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om srT gurubhyo namah |
Om Salutations to the Guru!

An excellent Telugu translation of adi $amkaracarya's bhagavadgitabhasya into Telugu is by
Mahamahopadhyaya Shri Pullela Shriramachandrudu Garu. (It also contains a partial
translation by Shri Ramaraya Kavi, which includes refutation of non-advaitin positions.)

At the end of the book is a collection of 70+ quotations from gitabhasya of $amkaracarya
bhagavadpada called as gitabhasyasudhabindavah ('bhagavadgitabhasyamuloni konni
samkara vacana-sudha-binduvulu' in Telugu). This series covers the originals in
transliteration with annotations from Swami Gambhirananda's English translation.
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1| brahmanatvasya hi rakSane raksitah syadvatdiko dharmah,
tadadhinatvadvarnasramabhedanam | | upodghata - gitabhasya | |

1. When the brahmanahood is preserved, the Vedic Dharma becomes well guarded, for the
distinctions among the castes and stages of life depend on it.
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2| svaprayojanabhave’pi bhiitanujighrksaya vaidikam dharmadvayam arjunaya
Sokamohamahodadhau nimagnaya upadidesa, gunaadhikairhigrhito’ nusthiyamanasca
dharmah pracayam gamiSyatiti | | upodghata - gitabhasya | |

2. Although He had no need for Himself, still for the sake of favoring the creatures He
imparted that very two fold Vedic dharma to Arjuna who had sunk into the sea of sorrow and
delusion, with the idea that dharma would surely propagate if it is accepted and put into by
practice by people who are endowed with an abundance of good qualities.
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3| abhyudayarthau’pi yah pravrttilakSano dharmau varnanasramamscoddisya vihitah, sa
devadisthanapraptiheturapi san, iSvardaarpanabuddhaya anustiyamanah, sattvasuddhaye
bhavati phalabhisamdhivarjitah | | upodghata - gitabhasya | |

3. That dharma, characterized by action and enjoined for different castes and stages of life,
even though it is meant for acheiving prosperity and attaining heaven etc. yet, when
performed with the attitude of dedication to God and without hankering for [selfish]
results, leads to the purification of the internal organ (consisting of citta—mindstuff,
buddhi—intellect, manas—mind and ahamkara—ego).
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41 sarvapraninam sokamohadidosavistacetasam svabhavata eva svadharmaparityagah
pratisiddhasevi ca syat | svadharme pravrttinamapi tesam vangmanahkayadinam
pravrttih phalabhisamdhipiirvikaiva sahamkara ca bhavati 11 2 1 11 | |

4. Tt is thus that in the case of all creatures whose minds come under the sway of the defects
of sorrow, delusion etc. there verily follows, as a matter of course, abandoning their own
duties and resorting to prohibited ones. Even when they engage in their own duties their
actions with speech, mind, body, etc. are certainly motivated by hankering for rewards, and
are accompanied by egoism

(Egoism consists in thinking that one is the agent of some work and the enjoyer of its result.)
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51 samsarabijabhiitau Sokamohau | tayosca sarvakarmasamnyasapiirvakadatmajiianat

nanyato nivrtttiriti tadupadidaksuh sarvalokanugrahartham arjunam nimittikrtya aha
bhagavanvasudevah 11 2 111 ||

5. Thus, sorrow and delusion are therefore the sources of the cycles of births and deaths. And
their cessation comes from nothing other than the knowledge of the Self which is preceded by
the renunciation of all duties. Hence, wishing to impart [knowledge of the Self] for
favouring the whole world, bhagavan vasudeva, making arjuna the medium said
'a§ocyananvasochastvam iti' (gita 2.11)
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6 | na hi pittaprasamanarthinah vaidyena madhuram sttalam ca bhoktavyam ityupadiSte
tayoranyataratpittaprasamanakaranam brithi iti prasnah sambhavati | | 2111 | |

6. Indeed, when a physician tells a patient who has come for a cure of his heartburn that he
should take things which are sweet and soothing, there can be no such request as "Tell me
which one of these two is to be taken as a means to cure heartburn."
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7| na hi atra yuddhakartavyata vidhiyate, yuddha pravrtta eva hi asau
Sokamohapratibaddhah tusnimaste | atah tasya pratibandhapanayanamatram bhagavata
kryate | tasmat yudhyasva iti anuvadamatram, na vidhih 11 2 1 18 | |

7. Here, there is no injunction to take up the war as a duty, because he (arjuna), though he
was determined for war, remains silent as a result of being overpowered by sorrow and
delusion. Therefore, all that is being done by bhagavan is the removal of the obstruction of
his duty. "Therefore, join the battle" is only an approval, not an injunction.
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81 vidusah karmasambhavavacanat yani karmani sastrena vidhiyante tani aviduSo vihitani
iti bhagavato niscayo’vagamyate | | 21 21 | |

8. From the statement that action is impossible for a man of realization it is understood that
the conclusion of bhagavan is that, actions enjoined by the scriptures are prescribed for the
unenlightened.
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91 sastracaryopadesasamadamadisamskrtam manah atmadarsane karapam 11 2 1 21 1|

9. [In reply to an objection that the Self is beyond any scope of means of knowledge.] The
mind that is purified by the instructions of the §astras and the teacher, control of the body and
organs, etc. becomes the instrument for realizing the Self.
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10| naitesam slokanam paunaruktyam codaniyam, yatah ekenaiva slokena atmanah
nityatvamavikriyatvam coktam 'na jayate mriyate va’ ityadina | tatra yadeva atmavisSayam
kimciduccate tadetatsmat slokarthannatiricyate; kimcicchabdatah punaruktam
kimcidarthatah iti | durbodhatvat atmavastunah punah punah prasangamapadya
Sabdantarena tadeva vastuniriipayati bhagavan vasudevah katham nu nama
samsarinamasamsaritvabuddhigocaratamapannam sat avyaktam tattvam
samsaranivrttaye syatiti 11 2 | 24 | |

10. It is not to be argued that 'these verses (gita 2.21-24) are repetitive since eternality and
changelessness of the Self have been stated in a single verse itself, "Never is this One born,
and never does It die," etc. (gita 2.20). Whatever has been said there about the Self does not
go beyond the meaning of this verse. Something is repeated with those very words, and
something ideologically.' Since the object, viz. the Self, is inscrutable, therefore bhagavan
vasudeva raises the topic again and again, and explains that very object in other words so
that, somehow, the unmanifest Self may come within the comprehension of the intellect of
the transmigrating persons and bring about a cessation of their cycles of births and deaths.
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11| yogasthah san kuru karmani kevalamisvararthanam; tatrapi isvaropi me tuSyatu iti
sangam tyaktva | 1 2 1 48 | |

11. yogasthah—by becoming established in yoga; kuru—undertake; karmani—actions, for
the sake of God alone; even there, tyaktva—casting off, sangam—attached in the form, 'God
will be pleased with me'. Undertake work for pleasing God, but not for propitiating Him to
become favorable towards yourself.
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12| sarvatraiva hi adhyatmasastre krtarthalakSanani yani tanyeva sadhanani upadisyante,
yatnasadhyatvat | yani yatnasadhyani sadhanani lakSanani ca bhavanti tani |1 2 | 54 | |

12. For in all adhyatmasastras without exception, whatever are the characteristics of the man
of realization are themselves presented as the disciplines for an aspirant, because these
[characteristics] are the result of effort. And those that are disciplines requiring effort, they
become the characteristics [of the man of realization].
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13| tavadeva hi purusah yavadantahkaranam tadtyam karyakaryavisayavivekayogyam |
tadayogyatve nasSta eva puruSo bhavati | | 2163 | |

13. Indeed, a man continues to be himself so long as his mind remains fit to distinguish
between what he ought to and ought not to do. When it becomes unfit, a man is verily ruined.
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14| moksasya ca akaryatvat mumukSoh karmanarthakyam 11 311 | |

14. As Liberation is not a result [of karma], karmas become useless for one aspiring for
Liberation.
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15| yadi vihitakaranat asambhavyamapi pratyavayam brityat vedah, tada anarthakarah

vedah apramanamityuktam syat; vihitasya karanakaranayoh duhkhamatraphalatoat | |
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15. Should the Vedas speak even of the impossible, that sin accrues from the non-
performance of enjoined rites, then it will amount to saying that the Vedas are a source of evil
and hence invalid! For the result of either doing or not doing what is enjoined would be pain.
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16 | tasmat ajiiena adhikrtena kartavyameva karma 11 3 1 16 | |

16. karma must be undertaken by one who is qualified (for karma) but is unenlightened.
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17| prarabdhakarmayattah tvam lokasamgraham eva api lokasya
unmargapravrttinivaranam lokasamgrahah, tamevapi prayojanam sampasyan kartum
arhasi |1 3120 | |

17. tvam—you, who are under the influence of past actions; arhasi—ought; kartum—to
perform [your duties]; sampasyan api—keeping also in view; lokasamgraham—the
prevention of mankind from going astray; even that purpose.
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18| prakrtirnama pirvakrtadharmadharmadisamskarah vartamanajanmadau abhivyaktah
1313311

18. Nature means the impressions of virtue, vice etc. acquired in the past [lives] and which
become manifest at the commencement of the present life.
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191 yadi sarvah jantuh atmanah prakrtisadrsameva ceState, na ca prakrtisinyah kascit
asti, tatah puruSakarasya visayanupapatteh sastranarthakyapraptau idamucyate | |
313311

19. If all beings behave only according to their own nature—and there is none without
nature—then, since there arises the contingency of the $astras becoming purposeless owing to
the absense of any scope for personal effort, therefore the following is stated ( in gita 3.34:
indriyasyendriyasyarthe ...)
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201 yada punah ragadveSau tatpratipakSena niyamayati tada sastradrstireva purusah
bhavati, na prakrtivasah | | 3 | 34 | |

20. On the other hand, when a person controls love and hatred with the help of their
opposites, then he becomes mindful only of $astric teachings; he ceases to be led by his
nature.
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211 kamo hi udbhiitah rajah pravartayan purusam pravartayati * trsnaya hi aham
karitah’ iti duhkhitanam rajahkarye sevadau pravrttanam pralapah sriyate 11 3 | 37 | |

21. When desire comes into being, it instigates a person by arousing rajas. People who are
engaged in service etc. which are effects of rajas, and who are striken with sorrow are heard
to lament, "I have been led to act by desire indeed"
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221 ksipram hi manuse loke * iti visesanat anyeSvapi karmaphalasiddhim darsayati
bhagavan | | 4 112 | |

22. By the specific statement, "For, in the human world, success comes quickly", bhagavan
shows that results of actions can accrue even in the other worlds.
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23| tadetat uktaprativacanamapi asakrt atyantaviparitadarsanabhavitataya momuhyamano
lokah srutamapi asakrt tattvam vismrttya vismrttya mithyaprasangam avataryavatarya
codayati iti punah punah uttaramaha bhagavan, durvijfieyatvam ca alakSya vastunah | |
4118 Il

23. Although this answer has been given more than once, still a man becomes repeatedly
deluded under the influence of a totally opposite perception. And forgetting the truth that has
been heard again and again, he repeatedly raises false issues and questions! And therefore,
observing that the subject is difficult to understand, bhagavan gives His answer again and
again.
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24| napi nityanam akaranat abhavat pratyavayabhavotpattih, * nasato vidyate bhavah ' iti
vacanat ' katham asatah sajjayeta iti ca darsitam asatah sajjanmapratisedhat | asatah
sadutpattim bruvata asadeva sadbhavet, sa ca api asat bhavet ityuktam syat | tacca
ayuktam sarvapramanavirodhat | na ca nisSphalam vidadhyat karma sastram,
duhkhasvariipatvat, duhkhasya ca buddhipiirvakataya karyatvanupapatteh | tadakarane ca
narakapatabhyupagamat anarthayatoa ubhayatha api karane ca akarane ca Sastram
nisphalam kalpitam syat | | 4 1 18 | |

24. Nor can any evil, which is an entity, arise from the non-performance of nityakarmas,
which is an non-entity, for there is the statement, "Of the unreal, there is no non-being" (gita
2.16), and [in the Upanishad] it has been pointed out, "How can existence originate from non-
existence?" (chhandogyopanisad 4.2.2). Since emergence of the existent from the
nonexistent has been denied, therefore anyone's assertion that the existence originates from
the nonexistent will amount to saying that a non-entity becomes an entity, and an entity
becomes a non-entity. And that is not rational because it runs counter to all the means of valid
knowledge. Further, the scriptures cannot enjoin fruitless actions, they being naturally
painful; and it is illogical that what is painful should be done intentionally. Also, if it is
admitted that falling into hell results from their non-performace (i.e., of the nityakarmas),
then that too is surely a source of evil. In either case, whether one undertakes them or not, the
scriptures will be imagined to be useless. And that will be a contradiction with your
standpoint when, after holding that the nityakarmas are fruitless, you assert that they lead to
Liberation.
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251 jaanavanto’pi kecit yathavat tattvadarsanasilah, apare na ; ato visinasti tattvadarsinah
iti | ye samyagdarsinah taih upadistam jiianam karyakSamam bhavati netarat iti
bhagavato matam | | 4 | 34 | |
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25. Although people may be wise, some of them are apt to know the Truth just as it is, while
others may not be so. Hence the qualification, "who have realized the Truth". The considered
view of bhagavan is that jiiana imparted by those who have full enlightenment becomes
effective, not any other.
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26 | samnyasakarmayogau jAanatadupayasamabuddhitvadisamyuktau
samkhyayogasabdavaccyau iti bhagavato matam 11 51 4 1 |

26. Those very 'samnyasa' and 'karmayoga', when they are [respectively] associated with
jfiana and such of Its means (such as equanimity etc.) are meant by the words "samkhya" and
"yoga". This is bhagavan's view.
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271 drsyate hi brahmavit Sadangavit caturvedavit iti prijadanadau gunavisesasambandhah
karanam 1| 5119 | |

27. Itis indeed seen that in worship, charity, etc., the determining factors are the possession
of such special qualities as being 'a knower of Brahman', 'versed in the six auxiliary branches
of Vedic learning', and 'versed in the four Vedas'.
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281 svam nasikagram samprekSya samyak prekSanam darsanam krtveva iti | ivasabdo
lupto drastavyah | na hi svanasikagrasampreksanamiha vidhitsitam | kim tarhi cakSuSo
drstisamnipatah | sa ca antahkaranasamadhanapekSo vivaksitah |
svandsikagrasamprekSanameva cet vivakSitam, manah tatraiva samadhityeta, natmani | |
611311
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28. svam nasikagram—at the tip of his own nose, looking at it intently, as it were; ca—and
anavalokayan—not looking; dishah—around, i.e., not glancing in various directions. The
words 'as it were' are to be understood because what is intended here is not an injunction for
looking at the tip of one's own nose! What then? It is the fixing of the gaze of the eyes by
withdrawing it from external objects; and that is enjoined with a view to concentrating the
mind.

(What is sought to be presented here as the primary objective is the concentration of mind. If
the gaze be directed outward, then it will result in interrupting that concentration. Therefore
the purpose is to first fix the gaze of the eyes within.)

If the intention were merely the looking at the tip of the nose, then the mind would remain
fixed there itself, not on the Self.
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291 ekasya devasya sarvadhyaksabhiitacaitanyamatrasya paramarthatah
sarvabhoganabhisambandhinah anyasya cetanantarasya abhave bhoktuh anyasya abhavat |
kimnimitta iyam srstih ityatra prasnaprativacane anupapanne, ’ ko addha veda ka iha
pravocat | kutam ajata kuta iyam visrstih ' ityadimantravarnebhyah |1 9 1 10 | |

29. There is no other conscious being apart from the one Deity who is the witness of all as
the absolute Consciousness, and who in reality has no contact with any kind of enjoyment
therefore there is no other enjoyer. Hence, in this context, the question, "For what purpose is
this creation?", and its answer are baseless — in accordance with the Vedic text, "Who know
[It] truly, who can fully speak about this here? From where has this come? From where is this
variegated creation?" (rgveda 3.54.5 or 10.129.6—the nasadiya siikta)
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30 | jaanadipena vivekapratyayaripena bhaktiprasadasnehabhiSiktena
madbhavanabhinivesavateritena brahmacaryadisadhanasamskaravatprajiiavarting
viraktantahkaranadharena visayavyaovrttacittaragadveSakalusitanivatapavarakasthena
nityapravrttaikagryadhyanajanitasamyagdarsanabhasvata jiianadipenetyarthah | |

10 1 11 ||

30. jiianadipena—with the lamp of jiiana, in the form of discriminating comprehension; i.e.,
bhasvata, with the luminous lamp of Knowledge fed by the oil of divine grace resulting from
bhakti, fanned by the wind of intensity of meditation on Me, having the wick of the intellect
imbued with the impressions arising from such disciplines as brahmacarya etc. in the
receptacle of the detached mind, placed in the windless shelter of the mind withdrawn from
objects and untainted by likes and dislikes, and made luminous by full [llumination resulting
from the practise of constant concentration and meditation.

(Who says there is no poetry in bhaashhya literature?)
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311 brahmanam caturmukham $am isitaram prajanam kamalasanastham
prthivipadmamadhye merukarnikasanasthamityarthah 11 11 1 15 1|

31. brahma—with four faces; iam—the Ruler of creatures; kamalasanastham—sitting on a
lotus seat, i.e., sitting on Mount Meru which forms the pericarp of the lotus that is the earth.
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32| na hi ©varadvayam sambhavati anekesvaratve vyavaharanupapatteh |1 111 43 11

32. There is no possibility of two Gods. Because all dealings will come to naught if there be
many Gods.
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33| yatha agastyena brahmanena samudrah pitah iti idanimtanah api brahmanah
brahmanatvasamanyat stityante | evam karmaphalatyagat karmayogasya
Sreyahsadhanatvamabhihitam || 12 1 12 | |
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33. As for instance, by saying that the sea was drunk by brahmana agastya, the brahmanas of
the present day are also praised owing to the similarity of brahmanahood. In this way it has
been said that karmayoga becomes a means for Liberation, since it involves renunciation of
the rewards of works.
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34| avidyamatram samsarah yathadrstivisayah eva | na kSetrajiiasya kevalasya avidya
tatkaryam ca | na ca mithyajiianam paramarthavastu dasayitum samartham | na hi
usaradesam snehena pankikartum saknoti maricyudakam | tatha avidya kSetrajfiasya na
kimcit kartum saknoti | atah uktam idam ' kSetrajiiam capi mam viddhi ’, ’
ajfianenavrtam jaanam "itica 11 13 1 2 | |

34. The mundane state consists of nothing but ignorance, and is an object of perception [to
the ignorant man who sees it] just as it appears to him. Ignorance and its effects do not belong
to the ksetrajiia, the Absolute. Moreover, false knowledge cannot taint the supreme Reality.
For, water in a mirage cannot make a desert muddy with its moisture. Similarly, ignorance
cannot act in any way on the kSetrajiia. Hence has this been said, "And understand Me to be

the kSetrajna" (gita 13.2), as also, "jiiana remains covered by ajiiana" (gita 5.15)
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35| nanu sarvaksetresu eka eva isvarah, na anyah tadvyatiriktah bhokta vidyate cet, tatah
ISvarasya samsaritvam praptam; Svaravyatirekena va samsarinah anyasya abhavat
samsarabhavaprasangah | tacca ubhayamanistam
bandhamokSataddhetusastranarthakyaprasangat, pratyaksadipramanavirodhacca |
pratyaksena tavat sukhaduhkhataddhetulaksanah samsarah upalabhyate;
jagadvaicitryopalabdhesca dharmadharmanimittah samsarah anumtyate | sarvametat
anupapannamatmesvaraikatve | na ; jiianajiianayoh anyatvenopapatteh 1113 1 2 | |
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35. Objection: Well, if it be that in all the kSetras there exists God alone, and none else other
than Him, as the enjoyer, then God will become a mundane being; or due to the absense of
any mundane creature other than God, there will arise the contingency of the negation of
mundane existence. And both these are undesirable, since the $astras dealing with bondage,
Liberation and their causes will become useless, and also because they contradict such valid
means of knowledge as direct perception.

In the first place, mundane existence which is characterized by happiness, sorrow and their
cause 1s apprehended through direct perception. Besides, from the perception of variety in the
world it can be inferred that mundane existence results from virtue and vice. All this becomes
illogical if God and individual soul be one.

Reply: No, because this becomes justifiable owing to the difference between jiiana and
ajfiana.

3% | GaIgA & TRg: ETIeY SAIcHY TG fia: tframssa:, e Tt
qEN{E: | 9T TATEdl JETH: T WA, ST a1 GOSN | 9 | S
484, SEIH! a1 el | GEg:EHEcHRaT: e 7 Ih:; gz,

¢
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36| sarvajantiinam hi prasiddhah dehadisu anatmasu atmabhavah niscitah avidyakrtah,
yatha sthanau puruSaniscayah | na ca etavata purusadharmah sthanoh bhavati,
sthanudharmo va puruSasya | tatha na caitanyadharmo dehasya, dehadharmo va cetanasya

| sukhaduhkhamohatmakatvadih atmanah na yuktah; avidyakrtatvavisesat, jaramrtyutoat
samsarasamsaritvabhave SastranarthakyadidoSah syaditi cet, na ; sarvairabhyupagatatoat |
sarvaih hi atmavadibhih abhyupagatah dosah na ekena parihartavyah bhavati | katham
abhyupagatah iti ? muktatmanam hi samsarasamsaritvavyavaharabhavah sarvaireva
atmavadibhih iSyate | na ca tesam sastranarthakyadidoSapraptih abhyupagata | tatha nah
ksetrajiianam tSvaraikatve sati, sastranarthakyam bhavatu; avidyavisaye ca arthavattvam
yatha dvaitavadinam sarvesam bandhavasthayameva sastradyarthavattvam, na
muktavasthayam, evam | 113121 |
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36. It is a well known fact in the case of all creatures that their self-identity with the body
etc. which are not Self is definitely caused by ignorance. Just as, when a stump of tree is
firmly regarded as a man, the qualities of a man do not thereby come to exist in the stump,
nor do the qualities of the stump come to the person, similarly the property of consciousness
does not come to the body, nor those of the body to the consciousness. It is not proper that the
Self should be identified with happiness, sorrow, delusion etc., since they, like decreptitude
and death, are equally the products of ignorance.

Objection: Owing to the nonexistence of the world and the mundane creatures, there will
arise the defect of the uselessness of the $astras, etc.

Reply: No, snce this [defect] is admitted by all. A defect that is admitted by all who believe in
the Self is not be explained by one alone!

Objection: How has this been admitted by all?

Reply: People of all schools of thought who believe in the Self admit that there is no wordly
behaviour or the behaviour of a worldling in the liberated ones. Yet, in their case [i.e., in
those various schools], it is not admitted that there is any possibility of such a defect as the
Sastras becoming useless etc. Similarly, in our case let the $astras be useless when the
ksetrajfias become identified with God; and purposeful within the sphere of ignorance. This
is just as in the case of all the dualists, where it is admitted that the §astras etc. become useful
in the state of bondage, not in the case of Liberation.

39| 7Y fRfie TETRONTE ' SeHe !, ' AHAH ' gfd IUeaMg 2 9J9); 3¢ ad.
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37. atha kimidam samsarinamiva ‘ahamevam’, ‘'mamaivedam’ iti panditanamapi?
shruNu; idam tat pandityam, yat kSetre eva atmadarshanam | yadi punah kSetrajiiam

avikriyam pashyeyuh, tatah na bhogam karma va akaimkseyuh "mama syat’ iti |
vikriyaiva bhogakarmaNii | 113.2] |

37. Objection: Then, what is this that even learned say like the worldly people, "Thus am I',
"This verily belongs to Me'?

Reply: Listen. This is the learnedness which consists in seeing the kSetra as the Self! On the

contrary, they should realize the unchanging kSetrajiia, then they will not crave for enjoyment
or action with the idea, 'May this be mine.' Enjoyment and action are mere perversions.
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381 idam ca anyat pandityam kesamcit astu kSetrajiiah $vara eva | kSetram ca anyat
ksetrajiiasyaiva visayah | aham tu samsar? sukht duhkhi ca | samsaroparamasca mama
kartavyah kSetraksSetravijiianena, dhyanena ca iSvaram kSetrajiiam saksatkrtva
tatsvariipavasthaneneti | yasca evam budhyate, yasca bodhayati, nasau kSetrajiiah iti |
evam manvanah yah sah panditapasadah, samsaramoksayoh Sastrasya ca arthavattvam
karomiti; atmaha svayam midhah anyamsca vyamohayati Sastrarthasampradayarahitatvat
Srutahanim asrutakalpanam ca kurvan | tasmat asampradayavidapi sarvasastravidapi
miirkhavadeva upekSayaniyah |1 113121 |

38. Some may have this other kind of learnedness: "the kSetrajia is God Himself; and the
ksetra is something different and an object of knowledge to the kSetrajiia. But I am a
mundane being, happy and sorrowful. And it is my duty to bring about the

cessation of worldly existence through the knowledge of the kSetra and the kSetrajfia, and by
continuing to dwell in His true nature after directly perceiving through meditation God, the
ksetrajiia." And he who understands this, he who teaches that 'he [the taught] is not the
ksetrajiia,' and he who, being under such an idea, thinks, 'I shall render meaningful the
scriptures dealing with the worldly state and Liberation' is the meanest among the learned.
That Self-immolator, being devoid of any link with the

traditional interpreters of the purport of the scriptures, misinterprets what is enjoined in the
scriptures and imagines what is not spoken there, and thereby himself becoming deluded,
befools others too. Hence, one who is not a knower of the traditional interpretation

is to be ignored like a fool, though he may be versed in all the scriptures.
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39| atra aha sa avidya kasya iti | yasya drsyate tasya eva | kasya drsyate iti | atra ucyate ’
avidya kasya drsyate?’ iti prasnah nirarthakah | katham? drsyate cet avidya,
tadvantamapi pasyasi | na ca tadvati upalabhyamane ’ sa kasya ' iti prasno yuktah | na hi
gomati upalabhyamane " gavah kasya?’ iti prasnah arthavan bhavati | nanu visamo
drstantah | gavam tadvatasca pratyaksatvat tatsambandho pi pratyaksa iti prasno
nirarthakah | na tatha avidya tadvamsca pratyakSau, yatah prasnah nirarthakah syat |
apratyaksena avidyavata avidyasambandhe jfiate, kim tava syat ? Avidyayah
anarthahetutvat parihartavya syat | yasya avidya, sah tam parihariSyati | nanu mamaiva
avidya | janasi tarhi avidyam tadvantam ca atmanam | 113121 |

39. Here, [the opponent] asks: to whom does ignorance belong?

[The answer is that] it belongs verily to him by whom it is experienced!

Objection: In whom is it perceived?

Reply: Here the answer is: It is pointless to ask, 'In whom is ignorance experienced?'
Objection: How?

Reply: If ignorance be perceived [by you], then you perceive its possessor as well. Moreover,
when that possessor of ignorance is perceived it is not reasonable to ask, 'In whom is it

perceived?' For when an owner of cattle is seen, the question, 'To whom do the cattle
belong', does not become meaningful.

Objection: Well, is not the illustration dissimilar? Since the cattle and their owner are directly
perceived, their relation also is directly perceived. Hence the question is meaningless.
Ignorance and its possessor are not directly perceived in that manner, in which case

the question would have been meaningless.
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Reply: What will it matter to you if you know the relation of ignorance with a person who is
not directly perceived as possessed of ignorance?

Opponent: Since ignorance is a source of evil, thefore it should be got rid of.
Reply: He to whom ignorance belongs will get rid of it!
Opponent: Indeed ignorance belongs to myself.

Reply: In that case, you know ignorance as also youself who possess it?
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401 sarvo hi Sabdah arthaprakasanaya prayuktah, Srityamanasca srotrbhih,
jatikriyagunasambandhadvarena samketagrahanasavyapekSah artham pratyayayati; na
anyatha, adrstatvat | tat yatha 'gauh’, ‘asvah’ iti va jatitah, " pacati, " pathati’ iti va
kriyatah, * suklah, " krsnah " iti va gunatah, 'dhant ’, " goman " iti va sambandhatah | |
13112 1|

40. For every word used for expressing an object, when heard by listeners, makes them
understand its meaning through the comprehensionof its significance with the help of genus,
action, quality and relation; not in other way, because that is not a matter of experience. To
illustrate this: a cow, a horse, etc. [is comprehended] through genus; cooking or reading,
through action; white or black through quality; a rich person or an owner of cows through
relation.

2| F: G: T SN A0 GEg: TN GAN: | J6ue J@g: @ dvihd
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411 kah punah ayam samsaro nama? sukhaduhkhasambhogah samsarah | puruSasya
sukhaduhkhanam sambhoktrtvam samsaritvamiti | 1 13120 | |

41. What again is this that is called wordly existence? Worldly existence consists in the
experience of happiness and sorrow; and the state of mundane existence of the soul consists
in its being the experiencer of happiness and sorrow.
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42| yathasastram kSetrakSetrajiialakSanabhedaparijiianapiirvakam prak darsitariipat
ksetrat mufijadiva iStkam yathoktalakSanam kSetrajiiam pravibhajya * na
sattannasaducyate * ityanena nirastasarvopadhivisesam jiieyam brahmasvariipena yah
pasyati, kSetram ca mayanirmitahastisvapradrstavastugandharvanagaradivat " asadeva

sadiva avabhasate " iti evam niscitavijiianah yah tasya yathoktasamyagdarsanavirodhat
apagacchati mithyajiianam | 1131261 |

42. After having known the distinction between the characteristics of the kSetra and the
ksetrajiia according to the $astras, and having separated, like a stalk from mufja-grass, the
above-described kSetrajiia from the kSetra whose characteristics have been shown earlier, he
who realizes the Knowable [i.e., the kSetrajiia] which, in accordance with 'That is neither
called being nor non-being' (gita 13.12), is devoid of all distinctions created by adjuncts, as
identical with Brahman; and he who has the firm realization that the kSetra is surely unreal
like an elephant created by magic, a thing seen in a dream, an imaginary city seen in the sky,
etc. and it appears as though real for him; [for such a person] false knowledge becomes
eradicated, since it is opposed to the right knowledge described above.

3| TR T EAERT ATl SIS RS EIRATTER
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431 etasmin paramarthasamkhyadarsane sthitanam jiiananisthanam
paramahamsaparivrajakanam tiraskrtavidyavyavaharanam karmadhikaro nasti iti tatra
tatra darsitam bhagavata 11 13131 | |

43. It has been accordingly shown by bhagavan in various places that there is no duty to be
performed by those who adhere to this philosophy of discriminating knowledge of the
supreme Reality, who are steadfast in jfiana, who have spurned actions arising out of
ignorance, and who are mendicants belonging to the highest order of monks.
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44| yadyapi udasina bhavanti kecit svabhiprayena, tathapi parabhiprayena
mitraripaksayoriva bhavanti iti | ayam tu tulyo mitraripaksayoh ityaha 11 14125 | |

44. mitraripaksayoh—both towards the side of the friend and of the foe although from their
own standpoint some may be unattached, still, in others' view they may appear to be siding
either with friends or foes; hence it is said 'equally disposed both towards the side of the
friend and of the foe'

¢4 | IS TN IPMAI: F 3= TAdG~q 3t J1ad IdT diad demea:
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45| " udastnavat " ityadi * gunatitah sa ucyate ’ ityetadantam uktam yavat yatnasadhyam
tavat samnyasinah anustheyam gunatitatvasadhanam mumukSoh, sthiribhiitam tu
svasamvedyam sat gunatitasya yateh laksanam bhavatiiti | | 14126 | |

45. The disciplines leading to the state of transcendence of the gunas, which have been
stated [in the verses] beginning from 'he who, sitting like one indifferent,' and ending with 'he
is said to have gone beyond gunas,' (gita 14.23-25) have to be practised by a monk, a seeker
of Liberation, so long as they are to be achieved through effort. But when they become firmly
ingrained, they become the indications, perceivable to himself, of a monk who has
transcended the gunas.
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46 | yatha ca 1Svarasaktya bhaktanugrahadiprayojanaya brahma pratitiSthate pravartate, sa
saktih brahmaiva aham, SaktisSaktimatoh ananyatoat ityabhiprayah | | 14127 | |

46. Indeed, that power of God through which Brahman sets out, comes forth, for the purpose
of favoring the devotees etc. that power which is Brahman Itself, and I. For a power and the
possessor of that power are non-different.

go| TOThed & SN W Taagt= SRR, 7 STt 1l 2412 |l
47| viraktasya hi samsarat bhagavattatvajiiane adhikarah, na anyasyeti 11 1511 | |

47. The competence for the knowledge of the nature of God is only his who has become
detached from the world; not of any other.
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48| mamaiva paramatmanah narayanasya, amsah bhagah avayavah ekadesah iti
anarthantaram, jivaloke jtvanam loke samsare jivabhiitah karta bhokta iti prasiddhah
sanatanah ciramtanah; yatha jalasiiryakah saryamsah jalanimittapaye siryameva gatva
na nivartate ca tenaiva atmana gacchati, evameva; yatha va ghatadyupadhiparicchinno
ghatadyakasah akasamsah san ghatadinimittapaye akasam prapya na nivartate ityevam |
atah upapannam uktam ' yadgatoa na nivartante ” iti | | 1517 | |

48. It is eva—verily am$ah—a part, portion, limb, fragment these are all synonymous;
mama—of mine, of the supreme Self; which jivabhiitah sanatanah—becomes the eternal
individual soul, well known as the enjoyer and the agent; jivaloke—in the region of
living beings, i.e., in the world.

As the sun [reflected] in water is a part of the [actual] sun, and goes to the sun itself and does
not return when the water, the cause of the reflection, is removed, so also even this part
becomes similarly united with that very Self; of, as space enclosed in a pot., etc, delimited by
such adjuncts as the pot etc. being a part of akasa does not return after being united with
akasa when the cause [of limitation], viz pot etc. is destroyed. This being so, it has been
rightly stated, 'by reaching which they do not return' (gita 15.6)
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49| nanu niravayavasya paramatmanah kutah avayavah ekadesah amsah iti?
savayavatve ca vinasaprasangah avayavavibhagat | naisa dosah,
avidyakrtopadhiparicchinnah ekadesah amsah eva kalpito yatah 11 1517 | |

49. Objection: How can the partless supreme Self have any limb, fragment or part? If it has
limbs, then there arises the contingency of Its becoming destroyed through the
dismemberment of the limbs?
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Reply: This fault does not arise, since Its fragment, which is delimited by an adjunct arising
out of ignorance, is imagined to be a part, as it were.
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501 adityadisu hi sattvam atyantaprakasam atyantabhasvaram; atah tatraiva avistaram
jyotih iti tat visiSyate, na tu tatraiva tat adhikamiti | yatha hi sloke tulye pi
mukhasamsthane na kasthakudyadau mukham avirbhavati, adarsadau tu svacche
svacchatare ca taratamyena avirbhavati; tadvat | | 15112 | |

50. Since in the sun etc. the sattva is very much in evidence, is greatly brilliant, therefore
there is an abundance of the light [of Consciousness] in them alone. And so it [the sun etc.] is
specially mentioned. But it is not that it [Consciousness] is abundant only there there. Indeed,
as in the world, a face, though in the same position, is not reflected in wood, a wall etc., but
in a mirror etc. it is reflected according to the degree in which there are more and more
transparent, so is it here.
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511 gunasamkhyane kapile sastre tadapi gunasamkhyanasastram

gunabhoktrvisaye pramanameva | paramarthabrahmaikatvavisaye yadyapi virudhyate,

tathapi te hi kapilah gunagaunavyaparaniripane abhiyuktah iti tacchastramapi
vaksyamanarthastutyarthatvena upadiyate iti na virodhah 11 18119 | |

51. Even that philosophy teaching about the gunas is certainly valid so far as it concerns the
experiencer of the gunas, though it is contradictory so far as the non-duality of the supreme
Reality, Brahman, is concerned. Those followers of Kapila are acknowledged

authorities in the ascertainment of the functions of the gunas and their derivatives. Hence,
that scripture, too, is being referred to by way of eulogy of the subject-matter going to be
spoken of. Therefore, there is no contradiction.
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52| etesam jativihitanam karmanam samyaganusthitanam svargapraptih phalam
svabhavatah || 18144 | |
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52. When rightly pursued, the natural result of these duties enjoined for the castes is the
attainment of heaven.

43| TR~ FH FAT0 ST 59 Fiy: Fefears 7 STreicifa SwEN 2¢19el
53| svabhavaniyatam karma kurvano visajah iva krmih kilbiSam na apnotiti
uktam |1 18148 1|

53. It has been said that, as in the case of a worm born in poison, a person does not incur sin
while performing his duties which have been dictated by his own nature;
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541 sahajasya karmanah svadharmakhyasya parityagena paradharmanusSthane’pi dosat
naiva mucyate; bhayavahasca paradharmah 11 18148 1 |

54. One does not get freed from evil by giving up the dharma to which one is born called
one's svadharma even though [he may be] fulfilling somebody else's dharma, Another's
dharma, too, is fraught with fear.
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551 ekasya abhavah, dvayoh abhavah, sarvasya abhavah, pragabhavah,
pradhvamsabhavah, itaretarabhavah, atyantabhavah iti lakSanato na kenacit viseSo
darsayitum sakyah | | 18148 | |

55. Through such descriptions [of abhava—nonexistence] as nonexistence of one,
nonexistence of two, nonexistence of all, antecendent nonexistence, nonexistence after
destruction, mutual nonexistence and absolute nonexistence, nobody can show any distinction
[as regards nonexistence itself.].
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56 | vidvamstu punah vidyaya avidyayam nivrttayam saknotyeva
asesatah karma parityaktum, avidya’dhyaropitasya Sesanupapatteh |
na hi taimirikadrstaya adhyaropitasya dvicandradeh timirapagame’pi
sesah avatisthate | 1181481 |

56. [The unelightened person is incapable of totally renouncing actions even for a moment
(gita 3.5).] The enlightened person, on the other hand, can totally renounce actions when
ignorance has been dispelled through Illumination; for it is illogical that there can [then]
remain any trace of what has been superimposed through ignorance. Indeed, no trace remains
of the two moons, etc. superimposed by the vision affected by [the disease called] timira
when the disease is cured.
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57| jaanatmanosca ubhayoh nirakaratve katham tadbhavananistha iti?

na: atyantanirmalatvatisvacchatvatisiikSmatvopapatteh atmanah | budhdesca atmavat
nairmalyadyupapatteh atmacaitanyakarabhasatvopapattih | buddhyabhasam manah,
tadabhasani indriyani, indriyabhasasca dehah | atah laukikaih dehamatre eva atmadrstih
kriyate | | 18150 ||

57. Since it can be established that the Self is supremely taintless, pure and subtle, and it can
also be established that the intellect can be taintless etc. like the Self, therefore it stands to
reason that the intellect can take a form resembling the consciousness of the Self. The mind
becomes impressed with the semblance of the intellect; the organs becomes impressed with
the semblance of the mind; and the body becomes impressed with the semblance of the
organs. Hence it is that the idea of the body itself being the Self is held by ordinary

people.
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58| kecittu panditammanyah " nirakaratvat atmavastu na upaiti buddhih | atah
duhsadhya samyagjiananista * ityahuh | satyam, evam gurusampradayarahitanam
asrutavedantanam atyantabahirvisayasaktabuddhinam samyakpramaneSu
akrtasramanam | tadviparitanam tu laukikagrahakadvaitavastuni sadbhuddhih nitaram
duhsampadya, atmacaitanyavyatirekena vastvantarasya anupalabdheh 11181501 |

58. However, some wiseacres assert that the intellect cannot comprehend the entity called the
Self since it is formless; hence, complete steadfastness in jiiana is impossible. This is truly so
for those who have not associated with a traditional line of teachers; who have

not heard the Upanishads; whose intellects are too much engrossed with external objects; and
who have not applied themselves diligently to the perfect means of knowledge. For those, on
the other hand, who are the opposite of these, it is absolutely impossible to have the idea of
reality with regard to empirical objects, which are within the realm of duality involving the
knower and the known, because in their case there is no perception of any other thing apart
from the Consciousness that is the Self.

¥R | Y FeE RT3 o THIUTYET, dAIST ATcH=: FedHaTd deavlid Jfd
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591 yatha svadehasya paricchedaya na pramanantarapeksa, tato'pi atmanah antaratamatvat
tadavagatim prati na pramanantarapeksa 11 18150 | |

59. Just as for knowing one's own body there is no need for any other [external] means of
knowledge, so also there is no need of any other means of knowledge for the realization of
the Self which is innermost [in relation to the body etc.]

§o | ATERTH: foicd Feent AR e TaaRFEm || eI |
60| dhyanayogaparah nityam nityagrahanam mantrajapadyanyakartavyabhava-
pradarsanartham | | 18152 | |

60. dhyanayogaparah nityam—ever engaged in meditation on the Self, is used to indicate
the absence of other duties like repetition of mantra etc.
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61| na hi pirvasamudram jigamiSoh pratilomyena pratyaksamudrajigamiSuna
samanamargatvam sambhavati | pratyagatmaviSayapratyayasamtanakaranabhinivesasca
jAananistha | sa ca pratyaksamudragamanavat karmana sahabhavitvena virudhyate |
parvatasarSapayoriva antaravan virodhah pramanavidam niscitah |1 18155 | |

61. [Besides, Liberation consists in being established in the changeless real nature of the
indwelling Self. Indeed, ] it is not possible that one who wants to go to the eastern sea and the
other who wants to go in the opposite direction to the western sea can have the same course!
And steadfastness in jiiana consists in being totally absorbed in maintaining a current of
thought with regard to the indwelling Self. And that is opposed to coexistence with duties,
like going to the western sea. It has been the conclusion of those versed in the valid means of
knowledge that the difference between them is as wide as that between a mountain and a
mustard seed.

§R | STRTIET fel: ST FHETIEEAA: | 7 & e aeg: HHom gee 7 fra
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62 | akaryatvicca nihsreyasasya karmasadhanatvanupapattih | na hi nityam vastuh
karmana jiianena va kriyate 1 |1 18166 | |

62. [... The highest good cannot be attained through mere karma, nor by a combination of
jnana and karma. Besides,] since Liberation is not a product, thefore it is illogical that it
should have karma as its means. Indeed, an eternal entity cannot be produced by either
karma or jhiana.

§3| < FHONSRA {4: SIgearame®| 9 = FERHON: GERITEr: | A1 e
FITRET FHAEIANGE, ASTi-adeThad ) A & a9: ana: fHaasa)
7d: HASHE T T+1: STEETTAH S 1| 2¢ 185 |l

63 | na karmano’sti nihsreyasasadhanatvam | na ca jiianakarmanoh samuccitayoh | napi
jAanasya kaivalyaphalasya karmasahayyapeksa, avidyanivartOakatvena virodhat | na hi
tamah tamasah nivartakam | atah kevalameva jiianam nihsreyasasadhanam iti | |

18166 | |

63. karma does not constitute the means to the highest good. Nor do jiiana and karma in
combination. Further, jiana which has Liberation as its result can have no dependence on the
assistance of karma, because, being the remover of ignorance, it is opposed [to karma].
Verily, darkness cannot be dispeller of darkness. Therefore, jfiana alone is the means to the
highest good.
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64 | avihitamapratiSiddham ca karma tatkalaphalam, na tu sastracoditam
pratisiddham va tatkalaphalam bhavet |1 18166 | |

64. karmas which have not been enjoined or prohibited [by the $astras] produce immediate
results. But those enjoined or prohibited by the scriptures do not produce immediate results.

§4| ¥eh: JRIEUTTA MRRHTUT sl AR qrE Wardiid Tad 1| 2<18¢<
65 | bhakteh punargrahanat bhaktimatrena kevalena sastrasampradane patram bhavatiti
gamyate | | 18168 | |

65. By the repetition of [the word] bhakti—devotion [in the word madbhakteshu] it is
understood that one becomes fit for being taught [this] Scripture by virtue of devotion alone
to Him.

55| Rrsae arendTR TR UTe e T Jeaid | desEtl d A TRy
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66 | Sisyasya sastrarthagrahanagrahanavivekabubhutsyaya prechati |
tadagrahane jiiate punah grahayisyami upayantarenapi iti prastuh abhiprayah |
yatnantaram ca asthaya sisyasya krtarthatda kartavya iti acaryadharmah
pradarsito bhavati | | 18172 1 |

66. In order to ascertain whether or not the disciple has comprehended the meaning of the
Scripture, bhagavan asks [the following question], the intention of the questioner being, "If it
is known that it has not been comprehended, I shall again make him grasp it through other
means." Hereby is shown the duty of the teacher that a student should be made to achieve his
goal by taking the help of a different method.

aNa N NI aNE o\ 3
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67 | anena mohandasaprasnaprativacanena sarvasastrarthajiianaphalam etavadeveti niscitam
darsitam bhavati, yatah jAianat mohanasah atmasmrtilabhasceti | | 18173 | |
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67. By this question about the destruction of delusion and the answer to it, it becomes
conclusively revealed that the fruit derived from understanding the import of the entire
Scripture is this much alone which is the destruction of delusion arising from ignorance and
the regaining of memory about the Self.
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68| yatha ca sattvikadipurusah sattvadikaryani atmanam prati prakasya niorttani
kanksati, na tatha gunatito nivrttani kanksati ityarthah | etat na parapratyakSam lingam

| kim tarhi? svatmapratyakSatvat atmavisayameva etat lakSanam | na hi svatmavisayam
dvesamakanksam va parah pasyati || 14122 | |

68. Unlike a person having sattva etc. who longs for the effects of sattva etc. which withdraw
themselves after becoming manifest to him, the person who has gone beyond the gunas na
kanksati—does not long for them in that way, nivrttani—when they disappear. This is the
idea.

This is not an indication that can be perceived by others. What then? Since this characteristic
is perceivable to oneself, it is merely subjective. For dislike or longing, which is a subjective
experience of a person, is not seen by another.
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69| ksetraksetrayoh visayavisayinoh bhinnasvabhavayoh
itaretarataddharmadhyasalaksanah samyogah
ksetraksetrajiiasvariipavivekabhavanibandhanah, rajjusuktikadinam
tadvivekajianabhavat adhyaropitasarparajatadisamyogavat | sah ayam adhyasasvariipah
ksetraksetrajiiayoh samyogah mithyajfianalaksanah | |

( brahmasiitrabhasyasthadhyasabhasya gatavakyanukari vakyam ) |1 13126 | |

69. [Objection: What is meant by this 'association of the kSetra, and the kSetrajfia'?]
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[Reply: The answer is:] The association of the kSetra and the kSetrajiia which are the object
and the subject, respectively, and are of different natures is in the form of superimposition of
each of the other as also of their qualities, as a consequence of the absence of discrimination
between the real natures of the kSetra and the kSetrajfia. This is like association of a rope,
nacre, etc. with the superimposed snake, silver, etc. owing to the absence of discrimination
between them. This association of the kSetra and the kSetrajfia in the form of superimposition
is described as false knowledge.

vo | feATasi IU IUTHITHT Gaand &1 991 AT [ARRINN, Skhsi
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701 mithyatve’pi upayasya upeyasatyataya satyatvameva syat yatha arthavadanam
vidhisesanam; loke’pi balonmattadinam payaadau payayitavye ciidavardhanadivacanam |
prakarantarasthanam ca sakSadeva va pramanyam siddham pragatmajiianat
dehabhimananimittapratyakSadipramanyavat || 18166 | |

Although the means be unreal [in itself], still it may be meaningful in relation to the truth of
the purpose it serves, as are the arthavada—eulogistic sentences occuring along with
injunctions. Even in the world, when it becomes necessary to make a child or a lunatic drink
milk etc. it is said that it will help growth of hair etc! Before the dawn of jiiana, the
[ritualistic] Vedic texts concerned with a different situation, [the situation obtaining before
the dawn of Self-knowledge] are also as valid in themselves as are direct perception etc.
occuring due to Self-identification with the body etc.

(Concluded.)

Thanks to Mahamahopadhyaya Shri Pullela Sriramachandrudu Garu for the excellent
translation, along with the selections, and special thanks to Shri Subbu-ji for encouragement.

$r1 gurucaranaravindamastu

bhava Samkara des$ika me sharanam

Ramakrishna Upadrasta
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