upasana ancill aries
32-57 Vaiswanara Ch.5-11-1) Asawhole
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4. Different Upasanas. These aeto be done separatly.

33 Upasana Upanishad
P pan Reason for
separateness
3-6 Udgita-Prana | Br.1-3-2 & Ch.1- .
2.1 Different context.
11-20 Satyam Br.5-5-1 & 5-5-2 .
Different places
12-23 Sandilya Ranayaniya text _
of SamaVeda Speddl abodes
13-24 Purusha Tandins & i milari
Paingins Nosimilarity- seen
& Ta.A.6-3&
Nara, 80
14-25 Pravargya Atharva Veda, Becaise of
Pravargya Tandins, Satya- different meaning
yanins, Taittiryika
17-29 Path of Gods Mund.3-1-3 Different for
Saguna &
Nirguna
2843 Prana& Vayu | Br.1-5-21& Ch.4- | Adhyatma-Prana
31 &
AdideivatavVayu
3358 Dahara & Ch.3-14-2,& 4- Words diff erent
Sandilya 10-5. & 8-1-5¢tc.
2944 Agnirahasya Satapatha Mind & Intellea
Brahmana

5. Determination of meaning etc.

...for meditation only

3-3-7-14. The Purusha mentioned in Kata Upaishad (1-3-10) is meant for
meditation and not for any gradation.

3-3-8-16. The word mentioned in the Aitereya Upanishad (1-1) refers to the
Spreme Self and not to Hiranyagarbha..
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3-3-9-18. The atamana mentioned in Ch.5-2-2 and Br.6-1-14 is not a Vidhi
(injunction), since the text aludes to this duty that is arealy enjoined
elsewhere.

3-3-15-26 The rejedion mentioned in the Ch.8-13-1 and Mun.3-2-8 should
also include accetancesinceit formsa munter part of regjedion.

3-3-19-32 The Corpored existence of the Apantaratamas and athers (Vedic
teaterst engaged in the misson of encompassing the world through such
works as the promulgation of Vedas etc will continuetill li beration.

3-3-23-37. The Purusha mentioned by ltareyins and Jabalas must be for
meditation in a twofold way redprocdly.

3-3-26-40. The Prana ahuti mentioned in Ch.5-19-1 is omitted when there is no
eding.

3-3-27-42. The Udgita upasanas mentioned in Ch.1-1-1 are not obligatory to
be wmnneded with therites.

3-3-34-59. The Upasanas mentioned in Ch.3-14-2 and 4-10-5 are to be done
individually and no combination is needed.

3-3-35-60. The Upasanas through symbols for prosperity may or may not be
combined at will .

3-3-36-61. The Udgita Upasanas as ancill ary to rites enjoined in the three
Vedas can be undertaken coll edively or aternatively at will.
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7. TRFTH T T STCEAT: - STHAT: - ST e - AR Ao S
IFTAT: [AET FFRT: | FO 0| TER | TS FeT - Timmr §Hre -
AT - AT GRAeT - S g ufeatfa | (¢-2-2-23)

1. When Brahman becomes redised, subsequent sins become non-attached
and ealier ones destroyed., Why? Becauseit is 9 dedared in the scriptures.

R, AT Joae HHOT U - TG - T T AR Saar w9d: | (- ¢-
g0-2%)

2. Tothe man of knowledge, non-attachment and destruction of virtues occur
asinthe caeof sins.

3. FRHEE U -3 | SERSG U T -STR g et 7
ST ST - ST : §T GHAGHA FATHIT- T T J-ARHFH
TRRATATA HRLOTI- §HTH: | (2-2-22-2%)

3. Those virtues and sins that have not begun to yield their fruits and that were
acamulated in ealier lives or even in this life before the dawn of knowledge
are done destroyed but not the virtues and sins whose results have dready
begun this present life......liberation is put off till the deah of the body.

Y. TR G- AR U STHRTT RIeaT el §0ard | (2-2-29-22)

4. The virtues and vices that have drealy begun to fructify are exhausted
through experiencing the results and then the aspirant becomes Brahman.

., AT - U - STTCHAT- ST 7 sieaRoT-2fd | 3 ¢ T Sqor-Srfifasrera
T T-31seT | . R 38T - U - STTeHAT- STfase | ..., T ATEAT-
U375 ST 3Toe - ST TROT | (%-9-2-2)

5. The soul manifests itself just as it redly is but not possessed of any other
quality. Why? Becaise of the word "own", which occurs in "bemmes
established inits own red form" ....The eitity continuesto be the pure Self,
becoming free from its erstwhile bondage...... Since from the mntext, it is
obvious that the Soul itself is presented here by the word "light"

& TR T TROT-THAT Jehl STEAEd | (9-¥-R-%)
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6. Theliberated Soul bemmes the Supreme Self without any separation.

9. THL- A TRAT - AT - ST - ST - AT TR [
ST~ T - ST T - Dy e - ST SR aTeRror
ATTET A=A | (%-%-3-19)

7. Teader Badarayana thinks - Even so, though it is admitted that the soul
manifests itself in its own red nature of pure Consciousness till  from the
empiricd point of view, the ealier form of the divine majesty of the Brahman
which is known from the teadings is not denied. Hence there is no
contradiction.

¢. T ST T TSTRaTT: THTaReT qY asafany (gt &= 9T
T FAIEAT STETOTHATOT AT FHRAfag=, e 7 Tgea=q 3fd-
AFTEA | ... T Uehrfeant AgT: Faed Mg | (2-3-3R)

8. Similarly, Apantaratamas and athers, though they are divine, are entrusted
with their respedive missons of God; and hence though they are possessed of
full vision, leading to liberation, they continue in their bodes © long as their
missions demand this and so long as their adions are not completed, and when
that it is fulfilledthey become freed. Thus there is no contradiction.
........ Henceliberation comesinevitably to a man of knowledge.

o, GHeTTq-UT T HAGIq- (TS TeA-30d | Fa:? ad-4a: | ... 3 U
T - FI AR FAATHTI: G W (9-9-%-¢)
9. The contad with the fathers and ather comes about by will aone....... For

that reason, because his will cannot be infructuous, the man of knowledge has
no ather lord to rule over him.

go. T Hftwhe R G Rl fam smafeae:; $: 7 Teaemay: -
YRETAT f GaETy- UReTd STTT; S YRRIEedT; T T Fe0T S HRIRRAT-
TISTET, TRlGEETTIRO | (3-%-«R)

10. With regard to liberation, the result of knowledge, there is no such rule.
One must not entertain any misconception of any such rule being applicable
with individual variation in the matter of resulting liberation. Why? Becaise
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the Upanishads have definitely ascertained that state to be the same. For in al
Upanishads, the state of liberation is determined to be uniform in nature, the
state of liberation being nothing but Brahman itself. Brahman cannot be of
many sorts, since Its charaderistic indicaion is dedared to be uniform by
such texts.

22, YAl & fagafagr: s, & ar fRmed...... FHAT ST ScshTf=e:
TN TATET (A5IgT: AGTHRATT HIGAeId, AT ST | (9-R-\9)

11. Is this departure from the body the same for the enlightened and the
urenligh-tened persons? Or is there awy distinction? ............ It is but proper
that the departure & described in such texts as, "Speed is wihdrawn into the
mind (Ch.6-8-6) should be the same for the knower and the ignorant upto the
point for they start for their respedive separate paths, for this is gpoken of
without any distinction.

¢, AT FEYY: - AU - 37T Efa-2f gfeasife | F: 2 aeafa: |
TR f&- o AT AT g | (9-3-2-2)
12. We art. al those who would read Brahman have to proceed along the

path of flames. Why? That is well known. That path is well known to all
men of meditation.

23, TCLId - - AT - 37T - Al | Ferq? | -
faRmmam | (-3-3-3)

13. They attain the position of air after the yea and before the sun. How?
Owing to the @sence and presence of spedfication.

2. T STREIq- T TeoTa - 3f- 31 oo T | (9-3-3-3)

14. After lightning, Varunaisto be conneded.

2. ¥ TTEq-STHIAN: - SRfarTg-SffreqerommT: off-smaa=m:  o1f=-
AT - ST - ST - ST - 3T - 3747 - ST =T - ST - =T
TR StferEmEt fgehr: g | (v-2-2-v)

15. Those who pass aong the path of flame dc., they have thier senses and
organs bunched up owing to separation from the body and so they are devoid
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of independent adion. The flame etc. being insentient are dso not
independent. So it can be understood that some deities who are sentient and
identify themselves with flame €c, are engaged in escorting.

28, T RTAHT W3R F&-TA- T -3 o 2fq aef: - =t
T=d | ferrfireeaT - st - v arferfifer e | (9-3-w-9)
16. The teader Badari thinks, that they are led to the saguna Brahmana

aone........ In other text, it is understood that the path is related to the Saguna
Brahman alone.

2\9, T TR - Aol A TE - 37T - R - T STt a18-
TV AT A | 7 {8 0T -SueraTe - g HfEaq-g: - e | ..
AT Tl 1o - STTEY, ToHHTT - [ O, Fror TRt ST (O - SR e, ST &3l
qfd | (9-2-5-2%)

17. The teader Badarayana thinks that leaving out those who meditate with
the help of symbadls, the superhuman being leals al others, who meditate on
Saguna Brahman to the Brahma Loka itself......There is no contradiction to
accept thistwo fold dvision......... Besides, the Upanishad shows with regard to

the meditations based on such symbols as name dc. that the succealing ones
have better results than the precading ones.

2¢, ‘AT T 3T RO AT s Tae TRl - TSV -
W ... T TEHTCATON ShTAf* 2 AT =T ;... 09 ST
AT TCYRT=T: TS Gaf=d | (2-R-23-23)

18. From the reservation made under the ghorism "And the immortality
spoken of is one that is attained without burning ignorance, it is admitted that
in the asolute immortality there is an absence of any course to be foll owed
and any departure from the body, ...Becaise in the other Branch, the fifth case
-ending is used............ And texts like "Attains Brahman in this very body"
indicae the ebsence of departure and path for him.

2o, QAT o e et Sl serear 4T aameaeft Tfafses;
T & FRATST=AT @R T=8q; T T R AT T IR Te T - 36T -
TIFHAT TaH-ATAE || (3-3-39) THE(de: afere=g WH=Tca Tl
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...... AT T Forr T i god e TeefnmT
TAfd | (9--24-25)

19. It will | ead to a contradiction, for instance ay path leading to some region
will stand oppeed to the Upanisadic text "shakes of both virtue and vice,
becomes taintless and attains absolute equality. For how can the taintless one,
who has no motion read a different region His goal is absolute unity which is
not contingent on reaching some other world.. so that acoording to us any
course to be followed is meaninglessin this context......... of the knower of the
supreme Brahman "merge in the supreme Self"........ Besides, the constituents
that spring from ignorance @n have no remnant after their resorption through
knowledge. Accordingly they must become ésolutely unified with Brahman.

o, A9 i afRmtE  erfT W AT frmrer REgeie, smeifed-
ITeT-2f G wfa, AfRmTHEAoT, AR aaq TEgERfT JfamEd |

(¥-1-2¢)

20. Now that doubt arises as to whether the soul follows the rays equally,
irrespedive of the occurrence of the deah during the day-time or night, or it
does © only when dying in the day-time. The ghorist dedares that the soul
progreses by way of the rays irrespedive of the time of deah, for the
Upanishad spe&ksin general times.

e, Afed T el TRRTET T T 5o W EEgeTie; T g
ol B 1 G A RN R R ] R e R M s O M LS N R E L MR E
AT e TETq AR 3 ffed wrgaie | (v-R-29)
TS oot fagT. Mo fFEmRed (v-1-Re)

21. The nerve and the sun's rays remain conneded during the day. so that a
man dying during the day may well follow the rays, but that is not possble for
aman dying at night because the mnnedion between the nerve and the raysis
then snapped, if this is $---Not so, for the mnnedion between the nerve and
the rays lasts as long as the enboded continues......... Therefore the soul's
pursuit of the rays is the same whether it departs at nightor the day. When a
man knowledge even in Dakshinayana, he dtains the result of knowledge.

R, T FIRRAT Hhewdfd daT FIRRT A0 487 §-SFRRAT de7-3ERI 2 |
FAGHTAT | GheT- AT (%-%-4-20)
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22. When a liberated soul wishes to have abody he gets one; and when he
desires to remain without it, he has none; for his will is true and desires are
diverse.

3, ST AT S | FAT T ORISR - ST fRRaT R |
....... WA L. GO R, . TT: - ST - T - 37
TFAA-ITITA | (-7 -6 -2)

23. Just as a single lamp can appea to be many throuch its power of
transformation, so also the man of knowledge, though one, can through his
divine power beome many and enter into al bodes.......Svapyaya means deep
dee....... Sampatti means liberation. Having in view either of these two states,
it isasserted thusthat thereis an absence of particularized knowledge. ... This
is said sometimes with reference to the state of degp sleg and sometimes with
referenceto liberation. .But the state in which the divine powers are ss<rted

is a different state like heaven etc. that comes as a result of the maturity of
meditation on the Saguna Brahman.

Y. T WO -SIATH ST AT-33aagd qoif=a fh aui feeweg-vzad
mrf?r-w@ﬁﬁ{ TR Tz, TF JTH.SM ... - ST -
TR 51 (T - T4 - AT - STy, B3 gehmT Wfga-9mfa | ...
ATRRTRAT 7: TIT-AULHTIY fET - AT - ST W 79 -qQrEa -3
ARSI -39 ... faRmEett T fien TR- 7 390 fIwrame-
TR Ao earE ST | 77-fE- 316 faet feafmy-ame- e 1. o -7
TI7-F fod AT (ot €0 - 39T T vF - S fag=q vF worsy fea-
TEHTAI - ST W U - A9 2fq ZU |, . @HazT [Ahr-faa
R S gﬁm{cﬁ | ....509 7 gy FER-emamn-tead 3o
TR - U - ST RS - S7oRT it AT | ... T FEGE AR
fagroot =R T T AT T TESRQ-3T YA A | . TEREEH -
e § eafrfatorRremT fred -t e & seRERe-
- AT - s fefafa: -3 | (2-w-9-29)
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24. The doubt is : Do those people who attain union with God as a result of

Answer is: It is proper that barring the power of creaion etc of the universe,
the liberated souls sould have dl the divine powers like becoming \ery
minute €c.....It is dedared that this bestowing of independent soverignty is at
the disposal of Iswarawho ordains others to be the rulers of particular spheres
and who resides in such spedal abodes as the orb o the sun.....It is not a faa
that Iswara dernaly liberated resides merely in the solar orb etc. as trasnsfor-
med things. Thus the scripture spe&ks of His existencein two forms....Hence,
it isto be understoodthat Iswarais possesed of two aspeds; one may continue
in His qualified aspeds possssing limited powers without attaining his
unqualified asped, so also He can exist in his qualified asped with limited
divine powers without aaquiring unfettered powers. The Srutis and Smritis sy
that the Supreme Jyotis who dces not abide in the effeds..... Therefore, they do
not get unfettered powers and all that they have in common with the dernal
Iswara is the equality of experience only... Those who go to Brahma Loka &
per the Sastra do not return as others do from the world of moon after enjoy-
ment. For those from whom the ignorance has been completely dispelled as a
result of their red knowledge and who are established in their liberation, non-
return is an acomplished fad; Also for those of Saguna Brahma meditation
who have their resort in the Nirguna Brahman , non-return is an accomplished
fad.
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APFENDIX |
Summary of the Adikaranas

Adyaya 1 2 3 4 Total
1. Brahman 4 5 9
2. Forms of 26 26
Brahman
3. Jiva 8 14 17 39
4 World- 3 27 30
Credion
5. Refutation 4 12 16
6. Sadhana 10 9 19
7. Adhikari 2 5 7
8. Upasanas 31 31
9. Pda 2 12 14
10. Total 39 47 67 38 191
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APFENDIX 1

Quotable Quotes from Sankara Bhagavatpada's
Brahmasutra Bhashya

g, WeIrd fgiged " srefan’, ‘AHeq’ gfd TaiarsT SRR | (2-2-2)

Mixing up the red with unred, the inherent vyavahara is"l amthis and this
ismine"

2. HfTET: T [EEIE: | (2-2-2)

It is awareness of what was sen in another locus and the form of memory.
(definition of Adhyasa)

3. 3IfheAT & TIqEEAIT, Uaeavg: Sigdrafefd| (2-2-¢)

The shell appeaslike silver and a single moon appeas as two.

v, AYARsTT SRR T1eT: deafeadie st | (2-2-2)

Though spaceis not an objed, still children superimpose on it ideas like
surface ad drt.

W, THTHAEEOTTEATE TfvedT STfafed o= | (£-2-¢2)
Leaned men consider thissuperimposition as avidya.

&. T I, T TGAT: , Tha T aoT O a7 OB § T G

This superimposition that is of this nature, is considered by the leaned to be
avidya, nescience,

&. TEATEAR=TRRNTT | (2-2-2)

Not different from animals (behaviour due to nescience)

o, ferferEegfaas:, EEATRTRRET:, THEATfEuTETd, T8 = | (2-
2-2)

Discrimination between the dernal and non-eternal, dispassion for the
enjoyment of the result of deeds here and hereafter, perfedion of such
pradice & conrol of the mind, sense organs etc., and desire to attain moksha.
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¢. T FTHTfEded Tedfd, T ‘Arenfer gfal (2-2-2)

Everyone mgnises "the eistenceof Atman" and not "l don't exist"

Q.. ATHATTHA TSI (e TERTeT | (2-2-2)

Knowledge of Brahman is the aulmination of personal experience axd aso the
of an objed -entity which already exists.

o, ‘TTEANT " 3 FRATCHATER TEAROTH R | (2-2-%)

"Thou art Thar" - the unity of Self and Brahman cannot be known from other
than the Sastra,

22, ORI TR - TGATHTITAT GeAT FRAATEI: FadheddT Jfd 1(2-2-%)

Attainment of satisfadion and cessation of all duties on redisaton of Brah-
man isto ourcreedit.

9=, faud f& gEmETEd-THET AR |, afswid T gaf-
faafefar | (2-2-22)

Brahman is known in two aspeds-—-one possessd of the limiting adjuncts of
diversities becaise of modificaion, name and form and the other devoid o all
adjuncts.

23, TAHEHIT FeT-fadmITiT iR TS s
FY-IUIEIT T | (2-2-2R)

Thus, the next portion of the Brahma Sutra is begun to show that the teading
of Vedanta isthat although Brahman isone, it has ro be meditated upon with
or without therelationship of the adjuncts respedively.

c_n

gy, TR THTIRAAT TN 99 STgag ;e g
FRATFT UF WA 1(R-2-3)

If through inference and suppating reason, they are conducive to the
knowledge of the Redity, let them be so. But the knowledge of the Redity
springs from the Upanishads texts alone.

96, TUTFHG TR a 3T | (R-2-9R)

By the logic of winning the imporant wrestler, he quotes (Sankhyais referred to)

101



5. TR RO ATS T TRV : T | (R-2-2%)

Therefore, the dfed is non-diffeaent from the caise, - effed does not exist
without the cause.

99, FATHNOT-TUT T SATRHEHT STTHAT Wedd 97 q97 - Ry r-

FOACGEAT 0T | (R-3-33)

By al means when the Buddhism is examined for the ultimate cause, it fails
like the wallsof sand of awell.

2¢. FTGT TRET: RISHAHCI G TEICHT FATHT, T SATHATHTTARAT T -
aferd gfa-a= fFfead; . .. a7 a6 WEdls ArmEaT e E o R e = -
feaaarfina, qefr 7 gfafrsd | (-1-¥R)

We do n ot refute the view stated therein (Bhagavata) that Narayana,who is
superior to Nature and is well known to be the Supremem Self and the Self of
all hasdivided Himself by Himself into many forms. It is not also refuted that

which is intended for his propitiation, like visitng His temple, etc. with
exclusive devotion,

ge, Y AT T HAISTHAT MV 3¢ AR AT GG TaTeZA1q |
(R-2-%4)

Not finding the highest goodin he four Vedas, Sandilya studied this Sastra ,
etc., such slur onthe Vedais sen.

0., UF FAATT- TS TG-S 2fT-3gm & a7 f=sam | (R-R-
2-2¢)

What doyou lose if you accept that thisworld isborn out of a sentient Being.
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APFENDIX I
AT
2 . T qOTHTTGT FEOTGA | FATH WTeTE % arhars ||

| prostrate before Sri Sankara of revered fed ,who confers auspiciousness on
the whole world, who is the repository of Scripture, code of law, and epics and
whoisthe éode of compassion.

R, ARG TATEANTRAT WRTERIRITART: HTH e eh e &
- e | TR SR gfoedE=arad TRt T8 e agET-
T TG T 1| (T Gt

Obeisance with body, mind and speed be to the glorious Sun that is Sri
Sankara dways; struck badk by the lustre of whose knowledge the brilli ance of
the solar orb was rendered dm like the moon and the dfulgent renown of
whose disciples enveloped (al the continents) from the mountains of the Far
East to those of the far West, thereby ridding the universe of darkness.

3. THEITTRERETE R iEwe, | Sgugeaheess (5 -
REERECEEC N CIREICIRIC

| bow to that new Sankara, Lord Sivain humanform without Ganesa, without
the riches, without the serpent ornaments, without Uma in his half body.
without his anger, without the blad spat on his throat. (As an adjedive to
Sankara, they mean without enjoyment, with attendants, without any wedth,
asanyas, with grace without any impediments,

. AT e a7, ST S g TRl -
TRIATeRee: | 97 TTer T Yfaemiad: yfvar: frerwar q@ g (o

o~ 0~ < IaN [N e
AT ATdIL-Hlgd T ATATIAATIH 1 (’Hldldq’ll\lﬂ‘{lullﬂ\)

By the Sunlight of whose wisdom, the darkness of ignorance residing in my
heat which is the cause of ceaelessy swinging between birth and deah, has
been completely destroyed, by taking refuge a whose feet, groups of disciples
have beaome alorned with Scriptural leaning, self control and humility and
have been instantly released-to that Grea Sage | bow till the end of my life.
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«. G AT FAAEA: AT FATIaT IR d] | s

GESHE: T 3Te fameursage To1f || (fAerom=miom )

| salute Sri Sankara , the author of the Bhashya which is free from any
blemish, who gave the knowledge of the Self raising from the ocean of Vedas
which grants happiness to the entire world just as Lakshmi has been raised
from the Ocear and by whom Lord Vishnu, the source of the world is
embracal and grants happiness to the entire world.

&. THICATHTE T (e Tt SAriaa (=i | FreageahagTgT T
TEATAAT G || (T

| bow to Sri Sankara, whose fed were worshipped by all, and on obtaining
whom as the exponent, the dernal speed), namely the Veda, possessd of its
true import because the falladous reasoning consisting metaphoricdly of dirt
and locse day has been removed from it.

o, HIEET FEdr YeRTEEE SAAgETEadT A6 | IearsgdheT
TECHAT A THT WAASEAe | (Hygeeed=m)

My salutations to that wonderful Lord Sankara, who rescued the Upanishad,
misinterpreted by the Purvamimamsakas, just as Garuda rescued (his mother)
Vinata (from the slavery ) of the mother of serpants by the use of nedar.

¢. TATATATEAT |1 WOTHRG T aTfaE: e aikfeT qhar 7
IR | TR HTa awa T her ATEITATIRT 5T Teedreantedr 1
T &g aTfareamETETer || (HferedifiesomT)

| always offer salutations to the Acharya by whom the teachings of the
Sastra has been put in the supreme result-the ocean of bliss wherein meres like
a river the state of bewmming is Amsa which is favoured by many
commentaries and which results by reaching the respedive céestia regions
that are pleasing through prescribed and spedfic meditative exercises.

o, THHAEH WG FRTEEENT | I JEa=aggar Jgqvr || (-

SECRIRILY
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Salutations to that Lord in the form of Sri Sankara to whom this knowledge of
Vedanta has been taken from the ocean of the Veda.

2o, WAARATIWMGAEGIY: | TAFEcIe  FaRETTa |
(HrereTRTergaed =)
We aore Sri Sankara of revered feet--the best among those who cure the

disease of transmigratory existence and who has attained the praiseworthy state
of the sun that removes the multitude of the darkness of delusion.

22, WEACRIEETYT: I Tqad |  STTRERERFRAREa: |
(facg@m=mioTY)

Let the dust of the lotus fed of Bhavatpada dwaysbe the bridges which help
to crossthe ocean of Samsara which has no baunds and which is useless

gR. TAIH TR | T8 QST 99glsg e |
(A= RO

| offer salutations at the lotus fed of the preceptor, Sri Sankara, by whose
grace | - adull-witted one - have beaome a omniscient being.
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APFENDIX IV

1. Brahma Sutras is the main of the three Prasthana Thrayas (three important
places) for Vedanta - otherwise cdled Uttara Mimamsa. Five other theistic
systems have been discussed in the Brahma Sutras apart from Buddhism,
Jainsism, etc.

System Author Theory
Nyaya Gauthama Godis credor
Vaiseshika Kanada Atom
Sankhya Kapila Prakriti

Yoga Patanjali Iswara
Purvamimamsa Jaimini Karma

2. The aithor of the Purva Mimamsa Sutras is Jaimini Maharishi and it
contains 12 chapters and deds with the principles of interpretation of the
Vedas and their place in the rituals prescribed therein. Sabariswamin,
Kumarila axd Prabhakara have written commentaries on it.  Other
commentators are Krishna Yawa, Apodeva and Logakshi Bhaskara. Bhatta
Pradipika is the traditional standard text bodk. Mimamsa Paribhasha by
Krishna Yajva with an English trandation is an easy introduction to Purva
mimamsa.

3. Ancient Purvamimamsa has no placefor God in their system and Karma
produces al results. It is included in the theistic system beause they concede
Self separate from the body. The main argument in Sankara Bhashya ajainst
Purvamimasa is their contention that scriptures which are not diredly
conneded to Karma have no validity at all

4. The principles of logic used by Purvamimamsa ae used by Bhagavat pada
inthe Sutra Bhashya. Some of them are:

1 Threekinds of injunctions, Apurva, Niyama and Parisamkya

2. Sruti, Linga, Vakya, Prakarana, Sthana and Samakya - their validities

3. Utpatti, Apti, Vikruti, Samskriti - stages of changes

4. Kim, Kena and Katham - what, through what and how
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