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Introdu ction

If an attempt hasto be made to evolve a globalised religion, acceptable to Christians, Muslims,
Buddhists, Hindus etc., it hasto beon the shee anchor of the mmmentaries of Sankara Bhagavatpada
(508 BC) onthe three basic texts on phil osophy-Vedanta (Prasthana Thraya - Upanishads, Brahma
Sutras and Gita} in general and the Adhyasa Bhashya (introduction to his Brahmasutra Bhashya) in
particular. From thisflows the different literature on Advaita.

Advaita literature can be broadly classfied under two caegories. First, those which strengthen the
arguments inthe SutraBhashya. Seaond , those which are independent works defending the tenets of
Advaita involving a debative style.

Thefirst category again containstwo important branches. Oneis by Padmapada (sishya of
Bhagavadpada) in Panchapadika, which has a mmmentary by Prakasatman(1200 AD) in Vivarana
which again hasa commentary by Akhandananda (1350 AD) in his Tatvadipana. Thisis cdled the
Vivarana school. The second isby Vadaspatimishra (840 AD) in his Bhamati,which has a ommentary
by Amalananda (1260 AD) in his Kalpataru, which again has a commentary by Appayya Dikshita
(1600 AD) inhsParimala. Thisiscdled the Bhamati school. Thesetwo dffer in some aspeds of
reasoning adopted in explaining the multiplicity while strengthening Advaitic point of view.

The seoond caegory containsthree important independent works defending Advaitic cncepts.
These aehighly didedicd in nature. 1) Khandana -khanda-Khadya by Sri Harsha (1200AD)

2) Citsukhi by Citsukhacharya (13th century AD) 3) Advaitasiddhi by Madhusudana Saraswati
(16th century AD).

Advaitasiddh, unlike the other independent works is a verbatim rejoinder to the aguments by
Vyasathirtha (16th century AD) of the Dwaita philiosophy. There ae threeother important siddh
works - Brahmsiddhi, Naishkarmyasiddhi and Ishtasiddi, deding with what, how and why of Brahman.

Madhusudana Saraswati is a Sanyasi, of 16th Century, probably from Bengal and isagrea devoteeof
Sri Krishna asachild. Heis sid to be contemporary of Gadhadara axd Goswami. Hisimportant other
works are;

1. Siddantabindu

2. Advaitaratnaraksana

3. Vedantakalpalatika

4. Samksepasarirakasara samgraha

5. Gitagudhartadipika

6. Bhaktirasayana

Advaitasiddhi contains four Paricchedas, nealy 108topics. Thefirst one with 60topics and has taken
two thirds of the work, deding mainly with Mithyatva. The second is about Brahman, third Sadana and
the

fourth Pala.

An attempt has been made in the bodklet to give the Siddantasin Madhusudana's own words with the
English trandlation. Page No. inthe alition of Parima Publicaions hasbeen gven at the end o
ead quotation.

For realy reference, anote on each of Logic and Grammar isgivenin Appendix | and Il.

This isthe seventh publication in the Vandanam series, previous ones are Sandya vandanam, Devata
vandanam, Guru vandanam, Gitavandanam, Upanishad vandanam and Nama vandanam.
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This publication was possible only after my full-text study under Dr. R. Krishnamurthy Sastrigal, Principal
Sanskrit College, Mylapore, Chennai, who has gent considerable lot of his predoustime inteaching
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Stotras of Madhu sudana Saraswati

: RR©GL R @GO, AL HSAR "e R17#MRRO0 4T 2 B >455\/
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1.Vishnu,whois the substratum for theill usory world of duality such asthe darader
of cogniser, whois Truth, Consciousnessand Bliss whoisto be redised by the impartite
knowledge derived from the Mahavakyas, excdson hisown, asif having attained sole
supreme blisful emancipation as aresult of severing the non-real bondage and its
ramifications.

VBN <R -5RRRGIFSRI) 8 S/cR{ER0 QIR HREHROGRR " 6
1585 ) BV

2. | do nd know of Truth ather than Krishna, whaose hand is adorned with the flute,
who shines like the fresh clouds, who wears the yellow cloth, whose lips are red as the
Bimba fruit, whaose face is attractive & that of the full moon and whose eyes are like
that of the lotus.

A BRO3R; 18 SR\ RQl «XA<BR IPIA ) RL
3. Advaitasiddhi, the fourth is now born, - of the other Siddhis, Ishta, Naishkarmya and Brahma.
«XER : HRERORERGTER 9-H2'©6ls X «1R6/3<Q

4. Dudlity isbondhge before Moksha and after redisationit iswisdom. The imaginary
dudlity for the purpose of Bhakti is sveder than even Non-duality.

Notes:- * The sourcefor this fourth sloka by Madhusudana Sarasvati is not known but is quoted by Sri
Gautamananda, head of Ramakrishna Mutt, Madras.
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Beginning of Grantha

First, the nonredity of duality hasto be proved., as the acomplishment of nonduality
is precaled by the accompli shment of the nonredity of duality.
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1. Proof for discussion the sentence with diversity of opinions.
There is diversity of opinionson nonredity.
Whether it is or nat?
1.When that canna be sublated by any knowledge other than that of Brahman.,
it is cgpable of appeaing as"is’
2. it is different from Consciousness
3. it isthe oounter-positive which is negated for al time (past, present and future)

in the locusin which it appeas.
4. it isthe counter-correlative of the said negation in its absolute form.

IR (B4 > R

SLQ2R e DA ). DA 6 ((RQ  2WA6>1Q

2. Discussion of the delimiting adjunct of subject.
1.Thesubjed of disputeis nonred.
2. Because itsbeingis a) Cognisability b) insentience c) limitedness

3. Likethe shell-silver.

Notes: To prove the non-redlity (Mityatva) of theworld, the proposition has been brought out in the form of asyllogism.
1 iscdled Pratijna consisting o the first word (paksha/subjed /minor) and the second word Sadya/probandum /to be
proved.
2iscdled Hetu/reason/proof./probans
3. iscalled Drishtanta/example
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3. Proof Of Non-Reality Of World

(Non-Reality Is Different From Being And Unbeing)

1. The word nonredity means "indeterminability" according to the author of
Panchapadika .What is nat the locus of being and unkeing (oppdasite of being) is
indeterminable.

2. The daracter of absolute dsence of being as well as the dharacter of absolute
absence of unbeingis nonredity. Thereisno defect in the definition with these two
characteristics as intended.

NoOtes: 1. The above definition alsoindicatesthat non-reality is not the combination d both Sat and Sat.
2. Padmapada, the author of Panchapadika, was a student of Sankara.
3. Sat = absolute reality Asat = absolute un-reality (opposite of reality)

4 . Définition d Non-reality Author work
First Padmapada Panchapadika
Second & Third Prakasatman Vivarana
Fourth Chitsukha Tatvapradipika
Fifth Anandabhoda Nyayadipavali

5. Being/redlity is further classified as foll ows:
a) 6 RX]"e absolute = Brahman

b) >; B<B empiricd = other than Brahman
¢ & 19R Apkeenomena = objeds of erroneous cognition (rope & %rpent. shell
as slver) and dream objeds.
6. Unredity islike hare's horn, that which does not exist - Thuchha.
7. Compound Sanskrit words have been split with adash (-) for easier understanding.
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4. Second Definition of Non-reality

1. Nonredlty isthe dharacter of the cournter-pasitive of the negation for all
threetimes (past, present and future) in an oljed where it appears.

2. Inthe present case, the negation d the world (counter-pasitive) is equally negated,
with the negation d the negation, the world does not become real.

Notes: Pratiyogi = Pot isthe Pratiyog of the asence of Pot.
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5. Third Definition Of Non-Reality

1. Non-redity meansthe charader of being sublated by knowledge.

2. It has been said by the Vartikakara:
. As ®onasthevalid cognition isgenerated by the statement, "That thou art”, nesciencewith its effeds

becomes non-existent in the past , does not exist at present and will not exist in the future.
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6. Fourth Definition Of Non-Reality

1, The non-redity of athingisitscharader of beingthe counter-paositive of the @solute negation
residing in itsown locus.

2, That it appeas where it does not exist.
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Notes' Inthe second definition, the negation isin thelocus where it appeas.
In the fourth definition , it appeas where the negationis.
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7. Fifth Definition Of Non-Reality

1. Non-redity isbeing different from the red.

2. Here dso, an adjedive hasto be alded - "it has to appea as existent" in order to avoid the defed
of extension of definition to absolutely red and absolutely unred.
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8. Non-Reality Of The Non-Reality

1. Objedion: When the said non-redity itself is non-red, then the world may become red.-------- when the
non-redity isred, then also, the world can bered; in both cases, the non-dualism will get
affeded..

2. Reply: No; They have the same grade of being (existence) and hence dong with the sublation of
the non-redity , theworld alsois sublated; so non-dualism does not get affeded.

Notes: thelogic for the negation of the world and the non-reality is one and the same ie, diff erent from Brahman.

$ > BBH
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9.Compatibility of Cognisability as cause

1, What is cognisability , the reasonfor nonredity, hasto be explained.

2. Pure Brahman is nat cognisable.

3. Infad, the dharader of being the objed of mental states (vrittis) other than those

produced by word is cognisabili ty.
4, Or, the dharacter of being the qualified olject of amental stateis cognisabili ty.
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10.Compatibility of Insentience as cause
1. Insentience isdifferent from Consciousnessand Self.
2. Or it has nat the dharader of self-luminosity.
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11.Compatibility of Limitedness as cause

1. It isof threekinds, by place time and thing.
2. Limitednessby place isthe dharacter of, being the murter-positive of absolute
absence of existence.
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3 Limitednessby time isthe charader of being the courter-positive of destruction.
4. Limitedness by thing isthe charader of being the courter-positive of mutual
absence.
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12. Compatibility Of Being An Effect as cause
1. Itis sid by Chitsukhacharya:
Thiscloth isthe courter-paositive of the ésolute
egation resting in this thread.

Because it hasthe charader of being a doth.
Rike ay other cloth.

Notes: Thisiscdled Maha Vidya Anumanam and isflawless
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13. Refutation Of Adventitious Condition

1. Reasons for nonredity do nd have the fall acy of adventiti ous condtions.

2. Inthe norreadlity of the identification d soul-body which is sublated ory by the
knowledge of Brahman, the upadhi isnot concomitant with the probandum. (sadhya).

Notes: Adventious condition (Upadhi) isone of the fivefalladesof reason (Hetu Aabhasa) in a
syllogism. It means that the Upadhi while concomitant with the Probandum (sadhya) but is not
concomitant with the probans (hetu).
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14. Refutation Of Similarity With Pseudo Inferences
1. Objedion: (1) The subject isphenomenal, (2) Becauseit is cognisable (3) Like shell-

silver, (1) Brahmanisnonred (2) Becauseit is subjed of empiricality. (3) Like shell-
silver.

2.Reply: No. Cognisability etc aenat similar to pseudo inferences.

3.. Because when the empirical reality of the world is sublated, activity is not passble.
If Brahman isthe dharacter of nonredity, nihilism will result.
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15. Refutation Of "Contradiction By Perception”

1. Objedion:- Cognisability etc. isthe subjea of the sublated perceptionlike "the pat is"
etc.

2 Reply: No. The eistencewhich is contradictory to nonreality and which is capable of
perception by eyes etc, has not been explained.
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3., Thecharader of existence(being) of Brahman isits =lf-luminosity, nonduality

and Consciousness If thesameis 9 o the insentient world, it is compatible that the
world isnonred initsform by its lf-luminosity which is contradictory to insentience,
just like the silver by the exitence of shell which is contradictory to silver.
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16. Refutation Of "Superior Validity Of Perception”

1. Objedion: Perception which is depended uponis gronger, When it is contradictory it
is sublated by perception.

2. Reply: No; it isnot contradictory to that which is being depended upon,The form
which is depended uponis nat sublated, Only its ultimate validity is sublated. That is
not depended upon,as it does nat enter into the caise.

3. The examinationisin the form of (a) of fruitfulnesswhenaded (b) absence of
fruitlessness (¢) absenceof defects.. By that the validity is established o the non-
sublation d an oljed of same place andtime - likethefire of same place aaxdtime by
the smoke.
4. Likewise, only in the empiricd state, the non-sublation is established o the ordinary
bady-Atman identity after examining the means of knowledge. How then can it be not
paossble for Sruti and inferencenat to function sincethey negate the @solute redity of
the world.
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na be of the groundfor Sruti and inference which negates the @solute redity of the
world.

5. Therefore, the establishment of the validity andits ssmblance, as aso the duality
d Jiva and God are of empiricd nature. So it iscompatible that the entire world is
nonred.
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17. Sublatability Of Perception By Inference

1 Moreover, Inference dso sublates cognitionwheniit is sippated by the disproval of
the munter-example.

2. The mgnitionthat has not been examined is weger, compared to the examined
inference

3. Just likethe gnition,"sky is blue" isweaker, compared to the inference "sky
iscolourless
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18. Sublatability Of Perception By Sruti

1. Moreover, perceptionis sublatable dso by Sruti, which has been vali dated
by examination.
2. Giving theimport (Tatparya) is cdled the primary meaning. and nd merely the
cenotation (Sakyartha - direct meaning ) .Secondary meaning is that which has other
import. and nd merely the indicaive denotation.
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19. Disproof Of The Inequality Of Apaccheda Nyaya

1. Moreover, even by the Apaccheda Nyaya, Sruti is gronger.
2. Therefore done, the Srutis describing Brahman with qualities and with the world are
sublated by the Srutis describing Brahman withou qualities and withou world
3. Itis said by Anandadharya.
Sinceit refersto the purport, comes after and Vedic text isfree
from defed it sublates the former; likethe sentence "thisis nat a snake".

Notes: Apaccheda Nyaya of Poorva Mimamsa Sastrameans that what foll owsis more powerful than
what went before.
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20. Refutation Of The Equality Of The Inference "Fire Is Cold"

1. Objedion: If inference aan establish athing which is sublated by perception, then it
can establish" "Fireiscold".

2. Reply: Not so; hereisdifference athe meaning is contradictory. The person
having t he dharader of nonYgamana ad the presence of heda in fire which are
perceptions (Pratyaksha) and the person having the dharacter of Yagamana and the
absence of heat in fire (soundand probans) -both are empirical (vyavaharika) - so they
are sublated. But in the present case, they are enpirical reality and na-reality which are
not contradictory. It is contradictory to absolute redity.
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21. Refutation Of " Perception Cannot Be Sublated By Inference”

1. Moreover, greder validity is because of being examined and nd because of
the charader of being depended upon.

2. Thus - the perceptions, "thisis slver”, "sky isblue", "I amfair", "l am in this house",
"the moon dscisthe size of six inches’, "the cnch isyelow", "Jaggery is bitter”,
etc ae sublated by inference friend'sword, verbal testimony etc. Thisis sen.

3. Where the validity isto be established in the same place, there is no question d
thethowght of its grength o weakness
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22. Compatibility Of Future Sublation

1. Therefore, what was said "because of future subation” is also compatible.

2. "the six inch-size of the moon" which is not sublated by other means is sublated
by scripture. Similarly. the perception "Pot isetc” whichisnot sublated by other
means is wblated by scripture which teaches nonreality. This has been establi shed.
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23. Refutation Of Inference Of Absolute Reality Of The Empirical World

1,Itis said in Samkshepasariraka: Theindivisible cnsciousnessalone is the locus and
objed of nescience What came after nescience caana beitslocus or objed.

2. The superimpasition dweto nescienceisnat in need o any further superimpasition. It
is compatible that it is cgpable of managing itself and all other superimpositi ons.

3. Likethis, the six reasonsfor the ésolute reality of theworld have been rejected.

4.. Objedion: (Sadya) Subjed is naot different from reality (Hetu) Becauseit is diff erent
from unred. (Drishtanta) Like the Atman

5.Reply: It isnat; Inthe phenomenal and shell-silver, it strays away. (it isin hetu bu not
in sadhya)
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24. Special Syllogisms On Non-Reality

1. (Sadhya) Subjed isnonred (Hetu) Because it is diff erent from Brahman (Drish) like
the shell -sil ver.
2. Like this, many other reasoning may be put forward by the learned

3..Wehave dearly shown that there ae many and excdlent reasons for establi shing

ou positionand the opporent has fewer and cefedive. Later, will be said the
strength  and weaknesses after examinationfor establishing our thesis and the defeds
of opporents; at present one shoud na worry.

Notes: there ae twenty-seven syllogisms listed by the author..
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25. Justification Of Sublation By Srutis

1. Objedion: Let there be sublation by Srutis:

1 Theuniverseisred. by the Srutis. - that which isregarded asred isnot useless For
eternity, hr creded thingsin reality.

2..They (ill -guided) declare theworld to be un-real, urstable and withou God..
3.The perception d the world canna be regarded as dream as there is dissmil arity
By these the redity of the Universe has been establi shed.

1. Reply: The Sruti has nat thisimport. ...(a)...Viswam = dl praise, Satyam = exad
..sinceit relatesto praise, it hasnoimport onthe redity of the world.

(b). What Indra understands to be done now isreal and isnot awaste..

(c).The sentence is no evidence of the redity of the world. Its meaning is creation
acording to previous credionand nd in the redlity of theworld or inits creation.

(d). For me who advocates difference from redity and have accepted dfference from
unredity inthe world, thereis no contradictionin this Smriti.

() .Meaning of Sutra. Na Abhavah = "Things (pct etc) have no existence other than
knowledge" - Thisisnot valid becaisein the empiricd state, they have their existence
for its fruitfulnessand action. . Upalabdeh = because they are cognised dfferent from
knowledge. The sentence onthe differencein nature like dream etc, isto show the
adjunct which is sublatable. Therefore the previous logic is defective because of
sublatabili ty and also with the adjunct.
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26. Non-Real is Capable of Proof

1; Objedion: that which provetheredity is dronger than the inferences that prove their
neredity.

2.Reply: No; the subjedsfor the establishment of the non-reality teach the non-redity;
yet thereisno contradiction, lecause they do nd relate to the redity which canna be
sublated for all periods of time.

3. Infad, empiricd redlity , cognised a non-cognised isthe aiteriafor proving. It is
nd sublatable by any knowledge other than that of Brahman; nor does it necessarily

involve nonredity.
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27. Sublation of "Non-real cannot prove"

1. Intherefledion.the dharacter of establishing the original isthere, Although it is
existent as the original, it is not therein the form of the refledion; absolute redlity isnot
the aiteriafor its establishment. Similarly, though thingsin the dream are not existent,
they indicate the oncoming auspiciousnessand inauspiciousness(which are true)

2. Thereisno contradiction; inthe Sruti - How can red come from unred:- in the
Sutra'Not from unred, becauseit is " -in the Bhashya "From hare's horn etc.,
credion d redity isnot seen”. Because their purport isto deny creaion from absolute
unredity (un-existent)
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3, We have nat said that absolute unreality can have the character of creaion.
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28. Refutation Of The Cogniser-Cognised Relation

1. The relation ketween the amgniser-cognised (seer and seen) isincompatible.

2, Therefore, since in the asolute redity relation is incompatible, the darader of
superimposition istherelation.
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29. Proof Of Favourable Logic

1 Thereis sublation because of non-cognition d the pervasive redity relation. Hence -
the pervasivenessof the redity relationisthe adsenceof differenceintime and dace.
That is not present  like knowledge dc., which are of the past things; so, howv then can
they haveredity relation.

2... Therefore, if it is absolutely real, the incompatibility of the relation between
cogniser and cognised is grong.
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30. Pratikarma-vyavastha

1. Just like the eye, the mind aso isthe dfed of fire. . It through the sense organs
pervades and become the object to which it isconneded ,. just like the water in the river
though canals flows out and takes the form of the field; thisis cdled the modificaion
(vritti) of the mind. There ae two schods. The Self- Consciousness nescience & its
adjunct, is al pervasive; with mind as its adjunct, it is limited. There the first is the Jiva
Chaitanya which ill umines objeds; in the seandit is the Brahman Chaitanya.

2. Here, the darificaionisasfollows:- Although the consciousnesswhich hasitslocus
in the objed and makes the objed cognised (1), the mind-adjunct-consciousness isits
cogniser (2) andthe mind-modification-limited consciousnessis the agnition(3), still
one beamesto knaw that object only, na any other and nd anybody else; who by his
modificaion d the mind reaches the object which becomes known by that
consciousnessand becomes nontdifferent from the cogniser-consciousness Therefore,
the cogniser-cogniti on-cognised consciousnessbewmme one in the form of the
modificaion d the mind. Therefore by the removal of ignorance condtioned by it , the
cogniser-consciousnessglows andit iscdled immediate knowledge. Inthefirst case, it
is Jvawhoill umines the objed; in the second, it is Brahman

3. When the three(cogniser-cognised-cognition) becomes one, it is cdled

immediate.(dired) when two becomes oreit is cdled mediate.(indirect) Therefore, there
IS no convergence

61W1 5R=0:Q

2 ; 3"¢°6) ARQATRFRARQS ' X AR IRHAL | ER>P@A | 4Bb
6 VA SP@EARBWE 0 | ARQL' W5

AAMVERDAL 2@V BRDA | 4B 6 BVEBI ER>2@IA | 6 VRO

51 4 AW BHRSBH | 54 AA G5 | BHR?EBI 4 ABAX 13863 SRR

| AU 5@ 54 57" R RVWAR FRO9R 6 PARRQISAMEA 6DA | +;\& 0"96R
163/B 611 B4B1

31



31. Refutation Of Counter-Reasoning

1. Objedion: If the world is imaginary, then Brahman (sat) must be the substratum; this
isnot so; that which is known in general, and has unknown speda qualities is the
character of substratum; and thisis not posgblein Brahman, asit has neither spedal nor
general qualiti es.

2. Reply: thisis nat true. When it is generally known bu particularly unknown is the
criteriafor the nature of the substratum,, and nd having the unknawvn special qualiti es..

3. There is no incompatibility of creation etc., when there is the darader of
superimposition. Nowhere the aeation is en when there is no superimpasition, its
character aonre is the cause. By the negation d "red-effed” and "unred-effect
theories® the theory of "indeterminabili ty-effed” only remains true. Thus, the super-
imposition d the entire world onthe nondual Brahman is compatible and there is no
disproof by the oppdasite logic.

Notes: Red effect means that pot exists in the mud even before its production. Unred effed means that
pot does not exist before production.
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32. Compatibility Of The "Non-Reality" Srutis

1. Objedion: By depending uponthe reality of perception, the nonredity of all other
than Brahman is nat establi shed.

2.Reply : No,......... rception etc. .. therefore, the redlity which is sublated isnot
depended upon. That which is depended uponand which isthe validity for empiricdity
which hasthe capadty for purposeful adionisnat sublated. So, what and by which
thereis conrection. (your questionisirrelevant)

1. Therefore, the srutis "one only which isnondua” etc., arevaid onthe nonreality of
the world.
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33. Refutation Of Sublation Of The "Non-Dual" Srutis

1. By the invalidity of the empirical dual-world, like the "empiricd-6 inches moor’,
there is no contradiction in the nondua srutis. We have dready discussed how the
empiricdity is sublated by the srutis. Moreover, empiricdity relates to particular objed;
sruti to all objeds. Therefore, where difference is not seen, there itself is room for
Srutis, which spe& of non-difference

2. The mere sublation d the enpiricd differenceis nat the criteria. That which is grong
after examining its validity, that isthe cause of sublation. That is ublated, which is weak
by the douliful nature of validation. In this date, the dual knowledge is we& and
canna sublate. Nonrdua knowledge is grong and can sublate; in the discusson onthe
strength and weaknessof verbal testimony and empiricality, this has been shown.
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34. Discussion Of The Meaning Of The Sruti " One And Only Non-Dual"
Etc

1. By the six rules of import, the sentenceon nan-dualism is gronger ; the sentences on
credionetc havetheir import on dwlism dueto nescience, Thishasbeen said by usin
Kalpaathika.

2.. Here dso is lad down by the commentators on the true meaning of six kinds of
signals. Therefore, in the beginning , by the promise of al-knowledge by the
knowledge of one, inthe end, "All thishas got That asthe Self: That is the truth. That
is the Self. Thou art That", Svetaketu. by the overall context, it is of nonduality
From the understanding the meaning of the words in that sentence in accordance with
nonduality, - although it is possble to interpret differently the different words - it has to
be fitted into the auirrent context and interpreted acordingly leaving out the different
meanings.

3. Therefore, "where there is no second” - the Bahuvrihi compound alone - has to be
taken.

4..Likethis, in the Brahman - the Existence - the threedifferences are negated by the
threewords and the sentence"one withou second' points to the non-redity which is
different from Brahman..

Notes: Threewords are, Yeka, Yeva, Advithiyam. Threedifferences are; same kind, different kind and

internal.  The six rules of import are - beginning, end, repetition, nowlty, eudogy,
compatibili ty.
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35. Sublation by knowledge being otherwise incompatible

1."Hewho knawvs Brahman, he transcends sorrow”, "Thus, thewiseis liberated from
"name andform"", "when that Self which isbath high andlow isredised , the knot of
the heat isuntied, all doulis become deared and ane's action dsspated”, - By these
Srutis and Smriti s, the incompatibility of an alternative to knovledge for sublatabili ty
isvalid for the bondage dueto nonredlity. If it isabsolutely red as Brahman, non
sublatability will result.

2. Thus, it was sid by the Vartikakara (Sureswaracharya):

By the emergence of the @rred knowledge aisen from sentences like "Thou art
That" etc , the nescience with its effect was nat there, is not there, will not be there.
The real knowledge of the individual Self alone destroys the individual Self's ignorance.
In additionto itsbirth in itself, it isnot in need of anything else to destroy the ignorance

3. Therefore, by the knowledge of the substratum, the sublatibility by knowledge is proof
of the non-redlity,
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36 Compatibility Of "Creation by mere sight"

1. What isthis sight-credion........ if thisis ; No. Itisintended that it is existence (due
to adefect) which exists only when known or does not exist when na known.

2. The Sruti " from this Atman, all Pranas, all worlds, al Vedas, al elements are
born™.which maintain the aedaion d Pranas etc, from the Jiva dter waking from slegp
are proof.
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3.. Itis said clearly in the "VasishtaVartika"' etc and in Bhashya dso : - All these which
are from the nescience are like bubdes. After appearing for a seawnd , go away and
merge inthe ocean of knowledge. Therefore, the entire aggregate of dualiti es other than
the Brahman are agnition-cognised form. The empiricd redity is due to nescience
Like the rope-snake, the world is not there when it is not unknovn and is empiricd
because of "sight-creation while avake andin deep sleep, they disappear.
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37.Discussion on One Individual Self

1. Dueto nescience, Brahman orly gets birth and rebirth. Heonly isthe individual self,
Of him only. there isthe knowledge of "I" etc.

2. Therefore, it is established that individual self isone only with nescience & his
adjunct.
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38.Discussion on Ignorance - Definition Of Ignorance

1.0bjedion: What isthis ignorance? It caancot be said that it is sublatable by knowledge
aswell as beginninglesspasitve..
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.Reply: Wesay -, . Theignorance of the material cause of silver isaso beginningless
becaise it hasitslocusin the beginninglessConsciousness

2. Or, ignorance isthe material cause of anillusion..

3. Ignorance is negatable directly by the dharader of knowledge. This definition has
been dealt previously

Notes: The follwoing six have been accepted to be beginningless Jiva, Iswara, Pure Consciousness
difference between Jiva and Iswara, Avidya and its relation with Consciousness The discussion on
Ignorance mntinues upto 4 #thtitle.
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39.Compatibility of Perception As Evidence Of Ignorance

1. As regards ignorance, - ~ | am ignorant, | don't know me and anything ", (general
perception) and | don't know what you said (particular perception), "So far | had been in
deg dee. | did na know anything (inferential degp sleep perception) - these are
evidences.

2. One knowing the ignorance of an oljed starts discusson to remove it. This is
common experience
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40.Compatibility of Inference On Ignorance

1. (Sadya) - The knowledge defined by mental state under dispute (a) is aong with
ancther substance (b) belongs to its own place (c) will be negated by it (d) veils its
objed and (e) isdifferent from its own antecedent negation.

(Hetu) Because it ill uminates a meaning hitherto na ill uminated.

(Drishtantha) - Likethelight that appearsfirst amidst darkness

Notes: Thisanumanais by Vivaranakara.
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41.Compatibility of Srutis On Ignorance

1. Inthe Chandyogya Upanishad (8-3-2), it is sid - "As persons who are ignorant about
treasures do nd get it even though walking over it again and again. So also, al these
creaures do nd realise Brahman although they reach daily (during sleep) this world of
Brahman because they are caried away by untruth.

2. Inthe Chandyogya Upanishad (8-3-2), it is said they are arried by untruth..

3. They are mvered by Nihara (Snow) (Rig.Veda. Adyaya 8-3-17)

4. In the beginning there was darkness (Rig.Veda Adyaya 8-7-17)

5.Mayaisto beunderstoodas Prakriti (Svetssvetara Up, 4-10)

6. Thereis one unborn being red,white and Hack (Sve.U.4-5)
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7. Thosewho dwvell in rnescience (Kato Up. 2-5)
8. Thereisfurther cessation at the end of the non-reality of the world.(Sve.Up..1-10)

These ae eridences onignarancein the Srutis.
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42.Compatibility of Presumption On Ignorance

1. The otherwise incompatibili ty of nortillumination d unsurpassed Brahman Wi ssof
Jiva isalso evidencefor ignorance

| BRI B5H

AR I S REOYR51PU BRR ART | SRH61831'15:Q

| 1'I'>I";1\;WQ?I§Y KEERRIW

5 X'@R 33 RR 6MRH ORHVA RR2R 8k RQ
43.Compatibilty of Knowledge Of Ignorance

1. That nescience is known through Sekshin and nd illuminated by pure
Consciousness Sakshi is Consciousnessrefleded in  nescience.

2. . Therefore it is said that nescience like Rahu is ill uminated by the Consciousness
which it conceals.

3.By thisit shoud na be said that nescienceis not known sometime; this is acceptable,
sincein concentration, this has been accepted.

Notes: The Rahu conceds the sun/moon during an edipse and it isill iuninated by the sun/moon.
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44.Compatibility - Consciousness Is The Locus Of nescience

1. Pure mnsciousnessisthe locus of nescience

2.1t hasbeen said (Sarvanatman) :Pure Consciousnessis the locus and ohect of
nescience. All that comeinto being after nescience can neither be locus nor objed of
nescience which exists before them.

3. Therefore, because of the distinction dieto nescience, only in Consciousness the

state of being liberation and worldlinessand anniscience and limited knowledge can be
compatible.
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45.Compatibility- Omniscient Brahman Is The Locus Of nescience.
1. What is meant by cogniser of everything is the cnsciousness that which cognises

everything and nd the omniscience of the fourth;(Brahman) therefore, the omniscience
isinthe qualified Consciousnessandthat isnot posgble withou nescience
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46.Compatibility of Jiva As Locus Of nescience according to Vachaspati

1. Vadaspatimishra considers nescience & located in Jiva.

2. Learned men think that Jivaisthelocus of nesciencejust asthe pat exists in the space
limited by itself.
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3. Therefore thereisno harm in jivabeing the locus of nescience
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47.Proof of Object Of Ignorance
1. It is only the Pure Consciousness which is the objed of nescience.. Sinceit is not
imposed, there is no mutual dependency. Since it is ®lf-luminows, it is possble for

nescience to vell its light: Nothing else is; because everything else is product of
nescience and hes nolight, there isno scope to vell.
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48. Compatibility of "I" is non-self.

1. Ahamkara isknown to bewith desire dc. Thisisaaeptable to bah o us. In deep
dee thereisno desire dc. andthere is no experienceof "1". So, Ahamkara is different
from the Self, whois experienced as locus of nescience

2. The Sruti -"Then, therefore, instruction onAhamkara, then therefore, instruction on
Atma- instructs sparately. Thisis evidence for separateness
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49. Compatibility of Superimposition ofAgency

1. Ahamkaraisinthe form of aknat with two perts - one of the sentient and the other in-
sentient.

2. Although in the insentient part - the intelled - there is the agency and with this
qualification, the intelled, withou superimpasition onthe sentient part, the cognition "I
am the agent " isnot posshble. Therefore, super-impositionis necessary.

3. Therefore, agency is superimpaosed onthe Self.
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50. Compatibility of Superimposition Of identity between Body and Self

1. Ahamkara has two parts. Asin the cae of the superimposition d the mind along with
agency etc, onthe Consciousnesspart, the body and agans along with Brahminhood,
dednessetc is superimpaosed onthe Self. Thisispossble. Therefore, in Self, the
superimposition d body and organs etc. is compatible.

2. Therefore, from the mgntion d the cmmon cow-boy onwards of "I am white" etc -
the mindis superimpaosed onthe Self. Similarly, the superimposition d the body and its
properties is proved.
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51.Compatibility of the Definition Of indeterminability

1. Different from (a) existence (b) absolute nothing and (c) existence and absolute
nothing,

2. When it is incgpable of being described as existence and absolute nothing, it is aso
incgpable of being described as existence awm absolute nothing.

3. Itis sublatable & agiven locus. . These definitions are possble withou doult.

4. Like in the opinion d Logicians - conjunction and its absence - of Bhatta (Purva
Mimamsa - difference and absence of difference the existence awm absolute nathing and
its absence are nat contradictory.

5. Therefore, the cmmon shell-silver indeterminabili ty definitionis not incompatible.
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52.Proof of Indeterminability by Perception And Inference

43



1, In perception, "the sil ver shore a non-rea (false).”

2. (Sadhya) Thething under dispute is different from existence, from absolute nothing
and existence wm absolute nothing, (Reason) Becauseit is subjed to sublation a it
seams to be theresult of defect. (example) Like Brahman. (by negative example)
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53. Proof of Indeterminability by Presumption

1. The thing under dispute, shell-sil ver etc, if it were existence, it would nd have been
sublated, if it were asolute ésenceof existence it would na be mgnised. But it is
sublated and also is cognised. (by perception) Therefore, it is diff erent from existence
and absolute asenceof existence and henceit isindeterminable..
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54.Justification of indeterminability by the Incompatibility Of Counter-
Positive Of Negation

1, Therefore, the incompatibili ty of being the mwurter-correlate of negationalso is
evidencefor the existenceof indeterminability
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55. Compatibility of Presumption of Srutis

1. The Rigveda Sruti "then there was neither absolute nathing nor existence™” etc, are
proof of indeterminability.
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56. Refutaton Of Asatkhyati

1. Therefore, indeterminable erroneous perceptionis only correct., asthereis prodf..
The asolute dsenceof existenceor the differencefrom existence arenat corred as
thereisno prodf.

2.1t canna be proof of perception"that silver shorne was absolute asence of existence;
because of the later sublation; the perception indicaes only the difference from existence
in the sil ver.

3. Thereisno cognition d non-existence through sentences like "rabhit horn - absolute
absenceof existence" But it is vikapa..(imagination/fancy) Therefore, thereisno
asatkhyati.

Notes: 1. Atmakhyati - Superimposition of the dtribute of silver in the mind on the external shell.
Advocaed by Yogadhara Buddhists (Kshanikavijnam) 2, Asatkhyati - Absolute @sencelike hare's horn.
Advocaed by Madyamika Buddhists, 3. Akyati - absence of illusion. Advocaed by Prabhakara
Mimamsakas. 4. Anyathakyati - Superimpasition of the atributes of silver in shop in shell etc. Advocaed
by Logicians. 5. Anirvachaniyakhyati - Indeterminability - Advocaed by Advaiti sts.
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57 Refutation Of Anyatha-khyati

1."What isin ancther place shines here" - this explanation d Anyathakhyati is not proper.
Like the @solute dsence of existence, it isincompatible for athing which existsin
ancther place, asconjunctionwhich isesentia for immediate perceptionis not passble.
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58. Compatibility Of Birth Of Silver Due To nescience

1. That indeterminable is of the materia cause of ignorance. It is destroyed by the
knowledge of absolute redity,

2. Objedion:Then, "Shell silver isborn andislost" this mental state shoud arise and
also the negation for all the threetimes will not be there.

3.Reply: No; The charader of the murter-positive of the negation for al the threetimes
of the known hirth etc is perceved by the incompatibili ty of other than immediate
perception.

4. 0r, itisnegationfor al the three times of the empirical silver.

5. Moreover, the known shell while destroying ignorance also destroys slver. That is
not posshble if ignoranceis not the material cause. Towards the destruction d effed, the
destruction d the agency is not relevant. There is no rule that the object shoud be
perceved in the form of its material cause.
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59. Compatibility Of Two Mental States(vrittis) In lllusory Knowledge

1. Therefore, in respect of the locus, it is the mental state of Anthakarana and in respect
of superimposition, it is of the nescience In it , as we accept the indiscriminate
superimposition between thetwo the Akyati theory doesnot apply.

2. Hence, the Consciousnesswhich is absolute redity isthe substrtum for the
superimposed knowledge. That superimposed knawvledge is of two kinds, empirica and
phenomenal.

3.1tis sad " Perception canna sublate Scripture, sinceit isof empirical reality.

4. 1f you take the asolute reality into accourt, there are threerealiti es - absolute,
empiricd and prenomenal.
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60. Compatibility Of Three Existences (Being)

1. Hene, the charader of phenominality isthat it appeasto be existent. That iscommon
to bah waking and dreaming states.
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1.Definition Of Impartite Knowledge

1. Impartite knowledge is of two kinds, ore of word and the other of sentence Ead one
of them is again o two kinds, oreis of scripture and the other worldly. . Scriptural
word also is of two kinds, ore relating to the the word "it" and the other "thou".
"Brahman is existence, knowvledge and infinitude” is related to the word "it". "He who
dwellsin the heat. surrounded by Prana, ill uminating others, refleded in the intelled "
relates to the word "Thou". "(Moonis) profoundlight " relates to the word worldly..
Scriptural sentenceis "Thouart that". "Thisisthat Devadatta” isof worldly sentence

2. Impartite cognition is the charader of generating valid cognition produced by words

which are not synonymous and are not indcative of anything other than the one
suggested by the vritti of the word.
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2.Compatibility of Impartite Knowledge Of Sentence of Satya Etc

1.. (Sadhya) The sentence" satya" etc is of impartite sense, o the sense only in the stem
"Brahman". - (Hetu) Becauseit is asentence of definition, a it isan answer to a
guestion onthe meaning of the stem, Brahman - (Example) Like the sentence "Moon
has profound light." Thisisthe syllogism for impartite knowledge of aword.
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3.Compatibility of the Meaning Of sentence "Thou Art That" etc.

1. Similarly, the syll ogism having the subjed on "Thouart that" is also without defed.
1.(Sadya)- The sentence "Thou art That" is of impartite sense or is the essntial nature
alone of Brahman. (Hetu) - Because it is co-existent when it isin a substancewhich is not

of cause-effed, or it is only an answer to a question. (Example) Like "This is that
Devadatta'. Thisisthe syllogism for sentence - impartite sense.
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4.Compatibility of Attributelessness Of Brahman
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1. Brahman is attributeless by the Kavalya Sruti.

2. In the sentence "Iswarahas aways al auspicious qualities”, the charader of the
time bound fulfill ed qualities isaccetableto usaso. Inthe stage of attributelessess
thereisnorelation with time.

3. It is sid by the author of Kapatharu in the Antara Adhikarana. " those who canna
redise dtributelessBrahman, are graced by the proof of Brahman with attributes.
When the mind is controll ed by the Brahman with attributes, 1t will reveal itself withou
the imagined adjuncts.

4. Since the sentences of Brahman with attributes are the subjed of adjunct, thereisno
contradictionwith the Srutisof  natural attributelessBrahman.

5. Objedion: When thereis contradiction between Srutis, ore caina have alesser
validity. When there is contradiction in the Sastra, and when bah are valid in the form of
lesser applicaion a aternatively, they are reconcil ed in the Purvamimasa and
Vyakarana-

6. Reply: No. Where, between the two valid Sastras which have equal status and when
oneisnot possbleto be sublated, there ather by lesser application a dternatively,
partial validity has been determined. But here, oreis dronger with a real purport andthe
other with lesser purport is wegker; that is the diff erence.
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5. Proof Of Attributelessness

1. In the first ( for the purpose of reveding itself) , as it is =f luminous, there is no
necesgty for prodf.
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2. In the second (for the purpase of removing ignorance), Srutis themselves are proof.
The question therefore does nat arise when the proof is perception and inference.

3. Objedion. Since there is no word-meaning conrection in the form of class attribute
and adion, the Upanishad isnat valid in attributel esaess..

4 Reply. No. Though thereis no pasbility of primary/secondary implicéion, indication
isposshble.
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6.Compartibility of Brahman's Formlessness

1. Objedion: By the Srutis, "Sunlike Lustre", "Golden colour”, ":Reddish colour”,
"Universal eye", "Thousand heads’, form is establi shed: .

2.Reply: No. The Sruti "Sunlike lustre éc " deals with the eseential nature of self-
luminasity.. which is different from nescience. It is compatible sinceit aso deds with
meditation.

3.The Srutis and Smritis-"Universal eye dc," - are of omniscience and also all -
controlli ng; they are therefore cmpatible in using their bodes, eyes, hands etc of the
controlled.
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7.Compatibility of Knowledge Etc Of Brahman

1. Objedion: If Brahman is formless then the statements "Brahman is one, knowledge,
Bliss nondual, eternal, Sakshi " will not be compatible. .
2.Reply: No. Consciousnessis the dharacter of ill uminating objects.

3.. Blisdulnessiswithou any adjunct.

4. According to Prabhakaras, the ésenceof a second has no dfferent locus. Still thereis
absenceof asecond . ..

5. Thefourth (pre and pcst negations) is aaceptable (for eternality)

6. Sakshi is different from Pure Brahman and Jiva having intelled asits adjunct. This has
been accepted a nd there is no defed. Sakshi is Consciousnessreflected in the vrittis of
nescience.

6.Therefore,it is established that Brahman is Knowledge, Bliss non-dual, eternal and
Sakshin.
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8.Compatibility of Brahman as Both Material And Efficient Cause

1. Objedion: If Brahmanisformless how canit be both material and efficent cause ?
Cause with transformation orly can be the material cause. Reply" No
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2.. Althowgh by transformation (evolution), Brahman is not the materia cause, bu by
being the locus of transfiguration (ill usory imagination), Brahman's material cause is
possble. The charader of locus of transfigurationis the objed of ignorance which isthe
cause of of transfiguration.

3. The same indicaed by ignorance is the material cause. By the locus of the desire.
adion etc, which isthe transformation d nescience, it isthe dficient cause.
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9.Compatibility of Braman As World Creator

1. Objedion: Thus, the aeatorship is deemed to have been said like the potter with the
eff ort through the materiality. That isnot passble with the dfed being impaosed. .

2 Reply: No. In the patter's effed of the pat, thereis no proof of absence of impasition .
Absence of creaorship of shell-silver etc is not established; there dso Sakshi is the
cregor. We caana do away with creaorship onthe simple groundthat the same is not
sea. In that case, in your view also, the omniscient will | ose his creatorship.
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10.Compatibility of the proof of Brahman as Both Efficient And Material
Cause

1. "From which these dements are born" By the fifth case ending (the prime caise of the
agent of the verb jan meaning to be born is cdled apadana (ablative/fifth case). "To
which they return * - by indicaing that it is the suppat for existence and end - by
these the material causdlity is establi shed.

2" It saw ", "Let me spread” - Brahman is the suppat of "seang” etc. By thisthe
efficient causality is establi shed.

3. From Atman, Akasawas born etc. In these dso thereis the fifth case of materidity.

4. Similarly, "It thought, let me become many" - shoud be understood as evidence for
this..

5. There was nathing before. From it, Sat was born, It creaed itself. Thisalsoisevidence
for the said meaning.

6. "It isthe birth place of elements. Thisindicaes material causality..

7.When oreisknown, al are known - thisis also evidencefor material cause.

8. (Sadhya) World isof acause which isboth material and efficient - (Hetu) Because it
isthe dfect born preceded by thinking . (Exam) Like pleasure and pain.

9. Moreover, there isthe advantage of the example which is acceptable to bah parties of
the @njuntion d time and pd which isthe caisefor all effeds.

Thusit is dablished that Brahman is both (undfferentiated) efficient and material cause.
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11.Compatibility of the definition that Brahman Is Self Luminous

1. When it does nat have the charader of cognisability, it hasthe dharacter of the
cgoacity for immediate emphirical use. It must not be the locus of the asolute
negation .
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12.Compatibility of the Self Luminosity Of Brahman

1. (Sadya) Brahman is sIf luminous (Hetu) Because it does not depend on aher
luminows objea for its existence, (Example) Like the lamp.
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13.Compatibility that Brahman Is Not Describable By Words directly.

1. Since Brahman has no attributes and is naot cognisable, it is only implied (Lakshyam)
by words like Anand etc and canna be expressed dredly, since there is absence of
conredion ketween word and meaning as cause for adion.

2. It is sid: "It is ®en that words are @rrelated to quality, action, knd and relation.
These ae nat in Brahman and therefore, Brahman canna be expressed with a sense. "
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14. Refutation Of Difference In General

1. Wedo nd deny the cae or the nature of perception d difference; but we say that it is
the objed of sublation.
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15. Refutation Of Difference In Particular

1. In difference, the differencefrom other than its own hasto be stated; thiswill result

in the contradiction d itsown locaion. a therewill be aninfiniteregress In
difference, the charader of difference the charader of an adjunct or the charader of class
have to be stated. There again, dfferencehasto be stated.................... then, beause of
mutual dependence, its own locaionwill result..
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16. Refutation Of The Particularity

1, If the particularity is aacepted as separate from its own nature, it itself isthe dharader
of difference. Thenit isnot passble for the differenceto have the dtributes of
difference
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17. Refutation Of Perception In Five Differences

1. The said experiences are of only Consciousnesslimited bythe mind. They therefore
govern dfference having the ansciousnessnat qualified by the mind asits courter-
correlate and nd difference having pure ansciousness as the qualified and painlesaess
etc asthe murter-positive.

2. Srutis also restate diff erence qualified by the @nsciousnessof mind.

3, Therefore, perceptionisnat valid in the five diff erences.

Notes: Thefive differencesare: 1) between Jiva and Iswara 2) between Insentient and Iswara  3)
between Jiva and Insentient 4) between Jivasand 5) between insentients.
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18. Refutation Of Difference Between Jiva And Brahman

1. Objedion: (Sadhya) Jiva and Iswara ae different (Hetu) because they have the locus which has
contrary nature (Example) Likethe fire and Snow.

2. Reply: Here, pain etc is of the nature of mind(not related to Self) and therefore, the hetu is not
established.....If it is mere difference it isthe establishment of what is arealy established;(accetable to
advaiting) if it is red difference there isnegation of probandum.

2. The omniscient and noromniscient states are imposed like the shortnessand length
onaletter, Itiscompatible only by theimposition andit is of nocriteriafor natural
difference
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19. Refutation Of difference Between Jivas

1 Objedion: (Sadhya) Chaitra has differencewhich will not be sublated by the
knowledge of the one having the nature &s its courter-positive. (Hetu) because heis not
ableto reaognise the pains auffered by Maitra. (Example) Like the pat.

Reply: Because of theword "one having the nature” , it is the fall acy of establi shing the
establi shed.
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20 Refutation Of Logic On Difference Between Jivas

1.0bjedion. If thereis unity of atman, Chitrawill remember pain o every one. -
Reply: No; because of the differencein adjunct., it is compatible that he will nct.
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2. Since the adjunct is nonred, the aiteria for nonreal difference has already been
explained.
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21. Refutation Of Five Differences (Logical)

1. Objedion: Brahman o Jiva has diff erence which is not subjed to sublation by
knowledge of the one having the nature of anatman as its courter-positive (Hetu)
because it is a substance (Example) like the jar.

Reply: Because it has thefallacy of an adjunct of insentience, limitednessand being
born.

2. Objedion: (Sadya) Brahman is not with ou difference (Hetu) because it is a substance
(Example) Like the pat.
Reply: Insentienceisthe fallacy of adjunct.

3.. Therefore, the five differences are not the objed  of inference.
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22 Compatibility - Srutis On Differences Are Restatements

1. Objedion: The Srutis, Two hirds, whoisin Atman' arevalid for red difference
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2. Reply: No It is compatible that mention o differencesis based onimpaosed
differences; sincedifferenceis not absolute and sinceit contradicts other Srutis; Not that,
becaisethey are wntradictory, they have other import; Srutis on dfference ae weaker
because they arerestatements of the difference based onempirica perception.
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23. Compatibility - Srutis On Differences Are Based On Empiricality

1. Or though they are not restatements, the Srutis are compatible & they take into
acourt the empiricd differences.

2. Thereisno nonrcontradiction d difference since nondua Srutis have their purport
only inimpartite Consciousness The @ntradiction isonly taking into accourt the
meaning through which we have to go to.
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24. Other Srutis Cannot Establish Difference

1. Although ather Srutis with the same enpiricd redity sped of differences, there is
no contradiction onabsolute non-difference.
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25. Refutation Of The Import of Six Principles In Srutis On Difference

1, In the first chapter of Mundaka (of Atharva veda), it begins only with the non
difference 2) In the second ,in the midde, nondifferenceis analysed 3) In the third, it
ends with the result of nondifference The three chapters of Mundaka are of identity.
There"Not eating etc" are compatible only with imposed dfference as absolute
differenceis nat compatible.

2. Althoughthe dharcteristics given by you favour the purport of difference, there is no contradiction
takinginto acaunt the purport of imposed dfference
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26. Essential Nature Of Unity

1, Unity isthe esential nature indicated by not being the locus of properties which do na
exist in Atman.

2. It shodd na be said - Thisisnot the subjed of your Sastra, asit is agreed by others
on the nature of Atman which isnot sublated and nondual.
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27. Authority On Non-Difference Between Jiva And Brahman
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1. Objedion: How can Unity be taught when it is qualified by Omniscience and nan-
omniscience dtributes.

Reply:.. Asinthe case of "Thisisthat" by droppng the ntradictory qualifications, the
pure substrates are taught in the sense of unity.
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28. Non-Contradiction Of The Evidence Which Is Depended Upon With The
Srutis On Unity

1, Although they depend on grceptionfor significative potency, still t hey (the Unity
Srutis) do nd depend on prceptionfor the object signified.

2.1t is sid by Vadaspati: - "That which isdepended onisnot subed to sublation.,and
that whichis sublated isnot depended on. If it is sid that the state of depended uponis
to be acepted, then in the knowledge "thisis nat sil ver”, the knowledge "thisis slver"
will haveto be accepted as that which is depended on™

3. By thewords of "it and Thou', only the indicated meaning of the two words is unity.
This has been explained before.
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29 Proof of the Meaning Of the sentence - 'Thou Art That

1.When it is understood that nondifference is the purport, there is no harm in having
many secondary implicaions to maintain nondifference The main puport canna be
saaificed to bein line with secondary implicaion. It is sid in the Nyayadintamani that
vritti is for the purport and nd the purport for the vritti. By the implicaion, "quasi-
inclusive", when the important purport is possble, it is not proper to invent that its
purport is on concomittance,

2. By this, the following (interpretations of "Thou art That) has been refuted. (a) "you
stand by him " (b) from him you are born (c) you are of him (d) youarein him.

3. By this, thefollowing isaso refuted. - Youare of him., asa compound. It isimproper
to invoke the sixth case ammpound,asit hasto apply to their lakshana/
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30. Meaning Of Srutis 'l Am Brahman' Etc

1. In the Brihadaranyaka , the sentence "In the beginning this was verily Brahman and
that Brahman knew only itself as | am Brahman " is not in the context of meditation and
therefore isof nondifference.

2. In the Mundakopanishad - "He who krows the highest Brahman beames Brahman
himself" The purport of this sntenceis nondifference

3. "Being Brahman. attains Brahman " The purport of this Sruti also is non-difference

4. "In the Supreme indestructible Brahman, all become one " This also is valid in non
difference’.

5. In the Antharyami Brahmana - "There is no aher seer than He" and in the Akshara
Brahmana" thereis nathing that seesbut It" are valid in nondifference.

6. "From the seaond only there is fea " - difference is purned and therefore, nan-
differenceonly isthe purport of the Upanashad.

7 "If he makes the smallest distinction in It, there is fea for him. " - nondifferenceis
established asdifferenceis gpurned.
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31. Inference On Non-Difference Between Jiva And Brahman

1. (Sadhya). Jivasare nat inreality different from Brahman (Hetu) because they are
Atman (Example) Like Paramatman.
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2. (Sadhya) Atmaisnot many asit isa dasswhich islesspervasive than the character of
Dravya (Hetu) becauseit is present everywhere (Dris) like Akasa.

3. (Sadhya) Thedifferencein perception d the subject isnonred, (Hetu) Because of
differencein perception (Drish) Likethe difference in perception o the moon
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32.Compatibility of Non-Difference as Composite

1. Inthe Sruti "His feet are dl beings in the world", in the Smruti "Jivais part of mein
the world" - In these , Jiva is mentioned as part of Brahman. By these dso,non
differenceresults.

2. By the Srutis, athough nan-difference between Jiva and Brahman is meant, till for

explaining the diff erence between the meditator and who is meditated upon, dfference
isasaumed asa part, From thisalso , nondifferenceis the result.
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33. By Logic Of Original And Reflection Non-Difference is proved.

1. Non-differenceisto be understoodasin the cae of an arigina andrefledion , as
Brahman isthe original and Jivaitsrefledion.

2 When thereflectionis non-different from the original, Jivaby itsrefledion d Brahman
is non-different from it.
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34.Refutation that Jiva Is Atomic (Minute)

1. Objedion: How can Jivawhich isaomic be non-different from Iswarawhois
omnipresent.

2. Reply:. By the Srutis, "Eternal all pervading’, "He is that grea unborn Atma' and by
the inferences, (Sadya) Jivais not atomic, (Hetu) because he is the locus of perceptible
properties (Example) like ajar, (2ndHetu) because he is Atman, heis not matter (2nd
Example) like Iswara, Jivaisnat atomic. If Jivawere aomic, it will not be possble for
him to fed pain or pleasure pervading the whole body.

3. (Sadhya) Jivais atomic (Hetu) Because it has the dharaderistic of being the locus of
conjunction which is the nonconcomitant cause of knowledge. {Drish) Like the mind.
Here insentienceis an adjunct.

Notes; In Laghu Chandrika ( by Brahmananda Saraswati) which is a rgjoinder to Tarangani (By
Ramathirta of Madwa schod ) which is arejoinder to Advaitasiddi, the foll owing sloka is quoted at the end

of seand Parichheda in suppat of Jiva-Brahma non-duality: CRX6 STRR'GRURAWE RL1&I T 0 RWR D
8 X>AB<
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1. Thinking And Meditating Are Subsidiary To Hearing

1. Thus when the onenessof Atman is establi shed, those wishing redisation shoud have
heaing as primary with thinking and meditation as oondary means. It is sid in the
Vivarana - "Hearing is primary, as there is no gap between the means and the objed,
whereas thinking and meditation are seawndary for the redisation and bemme the caise
for Brahman redisation by the mncentration o the mind puified by the samskara of
diredion towards Self.
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2. Ordained Injunction Of Vivarana

1. Heaing etc ae the means for redisation d Brahman by positive and regative
ressonings. Theinjuntionisnat "Apurva' but of ordained injunction ony.

Notes:Vidhis are of threekinds. a) Apurvavidhi = not known for all times by any way. Example: Vrihin
prokashati = Sprinklesthe grains. (b) Niyamavidhi = Partly known to be done and partly not known to
bedone.. Example: Vrihin avahanti = strikes grains. (c) Parisankyavidhi = when an effed can result in
more than one way, ordaining of one. Example. Pancha Pancha naka Bhakshyah. Only five fingered five
animals should be eden..
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3.Compatibility of Hearing Etc As An Injunction

1. Thefirst can be accepted (understanding the purport of the potency.) There is no harm
that the potency of the words is not passble. Although this is not possble in pue
Brahman, the qualified paency 's usefulness in understnding is posssble. Although the
doultful aspeds have been deaded andit is not possble there, still it ispaossible inthe
pure Brahman by the indication d the doultful aspects. - thus discusson is not
unrecessry.

2. Therefore, injunction d hearing etc. are  @mpatible & they are of mental state and
diff erent from knowledge.
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4.Compatibility - Hearing Is The Root Cause For Discussion

1. Theroat causefor Jignsa Sutra istheinjunctionfor hearing which isthe cae for the
injunction for discusson.

2. Or hearing is the repetiti ve thinking of the reasons like beginning etc. which deade the

purport, as sid in the Samanvaya Adyaya, Reflection is the repetitive thinking of the
reasons for clearing douldis and impaossbiliti es etc, as sid in the Second Chapter.
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3. Therefore, theinjunction d heaing isthe cause for injunction for discusson d the
Jignasa Sutra and na the injunction for reflection.
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5.Compatibility of the presumptive discussion by the injunction of
Adyayana according to Vachaspati's View

1. In the other Prastana, the injunction for reciting is upto the understanding of the
meaning and which appliesto bah the Khandas, thereisnoinjunctionfor hearing.
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6. Refutation Of Man's Effort For Knowledge

1 Objedion:. It shoud na be said : - Since the knowledge of the meaning of the Sastra
is dways seen as an effort of man and since Brahman is the meaning of Sastra,
Brahman knowledge is also of man's effort.

Reply:. There dso the human effort is with reference to the instruments of knowledge.
The good which are enfjoined and bad which are prohibited pertain orly to the
instruments of knowledge. The experience of pain etc, which are born or eradicaed
also pertain to instruments of knowledge.
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2. We do nd say that it is noninjunction by other effort alone, bu when there is cause
by human desire, it isnot possbleto do it otherwise.

BH$>4 9m

ARG Q R\QRX] 6H%A | 4RRQARARS >HS: 1MRSRQAD ?KRBUX
" 5> ISYRVIIARS >S@LRI 523X BR 51 RER ~RP-;IW 13AF0A BRAGRW
>4\ | 5BH 1ARQ HRYRT\ F0\ | 6RHES) 5?8 Al'd}: 1 R6 = RR"
: 55534 RERTG VRS \6.11 ni; FARON 6AIASA"; R4T1AL A:Q

7. Refutation Of Injunction Of Knowledge

1. Therefore, in "Ghee seen by wife" etc. also, knavledge is not an ordained injunction;
in the cae of concentration also , since it is separate from knowledge, injunction is
possble. In urderstanding the subtle meaning of Sastra there is an injunction, by
induction and deduction d reasoning and it does not relate to knowledge but to
instruments of knowledge. and therefore, knowledge of the Atman is not possbleto be
enjoined. Likewise, hearing if it is defined as knowledge isincompatible to be enjoined.
Sravana is discusson to find ou the methods to get immediate knowledge from the
Sabda.Therefore, hearing is different from knowledge. Thinking and meditation are
subsidiaries to heaing. It is the principal means for redisation d Brahman and is
enjoined.
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8. Immediate Knowledge From Verbal Testimony
1.0bjedion: How can word produceimmediate knowledge @ thereis no authority.?

Reply: The authority isthe Sruti: " Those with knowledge of the Vedanta have the
determination d the identity (Jiva-Brahma)
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2.1t isnat : (sadhya) Word isnot cause of immediate knowledge (Hetu) Becauseit isa
word. Becaiseit straysin "you are the tenth" etc.

3.. Therefore, sentences like "Thouart That " generate immediate knowledge. It isin the
form of release of nescience ameansfor Liberation for Brahman redlisation. Heaing is
principal, meditation etc, are subsidiaries, it isthe subjed of NiyamaVidhi. Thisis
establi shed.

-1 e (Y
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1. Proof Of Eradication Of nescience

1.The Atman whoisindicaed as knowledgeis eradication d ignorance. Even though
theindicator is destroyed, release will betherelike the ok etc. (even when the adion
of cooking ceases, the mwok remains,)

Release is in the nature of what one gets that which he dready has. In its nature of
Bliss athowghit isnat possbleto be aSadhya, still it can be established by the mental
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state of ignorance which veils Bliss It is smilar to ore getting the necklace which he
arealy has. Therefore, eradicaion d ignorance is the esentia nature of Atman or of a
mental state in that form.
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2.Proof of Eradicator Of nescience

1. Theredisation d the self luminous Brahman canna be the eradicator of ignarance
becaiseit is by reali sation that ignorance cmesto be known to be . However, Brahman
reflected in the the perceptual menta state dtained by heaing etc. canna but be the
eradicator of ignorance

2.1t is sid: Sunlight, by itself illumines grassetc: the same will burn grass through a
lense. That logic shoud be goplicable here.
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3.Proof - Moksha Is Bliss And Man's Goal

1. Objedion: In your opinion,,,,,,,,/nan's goa is not the nature of happiness Because
nowishis e that "let me be happiness’ like the one "Let me be happy".

Reply: In happinessetc the goa isdesired reither because it is nat related to athers
nor is it becaise it is related to one's own self. as it is round abou. But it is to be
experienced withou avell ..
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4.Compatibility - Consciousness Alone gets the release

1. Objedion: Whaose isthisman's god of liberation? Isit of the "I" or "Consciousness
alone"

Reply: Man'sgoal of liberationis passble & Consciousnesswhich continuesin its date
of liberation isapart of "I".

2. Therefore, blisswhich is nondifferent from self-ill uminous Consciousnessis the goa
of man.
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5. Compatibility Of Jivanmukthi

1.Thar Blissis experienced by aJivanmukta. Thereisno question d the fal of the body
immediately red knowledgeisredised. Because of the continuanceof residue,
although relieved of illusion, the resultant body is posshbleto be continued, like the
continuance of fear and shaking after anillusion d a serpent and also likethe drcling of
the potter's whed even after taking away the stick

UHARL; 9
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6.Refutation of presence of Gradation in Mukti

1. There ae dso no hgh or low gradesin mukti., as the question o degrees arise only in
duality which does not exist in Moksha. "he obtains absolute equality " says Sruti. If
there are gradesin Moksha like Swarga, it will become noneternal.

2. Attainment of blissin itsform in the salf-luminous form of Atman is moksha. Since
thereisno question d grades whatsoever.

3. Therefore Liberationisattaining the form of self-luminosity which isthe nature of
bliss Thereisno gadation there whatsoever.
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Appendix |

1. Prof. S, Kuppwswamy Sastri's English trandation and ndes on the Tarka Sangraha
(Primer of Indian Logic) gives a good working knowledge of the methoddogy of
Indian Logic, with itsintroduction onthe origin and development of Indian logic . It is
pubished by the Kuppusway Sastry Research Institute, Mylapore, Madras 4.

2. To undrstand the new Schod of Logic, a study of the Karikavali (Bhasha
Pariccheda) with the commentary of Mukthavali is nescessary. An English trandation
by Swami Madhavandais avail ble, puldished by Advaita Ashrama, Calcutta.

3. Asaready reckoner, the following terms and explanation s are given. These ae nat
exhaustive but only indicative.

4. The new schod of Indian logic lays much stress on the means of valid knowledge
(Pramana), particularly to inference (reasoning). The terms are defined very accuratley.
The methoddogy isuniquein its brevity withou saaificing clarity.

5. 1t dealswith four Pramanas - Perception (Pratyaksha), Inference (Anumana),
Similarity (Upamana) and Verbal Testimony (Sabda), Vedanta has accepted two more -
Presumption (Arthapatti) and Non-cognition (Anupalabdh).

6. Perceptionis the knowledge through the sense organs.

7.1. Inferenceisin the form of asyllogism -(1) The Mourtainiswith fire G RQ

Because it has snoke (ASERQLikethe hearth : BRAXIQ In this syllogism, Mourtain
is cdled Paksha (subject) ." With fire" is Probandum (Sadya), Fireis the reason (Hetu)
and Hearth is the example (Drishtanta). The sadya is established by the knowledge of the
invariable mncomitance between fire and smoke.
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7.2. A defective probans (fall acious reason) (Hetvabhasa) will obstruct the inferentia
knowledge and they are of five kinds. (1) Reason that strays away (Savyabhichara) (2)
the averse reason (viruddhe) (3) the opposable resson (Satpratipaksha) (4) the
unestablished reason (asiddhe) andthe stultified reason (bhadita)

7.3.The straying reason (savyabhichara) is otherwise known as anaikantika (literally not
unfailing in its association with the probandum) It is of three kinds - viz, common
(sadharana) , uncommon (asadharana) and norconclusive (anupasamharin)

7.4.The ommon strayer (asadharana) is that variety of straying reason which is present
in a place where the probandum (sadhya) is not present; as in the argument-"The
mourtain hes fire,because it is knowable". In this argument, knowability is foundin a
tank where fireisnot present. The uncommon strayer (asadharana) is that reason which
is present in the subjed (paksha) and nd present in any similar example (sapaksa) or
courter-example (vipaksa); as undress(sabdatva), in the agument - "Soundis eternal,
becaise it is und", sabdatva (soundnesg being present only in sound,and rowhere
else, eterna or noneternal. The non-conclusive strayer (anupasamharin) is that reason
which hes no affirmative or negative eample (anvayadrishtana or
vyathirekadrishtanta); as knowableness (premeyatva) in the argument - " All things are
non-eternal, because they are knowable'. Here, noexample is avail able since dl things
are treaed as paksa.

7.5. The averse reason (viruddha) is one which is invariably concomitant with with the
non-existence of the probandum; as produwcibility (kritakatva), in the agument - "Sound
is eternal, because it is produced”. Here producibility is invariably concomitant with
non-eternality, which amourts to the non-existence of eternality.

7.6 The oppasable reason (satpratipaksa) is one which admits of being courter-balanced
by ancther reason that proves the non-existence of the probandum; as audibility in the
argument--"Sound is eternal, because it is audble, like soundress (Sabdatva). The
courter - reasonin this caseis produwibility (Kritakatva) inthe agument-"Soundis non
eternal, becauseit is producible:”.

7.7 The unestabli shed reason (asiddha) is of three kinds; viz, unestablished in resped of
abode (asrayaasiddha), unestablished in respect of itself (swarupaasiddha) and
unestablished in respect of its concomitance (vyapyatvassiddha). The reason is
asryasiddha in the argument - "Sky-lotus is frgrant, because it is lotus, like the lotus of a
pond’ Here, sky - lotus is the @&ode or subjed and it never exists. The reason
swarupasiddha in the argument - "Soundis a quality, becauseit isvisible, like clour”.
Here, visibility canna be predicated of sound,which is only audible. The reasonis
said to be an adventious condtion (upadhi) which is pervasive of the probandum but not
pervasive of the probans, Inthe agument - "The mourtain hes snoke, becaise it has
fire",contact with wet fuel isthe alventious condtion (upadhi). "Where there is smoke,
there is contact with wet fuel"-thus it is pervasive of the probandum . There is no
contad with wet fuel in every place where there is fire; for instance, a red-haot iron ball
has no contad with wet fuel; thus the upadhi is nonpervasive of the probans. In this
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manner,contact with wet fuel isthe upadhi in the present instance, becauseit is pervasive
of the probandum but not pervasive of the probans. And fire, in the argument uncder
reference, is vyapyatvaasiddhg, since it is associated with an adventitious condtion

(upadhi),

7.8 The stultified reason (bhadita) is one which is put forward to prove aprobandum
whose nonexitence is established by anather proof.. "Fire is not hat, because it is a
substance ", the probandum is "naot being hat"; its reverse - "being hat" - is perceived
through tactil e perception; so the probansis sultified (badhita).

8. Similarity (Upamana). Analogica cognition consists in the knowledge of relation
between a name and the objed.

9. Verba testimony (Sabda) . Verbal expedancy (Akanksha) congruity (Yogyata) and
proximity (Sannidhi) these ae caisesthat bring abou verbal cognition.

10. Presumption (Arthapatti) is of an explanatory fad (upapadaka) from aknowledge of
the thing to be explained (upapadya). Stoutnessof a man who daes nat ea at day time
isinexpliceble unlesswe aume his eaing at night.

11, Noncognition (Anupalabdh) is the distinctive caise of that experience of non
existence which is not generated by an instrument of cognition, If on a brightly lit
ground,there existed apat ,it shoudd be known. Now it is not known. Therefore there
is nonexistence of the pat onthe ground.

12. Definition (lakshana): The usual methodis to give asimple definition and examine
the purpose of ead word included in it (Dala-prayojana-chinta). Definition is
susceptible to threefaults. (Dosha). If we define a ow an animal with hans, it extends
to nonrcows (ativyapti-over-appli cabili ty), it does not include awws which have no hans
(avyapti-nonrinclusivenesyg If we define cow as "a single hoded animal”, it is not
applicable to any cow at al (Asambava-non-appli cabili ty).

13. The caise and effect relationship (Karya-karana bhava) is established by the
copresence (anvaya) and co-absence (vyatireka) (Yatsattve yatsatvam  yadabhave
yadabhavah).

14. Causes are three (1) Material cause (Samavayi karana) is a substance ¢ thread for
the doth. (2) Non-material cause (asamavayi Karana) is quality or adion. eg conjunction
of thread (Tantusamyoga) (3) Others. Nimitta karana- the weaver -

15.1 n order to pant out the difference between the various cognitions, perceptional,
inferential,verba etc, an attribute is assumed in each. oljectness(vishayata), subjedness
(Vishayita), Causality (Karanata) effedness(Karyata) etc.

16. Avactedaka and avacchinna: That which delimits a thing or an attribute is called
avacchedaka, while the delimited is avachinna. Gatatva is avacchedaka and Gata is
avadiinna.
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17. Abhava' Non-existence is a positive ettity and it is of four kinds. Prior non
existence (Pragabhava) annihilative nonexistence (Dwamsabhava), absolute non-
existence (atyantabhava) and mutual non-existence (anyonyabhava).

18. Pratiyogin: A thing of which the non-existenceis predicated is the pratiyogin. The pot
isthe pratiyogin o the non-existence of the pat.

19. Vyapya and Vyapaka: That which has narrower extension is vyapya and that which
has wider extensionisvyapaka. Smokeisvyapyaand fireis vyapaka.

20. Upgjivya and upivaka: That which is depended uponis upgjivya and that which
depends uponis upajivaka. Perceptionisupgjivya andinference sabda dc. is upajivaka.

21. Defects in Anumana (1): Siddasadana is establishing what has already been
established. (2) Arthanthara Probandun(Sadya) will not be there while Probans (Hetu)
isthere. (3) Sadana Vaikaya: Probans (Hetu) is not established in example (Drishtanta)
(4) Baghaasiddha: Probans (Hetu) partially non-establi shed in Paksha (subjea).
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Appendix Il

1. Siddanta Kaumudi (By Bhattoji Dikshita ) with a mmmentary "Balamanorama’ by
Vasudeva Dikshitais the standard text bookfor the study of Sanskrit grammar. English
trandations are available. Siddanta Kaumudi isa detailed explanation d the Sutras of
Panini in asubjedwise order.

2. Panini has formulated Sanskrit Grammar in "Ashtadhyayi” with 8 chapters of four
Padas ead - total 3983 Sutras. In addition, e has given alist of verb roots (Dhatupata)
under ten categories classfied into Atmanepada and Parasmaipada - total 1943roats.

3. Panini's Ashtadhyayi is a masterpiece in the field of Philology. It has been
commented uponby Vararuchi in avartika and by Patanjali in his Maha Bhasya.

4. In the methoddogy of the Paninian Grammar, the most important and the unique is
the Pratyahara Sutras.
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5, Based on these 14 Sutras, Pratyaharas which are grammaticd symbals or abbreviates
are formed For example, the Pratyahara | ' Q (beginning letter in Sutra 1 and the last

letter in Suitra4 ) denate dl the vowels, Similarly BQ (thefirst letter of Sutra5 and
the last letter of Sutra 14 cdenote dl consonants. There are 43 Pratyaharas for different
combinations. The last letter at the end of each Sutra isthe indicaing letter.

6. The technica terms numbering abou 100, the interpreting and injunction rules have
been clearly defined at the outset.

7. Ancther scientifically designed feature is the rules for conjunction d words, (Sandh).

This is based on the mncept of Savarna, - letters which have the same place of
utterancein our vocd system and which in utering have the same anourt of effort.
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8. Ancther important feature isthe large number of Pratyayas - affixes - to be alded to
nours and verbs and a great variety of derivatives are obtained. For example, for nours,

21 affixes are given - cdled ABD (7 case ending each for Singular, Dual and Plural).

Similarly, 18 Suffixes are given for verbs called - 18Q There ae dso number of
suffixes for nounand verb derivatives.

9. Amarakosa is a Sanskrit dictionary , a separate work by Amarakosa , giving
synonyms of Sanskrit words.
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